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verse | 


ceto darpana marjanam bhava maha davagni nirvapanam 
sreyah kairava candrika vitaranam vidya vadhi jivanam 
anandambudhi vardhanam pratipadam purnamrtdasvadanam 
sarvatma snapanam param vijayate sri krsna sankirtanam 


cetah - of the heart; darpana - the mirror; mdrjanam - cleansing; bhava - material 
existence; maha - great; dava - forest; agni - fire; nirvapanam - extinguishing; sreyah 
- of welfare; kairava - white lotus; candrikd - moonlight; vitaranam - distributes; 
vidya - knowledge; vadhi - bride; jivanam - life; dnanda - transcendental bliss; 
ambudhi - ocean; vardhanam - increasing; prati - every; padam - step; purna - full; 
amrta - nectar; dsvadanam - relishing; sarva - all; dtma - self; snapanam - bathes; 
param - supreme; vijayate - victory; sri krsna sankirtanam - the congregational 
chanting of Sri Krsna’s name. 


All glories to the congregational chanting of Sri Krsna’s holy name, which cleanses 
the mirror of the heart and mind, which extinguishes the forest fire of material 
existence, which spreads moonlight on the white lotus of good fortune, which is 
the life of the bride named transcendental knowledge, which increases the ocean of 
transcendental bliss, which makes us relish full nectar at every step and which thus 
showers the whole self! 


One of the reasons for Sri-Sri Krsna Caitanya Mahaprabhu, the purifier of the age 
of Kali, to descend to the material world was to bless the people by giving them the 
transcendental love of the inhabitants of Vraja for Krsna. Caitanya Caritamrta says: 


nija gudha karya tomara prema asvadana 
dnusange premamaya koile tribhuvana 


“The secret reason for Your descent is to taste love of God. To fill the three worlds 
with this love was a side effect.” 

With these two duties Mahaprabhu was encumbered throughout His manifest 
appearance. When the Lord was preaching the sankirtana all over Nadiya, He 
ordered His companions: yaha taha prema phala deho yare tare — “Give the fruit of 
love of God to anyone at any place!” After He took sannydsa, the Lord began to 
travel to South India and to Vraja, distributing prema all over India, even to the 
lions, tigers, vines, trees and other creatures of the Jharikhanda-forest. In the final 
eighteen years of His manifest pastimes He stayed at Jagannatha Puri and became 
absorbed in the internal reasons for His descent: to taste the love of Sri Radha. 
There was no opportunity for Him to write books in order to preach this prema, 
but He personally instructed His followers such as Sri Rupa and Sanatana in this 
regard and had this work done through them. He Himself was absorbed in 
transcendental emotions along with Sri Svarapa Damodara and Ramananda Raya at 
Puri and left only eight verses with the most confidential and essential teachings 


behind for the people of the world. The teachings of Sriman Mahaprabhu are the 
essence of all teachings. Everything auspicious and desirable that could give peace 
and satisfaction He thus hung around the necks of the people of the world, like a 
necklace containing eight pearls. Srila Krsna Dasa Kaviraja Gosvami has included 
this Siksdstakam in the final chapter of his Sri Caitanya Caritamrta. 

In the first verse the Lord says: “The Sri Krsna ndma-sankirtana, which cleanses 
the mirror of the heart, which extinguishes the great forest fire of material 
existence, which is the moonlight that causes the lotus flower of auspiciousness to 
blossom, which is the very life of the bride of transcendental knowledge, which 
extends the ocean of transcendental bliss, which makes us taste the full nectar at 
every step and which bathes the self (satisfying the senses, the mind, the 
intelligence upto the pure spirit soul), is supreme.” Prema, or love of God, will be 
manifest in anyone who offenselessly chants this sankirtana that was preached to 
the world by Sriman Maha-prabhu. Srimat Sanatana Gosvami wrote in his Brhad 
Bhaga-vatamrta (2.3.164-165): 


nama-sankirtanam proktam krsnasya prema sampadi 
balistham sadhanam srestham paramakarsa mantravad 
tad eva manyate bhakteh phalam tad rasikair janaih 
bhagavat prema sampattau sadaivavyabhicaratah 


“The most intimate and powerful means to attain the treasure of love of Krsna is 
nama-sankirtana. It is supremely attractive, just like a mantra. That is why the 
rasikas (connoiseurs) also consider it to be the fruit of devotion!” 

In his own commentary on this verse, Sanatana Gosvami writes: na nu sarvesam 
api sadhana bhaktiprakaranam premaiva phalam ityabhipretam satyam nama 
sankirtane sati premnah avasyambhavitvat upacarena tad eva phalam manyate iti — 
“Someone may say: ‘The fruit of all sadhana bhakti is prema, and the chanting of 
the holy name is just a means of its attainment. How can you then call chanting the 
fruit of devotion?’ The answer is: ‘Because the appearance of prema is inevitable 
through the practice of chanting, it has been called the fruit of devotion as well!” 

Sriman Mahaprabhu therefore opens His Siksdstakam by saying param vijayate 
sri krsna sankirtanam — “Victory to the chanting of Sri Krsna’s names! It is on the 
summit of all spiritual practices and spiritual goals.” Sriman Mahaprabhu taught 
Srila Sanatana Gosvami: 


bhajanera madhye srestha nava vidha bhakti 
krsna prema krsna dite dhare maha sakti 
tara madhye sarva srestha - nama-sankirtana 
niraparadhe nama hoite hoy prema dhana 
(Caitanya Caritamrta, Madhya-lila) 


“Of all sorts of worship the nine kinds of devotion mentioned in Srimad Bhdgavata 
(7.5.23) are the best. They have the great power to bestow Krsna and love of 
Krsna. Of all these nine practices, the best is naéma-sankirtana. When one chants 


offenselessly one finds the treasure of love of Krsna.” In this there is no 
consideration of time and place, qualification or disqualification. While beginning 
His teaching of Siksastakam, the Lord said: harse prabhu kohe - suno svaripa rama 
raya, nama-sankirtana kalau parama upaya “The Lord blissfully said: Listen, 
Svaripa and Rama Raya! In the age of Kali the best means of deliverance is nama- 
sankirtana!” It is both the best means and the highest goal! 

The meaning of sankirtana is “full glorification”. This has two meanings. 1) 
Loudly singing with mrdanga and karatalas is called sankirtana. In his commentary 
on the verse krsna varnam tvisakrsnam (Bhag. 11.5.29), Sri Jiva Gosvamipada 
writes: sankirtanam bahubhir militva sri krsna gana sukham — “Sankirtana means 
meeting with many people to blissfully sing about Sri Krsna”, and nama kirtanam 
cedam uccair eva prasastam — “It is certainly the best to chant the holy name 
loudly.” He provides the following evidence along with a logical argument (in 
Bhakti Sandarbha, chapter 269): te ca pranimatranam eva paramopakartarah kim uta 
svesam yathoktam narasimhe sri prahladena te santah sarvabhitanam nirupdadhika 
bandhavah. ye nrsimha bhavan nama gayanty uccair mudanvitah — “Those who are 
chanting loudly, are not only benefitting themselves, but also all other living 
entities.” When Prahlada Mahaéaya praises Lord Nrsimhadeva in the Nrsimha 
Purana, he says: “O Lord! Those great souls who loudly chant Your holy name in 
paramount bliss should be known as the greatest friends of all living entities!” In 
Caitanya Bhagavata, Adi Khanda, chapter 14, Sri Haridasa Thakura said about loud 
chanting: 


japile se krsna nama apani se tare 
ucca sankirtane para upakara kore 
ataeva ucca kori kirtana korile 

sata guna phala hoy sarva sastre bole 
keho apanare matra koroye posana 
keho va posana kore sahasreka jana 
duite ke bodo bhavi bujhaho apane 

ei abhipraya guna ucca sankirtane 


“When doing japa (soft or mental chanting on beads on one’s own) one only 
redeems oneself, but the loud chanter also benefits others. Therefore all the 
scriptures say that loud kirtana is a hundred times more beneficial. Some only feed 
themelves and others feed a thousand people. You can easily understand which 
one is the best of the two. Such is the glory of loud chanting!” 

2) “Full kirtana” can also mean: Aiming the mind at relishing the sweetness of 
Sri Krsna’s names and thus chanting the name with full attention, great love and 
affection. This means one should not chant simply to complete a compulsory daily 
number of rounds just like a machine, without fixing one’s mind. In his Krama 
Sandarbha-commentary on Srimad Bhagavata (6.2.20), Sri Jiva Gosvami writes: $17 
bhagavan nama grahanam khalu dvidha bhavati kevalatvena sneha-samyuktatvena ca. 
tatra purvendapi prapayatyeva sadyas tallokam tan nama. parena ca tat samipyam api 


prapayati. mayi bhaktir hi bhutanam amrtatvaya kalpate. distya yad asin mat sneho 
bhavatinam mad apana iti tad vakyat. “One can chant the Lord’s names in two ways: 
kevala (mere chanting) and sneha samyukta (with love). An offenseless person who 
merely chants will attain the abode of the Lord only (salokya), but one who chants 
with love will be able to reside near the Lord (samipya). Sri Krsna told the gopis 
when they came to Kuruksetra (Bhdg. 10.82.45): “O Beautiful girls! The living 
beings attain amrta (immortality or the nectar of love) by being devoted to Me, and 
fortunately the love you feel for Me has forcibly attracted Me to you!” These words 
of the Lord proclaim that love is the best way to attract Him. The same goes for 
loudly chanting the Lord’s name with love. The name will attract the named. In 
this way doing kirtana with love is justly called sankirtana, complete glorification. 

In this first verse Sriman Mahaprabhu has glorified the chanting of Sri Krsna’s 
names in seven specific ways. First of all He says: 

1) ceto darpana marjanam: The chanting of Sri Krsna’s holy name cleanses the 
mirror of the heart. Because the hearts and minds of non-devotees are stained and 
covered by desires for sensual enjoyment, the all-pervading Sri Krsna and His form, 
abode etc. cannot be reflected on them. The clearer a mirror is, the clearer an 
object can be reflected in it; similarly, the more the mirror of one’s heart is 
cleansed through the process of Sri Krsna sankirtana, the more the sweet forms and 
qualities of Sri Krsna can be reflected in it. The Padma Purana states: 


kirtandd eva krsnasya visnor amita tejasd 
duritani viliyante tamamsiva dinodaye 

ndnyat pasyami jantunam vihaya hari kirtanam 
sarva papa prasamanam prayascittam dvijottama 


“O best of brahmanas! Through the chanting of the holy names of the all-powerful 
Lord Visnu, or Krsna, all sins are destroyed, just as the darkness is destroyed by 
the appearance of day. I cannot find any better way for the living entities to be 
purified from all sins than the process of hari-kirtana!” 

Srila Sanatana Gosvami comments on this: sarva papa pra-Samanarupam 
prayascittam anyat na pasyami anyasya savasana papa ksapanasakteh — “1 cannot see 
any other means by which one can atone for all sins and destroy desires to commit 
them as well.” In order to get the result of any kind of spiritual practice, one must 
first purify the heart. Without purification of the heart no spiritual practice can 
become successful. The paths of jana (intellectual spiritual realisation) and others 
may destroy sins also, but along with the sins they are burning the heart. Only the 
chanting of the holy name can wash the mind and heart, just like Ganga-water, and 
make it pure and clear. There is another valuable reason why the heart of a chanter 
easily becomes purified. If the Lord hears His holy name uttered by whosoever He 
becomes very attracted and and will give him either His personal audience or will 
shower him with His grace in some other way. In this way, by the grace of the great 


saint faith and affection awakens and the goal is reached by taking shelter of the 
lotus feet of Sri Guru. In the devotional scriptures this is called bhajana-kriyd. 

2) bhava maha davagni nirvapanam: The word “bhava” means that one’s mind is 
fixed on a dead material object. The material world is like a burning forest fire, 
consisting of the three kinds of misery (misery caused by the elements, by other 
living beings, or by one’s own mind) which are burning all the conditioned souls 
as a forest fire burns up the trees, vines and animals of a forest. The example of the 
forest fire is very befitting, because nobody knows how a forest fire starts. The 
friction between the trees and vines may cause it. In the same way, the burning fire 
of material existence is caused simply by the friction between different wicked 
desires in the hearts of the conditioned souls. The living entity is personally 
responsible for this, and no one else. 

Once a preceptor told his disciple to bring some fire for cooking from a nearby 
village. The disciple went out to look for fire, but he could not find it, so he asked 
his teacher: “Where should I go to get this fire?” The preceptor thought: “What a 
good-for-nothing, he cannot even bring some fire!”, and angrily told the disciple 
“Go and bring it from hell!”. The disciple was a simple soul and he went to the 
realm of Yamaraja, eager to follow his guru’s order. Yama Maharaja, the lord of hell, 
was unable to stay calm when he saw the determination of the dedicated disciple 
and he took him to his own realm. On the order of his teacher, the disciple asked 
Yama Maharaja for some fire there. Yamaraja said: “O child! There is no facility for 
making fire here! Surely, many people are burned in hellfire here at every moment, 
but they brought that fire along with them. It was not here before they brought it 
for their own punishment!” The conditioned souls are burning in the fire of the 
results of their own deeds (karma) at every moment. That is why the example of 
the forest fire is given here. 

Secondly, when the vines and trees are burning in the forest fire, they cannot 
protect themselves by running away anywhere. They have no choice but to simply 
stand there and wait until they are burned to death. Similarly, the conditioned 
souls, who are bound up by maya (illusion) and who are suffering from the 
threefold miseries day and night, have no means to free themselves from this 
burning other than to turn to Sri Krsna’s lotus feet. Just as there is no other means 
to extinguish a forest fire than a great shower from a raincloud, so there is no other 
means to become free from the threefold miseries of material existence than nama- 
sankirtana. All material contact for the conditioned souls is removed by the shower 
of that sweet name and by the revelation of their transcendental identities as 
servants of God. This extinction of the forest fire of material existence (bhava maha 
davagni nirvapanam) through devotional practice is called anartha-nivrtti (cessation 
of bad habits) or klesaghni (destruction of misery) in the devotional scriptures. 
According to Srila Rupa Gosvami, these are the results of the first stage of devotion 
named sddhana-bhakti, or devotion-in-practice. 

3) Sreyah kairava candrika vitaranam: Sreyah means auspicious, kairava means 
“white lotus” and candrikd means “moonlight”. Nama-sankirtana is like the 


moonlight making the white lotus flower of good fortune blossom. What means 
sreyah or auspiciousness? The Upanisads speak about sreyah (welfare) and preyah 
(what is to one’s liking). 


sreyds Ca preydas ca manusyam etas 
tau saparitya vivinakti dhirah 
sreyo hi dhiro’bhipreyaso vrnite 
preyo mando yoga ksemdn vrnite 


“People take shelter either of what is good for them or what is to their own liking. 
Through discrimination a wise man can understand the difference between them. 
The wise prefer that which is good for them, and the fools wish to keep that which 
is to their liking and to acquire that which they lack.” 

The sreyah we are discussing here is devotion. The Bhadgavata (10.14.4) says: 
sreyah srtim bhaktim. Sreyah is that through which a conditioned soul can 
remember that he is a servant of God. As long as he is absorbed in bodily 
consciousness with all its good and evil, he must wander through different species 
of life, having fallen in the inauspicious ditch of material existence. Krsna nama- 
sankirtana destroys that bodily consciousness and is like the moonlight wich 
causes the white lotus flower of auspiciousness to blossom. When the devotee 
becomes fixed in his practice his heart becomes mangala mangalanam, the white 
lotus flower of auspiciousness automatically opens in his heart. Therefore in this 
particular strophe Sriman Mahaprabhu refers to the stages of nistha (fixation) and 
ruci (deep taste) as they are described in the devotional scriptures. These stages are 
being experienced as subhada. 

4) vidya vadhi jivanam: It is the very life of the bride called knowledge. What is 
called vidya? The philosophical books on sankhya (distinction between matter and 
spirit) say it is the eightfold mystic yoga process, or austerities, but normally it is 
said to mean “knowledge”. According to the path one treads, that may be 
knowledge about the nondifferentiated non-personal brahman or about the 
Personality of Godhead. Knowledge about the non-personal brahman is devoid of 
variety and is like an ocean without waves, whereas knowledge about the 
Personality of Godhead is like an ocean full of waves and full of variety. Knowledge 
of the non-personal brahman is like looking without blinking, without varieties, 
and knowledge of the Personality of Godhead is like looking with blinking eyes, 
full of taste and variety. Sri Krsna ndma-sankirtana is the life, or the “bride”, of 
both these kinds of knowledge. Without Sri Krsna nama-sankirtana, the 
development of knowledge of the non-personal brahman is useless, because bhakti 
vina kon sadhana dite nare phala, sab phala deya bhakti svatantra prabala (Caitanya 
Caritamrta) — “Without devotion, no kind of spiritual practice can bear fruit, but 
devotion itself will grant all fruits. It has independent power.” 

Srimad Bhagavata says: sa vidya tan matir yaya — “Vidya is that which makes one 
God-conscious”. It is compared here with a bride, because a young bride has a 
tender nature, she is pleasant, she has a service-attitude and she smiles sweetly. It 


is said: “A young bride is like nectar.” In the same way, devotion is also sweeter 
than sweet. Just as everything is beautiful as long as there is life, and everything 
comes to naught when there is no life, similarly all devotional practice is lifeless 
without ndma-sankirtana. It is to be understood here that with the help of Sri Krsna 
sankirtana, which is the bride of knowledge or devotion, the transcendental savour 
of the practitioner increases, and he will advance to the stage of dsakti (attachment 
to God). 

5) anandambudhi vardhanam: Sri Krsna ndma-sankirtana increases the ocean of 
transcendental bliss. Although day and night many rivers float into the ocean from 
all directions, the coast is not flooded, but when the full moon rises in the sky the 
ocean’s high waves inundate the coastline. Similarly, although there may be many 
things in this world that can give bliss, the devotees’ hearts cannot be agitated by 
them. However, Sri Krsna nama-sankirtana causes innumerable waves in the ocean 
of their transcendental ecstasy. Because God is nondifferent from His name, His 
name also contains all of His infinite sweetness. Although rock-candy is naturally 
sweet, the tongue of one suffering from jaundice cannot relish it; it tastes bitter to 
him. Similarly, although the name of Sri Krsna is naturally filled with unlimited 
bliss, the tongue which suffers from the disease of aparadha (offenses to devotees) 
cannot experience that bliss. However, because of this one cannot say that there is 
no bliss in the chanting of kirtana. It is not logical to say that that which cannot be 
perceived by our fallible senses does not exist. The scientists say that there are stars 
in the sky whose light have still not reached the earth. Can we therefore say that 
these stars do not exist? After all, those who look through the telescope say that 
they do exist! In the same way, the experience of the great souls, who are free from 
all offenses and contamination and therefore taste the full ecstasy of chanting the 
holy name, is the only evidence for the existence of that ecstasy. 

Srimat Jiva Gosvami has written: ataevananda-rapatvam asya mahaddhrdaya 
saksikam yatha sri vigrahasya — “The holy name of God is the very form of 
transcendental bliss, just as the divine form of the Lord is. The best evidence of 
that is the experience of the mahdtmas.” The devotees experience: krsna name ye 
anandasindhu asvadana, brahmdnanda tara age khatodaka sama (Caitanya 
Caritamrta) — “Compared to the transcendental bliss of the holy name of Krsna the 
bliss of the non-personal brahman is just like the water in a moat.” The non- 
devotee demons could personally see Krsna, the embodiment of transcendental 
bliss. Demons like the wrestlers Canura and Mustika were even tightly embraced 
by Krsna and Balarama, but instead of transcendental bliss they only got misery 
from the encounter. Similarly the holy name of Sri Krsna, which is full of 
transcendental flavour, can not be experienced by nondevotees or offensive 
devotees. 

Sri Krsna nama-sankirtana increases the ocean of transcendental bliss, which 
means the ecstasy of bhava. After the practising devotee reaches the stage of ruci 
(relish), his ecstasy increases even upto the stage of dsakti (attachment to Krsna). 
From there he reaches the stage of bhava, which is like a shoreless ocean of bliss. 


Thus the holy name acts like the moon of bhava, constantly increasing the ocean of 
transcendental bliss. In that rarely attained (sudurlabha) stage of bhava one 
considers even the goal of liberation to be insignificant (moksa laghutakrt). This 
stage of bhava is rarely attained even by performing thousands of different spiritual 
practices (sadhana). Therefore in this part of the sloka the two qualities of 
moksdananda laghutakrt and sudurlabha, which are ascribed to the stage of rati by 
the devotional scriptures, are being meant. 

6) pratipadam pttrnamrtasvadanam: The kirtana of Hare Krsna etc. gives one the 
savour of full nectar at every step, because this nectar has been infused into those 
names. What to speak of a name, each syllable contains the full nectar! During the 
Ratha Yatra-festival at Jagannatha Puri, Mahaprabhu could not pronounce the 
name of Lord Jagannatha fully, He could only say jaja gaga jaja gaga with faltering 
voice. Jaja gaga jaja gaga gadgada vacana. (Caitanya Caritamrta) With “full nectar” 
the bliss of love for the qualified Personality of Godhead is meant. Prema is itself 
full of nectar and is the cause for relishing the ecstatic divine rasa. Just as there is 
nothing more tasty in this material world than nectar, there is nothing more 
relishable in the spiritual world than the ecstasy of prema and divine rasa. Even the 
bliss of brahman, which is the goal of philosophers and mystics, is incomplete, 
because there is no variety and element of astonishment in it. Ultimately the 
relishable substance, the relish and the relisher will become one, and thus it is 
incomplete. 

When one performs kirtana after prema has arisen, one sees Krsna at every step 
while hearing, chanting and remembering, and one fully relishes the taste of God. 
The heart which is filled with such love will attract Sri Krsna (sri krsndkarsini) and 
is full of intense bliss (sandrananda visesatma). This, according to Sri Rapa 
Gosvami, is the final stage of devotion called prema-bhakti. 

7) sarvatma snapanam: When “the whole self is bathed”, one experiences the 
smell, form, taste, touch and sound of God through completely pure senses, mind 
and intelligence. Just as the senses, the mind and the intelligence are nourished 
when the tongue eats foodstuffs, so also all the senses are showered by the rasa of 
transcendental bliss through the performance of nama-sankirtana. The tongue is 
immersed in ecstatic rasa by chanting, the ears by hearing it and along with that 
the mind, intelligence and the self become immersed in an ocean of ecstatic 
chanting-rasa. When one gets this taste, an increasing greed to taste even more 
rasa arises. Sri Ripa Gosvami writes in Vidagdha Madhava: 


tunde tandavini ratim vitanute tundavali labdhaye 

karna krodakadambini ghatayate karnarbudebhyah sprham 
cetah prangana sangini vijayate sarvendriyanam krtim 

no jane janita kiyadbhir amrtaih krsneti varna-dvayi 


“When one chants, one desires millions of tongues to chant, when the sound of the 
name even slightly touches the earlobe one desires billions of ears and when the 


holy name dances in the courtyard of the heart, all the senses become inert. O! I 
don’t know how much nectar these two syllables kr and sna contain!” 


ki kohobo namera madhuri 
kemon amiya diyd, ke jani gadilo iha 
krsna ei du’akhara kori 


“How can I describe the sweetness of the holy name? Who has made it, and with 
what kind of nectar, these two syllables kr-sna?” (Yadunandana Thakura) 

Since time immemorial the living entity has been wandering around in the 
desert of repeated birth and death, burning in the scorching heat of the threefold 
material miseries. Only the nectarean flavour of the holy name of Krsna can 
immerse each atom of his mind, body, heart and senses in paramount 
transcendental bliss. Srila Sanatana Gosvami writes: 

ekasminn indriye pradurbhiutam namamrtam rasaih 
aplavayati sarvanindriyani madhurair nijaih 
(Brhad Bhagavatamrtam 2.3.162) 


“The nectar of the holy name is manifest only through the sense of speech, but it 
inundates all the senses in its own sweet flavour!” 

In this way the Sri Krsna ndma-sankirtana is always supreme and victorious: 
param vijayate sri krsna sankirtanam. No matter how degraded or sinful a person 
may become, the holy name of Krsna will be most merciful upon such a fallen soul, 
bestow all kinds of auspiciousness upon him and bless him with the bliss of loving 
devotion. Mahaprabhu has summarised this first verse as follows to Sri Svaripa 
Damodara and Ramananda Raya: 


sankirtana hoite - papa samsdra nasana 
citta suddhi sarva bhakti sadhana udgama 
krsna premodgama, premamrta dsvadana 
krsna prapti, sevamrta samudre majjana 


“The sankirtana destroys all sins. It purifies the heart and causes all devotional 
practices to appear. It causes love of Krsna to appear and the devotee relishes the 
nectar of that love. The devotee then attains Krsna and will be immersed in an 
ocean of nectarean devotional service.” 


verse 2 


namnam akari bahudha nija sarva saktis 
tatrarpita niyamitah smarane na kalah 
etddrsi tava krpa bhagavan mamapi 


durdaivam idrsam ihdjani nanuragah 


namnam - of the names; akari - revealed; bahudha - many ways; nija - own; sarva - 
all; saktih - power; tatra - there; arpita - invested; niyamitah - regulations; smarane - 
in remembrance; na - not; kdlah - time; etadrsi - such; tava - Your; krpa - mercy; 
bhagavan - O Lord!; mama - mine; api - even; durdaivam - bad luck; idrsam - such; 
iha - here; ajani - appears; na - not; anurdgah - attachment. 


O Lord! You have given us many names of Yours to chant, investing them with all 
Your transcendental power, and there are no strict regulations as to when to chant 
or remember these names. Such is Your mercy, O Lord, but I am so unfortunate 
that I have no taste for this chanting. 


Sriman Mahaprabhu descended with all devotional mellows and indicated the 
supremacy of ndma-sankirtana in His first verse. Remembering the sweetness of the 
name, the Lord, since devotion is by nature never satiating, thought: “How much 
mercy Krsna has placed in His names! But alas! I am deprived of relishing their 
mellows! I do not have taste for chanting these names!” The Lord’s heart then 
became filled with humility and sorrow and He spoke this second verse, 
pretending to be a struggling practitioner, although He is the Supreme Absolute 
truth Himself. Srila Kaviraja Gosvami wrote: 


uthilo visada dainya pade dpana sloka 
yara artha suni sab yaya duhkha soka 


“While humility and sorrow appeared in His heart, the Lord spoke this verse. But 
the sorrow and lamentations of anyone who hears it will go far away!” 

This means that one will get love for the chanting of hari- nama, and the misery 
of material existence will vanish as a mere side-effect. Another meaning of duhkha- 
soka is that the misery of and the lamentation over one’s lack of taste for chanting 
will disappear. After all, this second verse describes both the great mercy of the 
Lord, as He has invested all His transcendental potencies in His holy name, as well 
as the fact that there is no love and taste for chanting this holy name. Therefore we 
have to hear the explanation of this verse with great attention. 

According to their nature and backgrounds people have different tastes. Bhinna 
rucir hi lokah. Aneka lokera vaiicha aneka prakara. (Caitanya Caritamrta) Therefore 
it is not possible for everyone to have taste or greed for one single name of the 
Lord. It is natural for the practising devotee to have a particular taste for the name 
of his favorite, chosen deity (ista-deva), therefore the all-merciful Lord descended 
in innumerable forms with innumerable names like Krsna, Rama, Nrsimha, 
Vamana etc. Apart from the main names, like Krsna and Rama, the Lord also has 
many other names according to His birth, activities, attributes and pastimes. Some 
of His names that are related to His birth are for instance YaSoda-nandana, Nanda 
Kumara, Dasarathi etc. The names that are related with His activities are for 


instance Govardhana-dhari (the lifter of Govardhana Hill), Pitana-moksana (the 
redeemer of Pittana), Karnsari (the enemy of king Karnsa) and Ravanari (the enemy 
of Ravana). The names that are related to His attributes are for instance Dayamaya 
(the all-merciful One) and Bhakta Vatsala (He who is affectionate towards His 
devotees), and names that are related to His pastimes are Damodara (He who was 
bound with a rope around the belly by His mother), Rasa Vihari (the enjoyer of the 
Rasa-dance) and so on. Everyone chants that name which he likes the most and 
thus purifies his heart and is blessed by attaining prema, love of God, and the 
service of the Lord’s lotus feet. The greatness of such chanting of one’s favorite 
name is clearly described in Srimad Bhdgavata (11.2.40): 


evam vratah sva priya nama kirtya 
jatanurago druta citta uccaih 
hasaty atho roditi rauti gayaty 
unmddavan nrtyati loka bahyah 


“As the dedicated devotee thus sings the name of His beloved deity, his heart melts 
as his anurdga (sacred passion) appears and he loudly laughs, cries, sings and 
dances like a madman, not caring for the external world.” 

In his Sarartha Darsini-commentary on this verse, Srila Visvanatha Cakravarti 
explains that prema is infused into the heart of the devotee while he chants the 
name of his beloved deity and he loses sight of this external world. Because he sees 
the enchanting transcendental pastimes of the Lord day and night he laughs and 
cries. During such transcendental revelations the devotee may see that Krsna enters 
some cowherd-woman’s house to steal butter. When the old woman spots Him, she 
cries out: “Catch the butterthief! Catch Him!” and comes running out. When 
Krsna hears her screaming, He becomes afraid and goes off. Such a funny pastime 
makes the devotee laugh, but when he can not see Krsna anymore because He ran 
off, then he cries. When Krsna hears the crying of His beloved devotee then He 
reveals Himself again, and the devotee sings about His form and qualities and 
dances in great ecstasy. 

In the raganuga-bhajana of the Gaudiya Vaisnavas, hearing, chanting and 
meditating on the pastimes of the beloved deity are also ascertained as the main 
limbs of sadhana. In his Brhad Bhagavatamrta Srimat Sanatana Gosvami glorifies 
the chanting of the glories of one’s own beloved deity as the most internal limb of 
bhajana: 


taddhi tat tad vraja krida dhyana gana pradhanaya 
bhaktya sampadyate prestha nama sankirtanojjvalam 


“The best means to meditate on Krsna’s Vraja-lila is the splendid process of 
devotional nama-sankirtana.” 

The question is now that if any devotee can attain prema by chanting the holy 
name of his own favorite deity, then are all the names of the Lord equally glorious? 
In the scriptures it is seen that the holy name of the Lord is transcendental, as is 


the Lord Himself, and all these names are equal in value. Still, when one considers 
the different glorifications of the holy name, it is seen that the holy name of Krsna 
is the greatest of all. 

If the holy name and the holy named are non-different — abhinnatvat-nama- 
naminoh — then can there be any doubt that the holy name of Krsna, who is the 
original personality of Godhead is also the original holy name? Sri Krsna 
personally told Arjuna: namnam mukhyatamam nama krsnakhyam me parantapa — 
“O Arjuna! My name Krsna is the foremost of all the holy names of God!” In the 
scriptures it is seen that the holy name of Lord Nrsitrnhadeva is superior to the 
names of Lord Visnu’s descensions such as Kirma and Matsya, and that the holy 
name of Sri Ramacandra is again superior to that of Lord Nrsitmhadeva. On the 
basis of the nondifference between the Lord and His holy name, the Padma Purana 
declares the holy name of Lord Ramacandra to be greater than the different other 
names of Visnu. In the Padma Purana Lord Mahadeva (Siva) tells Bhagavati Durga 
that the holy name of Visnu is superior to the names of all the demigods, but that 
the holy name of Rama is superior even to the 1000 names of Visnu. Ramo rameti 
rameti rame rame manorame. Sahasra namabhis tulyam rama nama varadnane. Again 
in the Brahmanda Purana it is said: sahasra namndm punydnam trir dvrttya tu yat 
phalam; eka vrttya tu krsnasya namaikam tat prayacchati — “The pious merit that is 
attained by reciting the thousand names of Visnu is given by one single recitation 
of the holy name of Krsna.” In Sri Caitanya Caritamrta it is said: rama nama taraka 
kore mukti-dana, krsna nama paraka kore prema dana — “The holy name of Rama is 
the saviour and bestows liberation, and the holy name of Krsna is ‘the competent 
one’ and bestows prema.” Krsna’s holy name stands supreme, as one great saint has 
said: vrndavana se vana nahi nandagdo se gdo; vamsivata se bata nahi, krsnanama se 
nama — “There’s no forest like Vindavana, there’s no village like Nandagrama, 
there’s no Banyan-tree like VamSivata and there’s no name like Krsna’s name!” This 
Sri Krsna-nama is the source of all the names, hence it is said in the first verse: 
param vijayate sri krsna sankirtanam! “Victorious is the supreme glorification of 
the holy name of Sri Krsna!” 

Sriman Mahaprabhu says: nija sarva Saktis tatrarpita — God has invested all His 
transcendental power in His names. It is not so that power was not there before 
and now it is. All that power has always been invested in it, because there is 
absolutely no difference between the name and then named. Srimat Jiva Gosvami 
says that the Lord descends in the form of the syllables of His name (varna- 
avatara): avataradntaravat paramesvarasyaiva varna rupendvataro’yam iti (Bhagavat 
Sandarbha, 48), and Caitanya Caritamrta states: kali kale nama ripe krsna avatara — 
“In the age of Kali, Krsna descends in the form of His holy name.” So if the name is 
a direct descension of God, then it must be invested with eternal powers; there is 
no question of the power being placed in it at some point. Why, then, does 
Mahaprabhu speak here about arpana, investing the power? To make it clear that 
the name of God is far superior to the names of the conditioned souls. 


Sri Jiva has written: manograhyasya vastuno vyavaharartham kenapi sanketitah 
sabdo nameti (Bhagavat Sandarbha, 46) — “A name is something with which we 
indicate or want to call some object that is mentally conceivable.” For instance, 
when we say “water” we indicate some substance with which we can quench our 
thirst. But as long as we don’t drink the water, we cannot quench our thirst by 
simply muttering the word “water, water”. There is no object or person in this 
material world whose name has the attributes of the named, the name is simply an 
indication of the named. But if anyone thinks that this also counts for God’s holy 
name, then Mahaprabhu says: nija sarva saktis tatrarpita. The Lord has eternally 
placed all of His potencies in His name. If water had the same power, then one 
would be able to quench one’s thirst by chanting “water, water!”. In this world 
everyone wants to show his own greatness, but nobody and no object has such 
power as God’s holy name. The Lord has all inconceivable potencies, so He has 
eternally invested all of His energies in His name. His names are not just sounds 
indicating something different. Because the Lord is non-different from His name, 
the name is fully invested with His prowess, His sweetness, His love for His 
devotees, His compassion and all of His other blessed attributes. 

The question is: “It is said that the Lord has invested all His transcendental 
potencies in His holy name. Is there no disparity at all, then, between the Lord and 
His name?” Srimat Rapa Gosvami wrote in his Namdstakam: 


vacyam vacakam ity udeti bhavato nama-svaradpa-dvayam 
purvasmat param eva hanta karunam tatrapi janimahe 
yas tasmin vihitaparadha nivahah prani samantdd bhaved 
dsyenedam updasya so’pi hi sadanandambudhau majjati 


“O holy name! We know that you have appeared as the transcendental form of 
Krsna (vdcya) and as His holy name (vacaka), but of the two the holy name is more 
merciful, for if one offends the Lord one can be delivered from the reaction by 
loudly calling out His name and thus always be immersed in an ocean of 
transcendental bliss!” Thus it is shown that the holy name is more merciful than 
the Lord Himself. 

To show the prowess of the Lord’s holy name, the following story is told: Once 
upon a time the 330 million demigods were quarreling about who was to be 
worshipped first. Lord Brahma ordered all the demigods that he or she who could 
first come to him after having circumambulated the entire universe, was the first 
one to be worshipped. Hearing this, all the demigods mounted their vehicles. The 
body of Gane§a is fat and heavy and his vehicle is a mere mouse, so he went along 
with a morose mind, knowing for sure that he would be the last one to arrive. 
Luckily he met Narada Muni, who told him: “O Thakura! Were are you going so 
quickly today?” Gane§Sa said: “Devarsi! Didn’t you hear? Today Brahma said that 
the first one who would come to him after circumambulating the universe would 
be the first one to be worshipped! My body is fat and my vehicle is a mere mouse! I 
will be the last one to arrive!” Devarsi Narada said: “Ganesa Thakura! Do you want 


to be worshipped first?” Ganesa said: “Devarsi! Tell me, who does not want that?” 
Narada said: “Then come with me!”, and took Ganesa along to Lord Brahma. He 
said: “Go before Lord Brahma, write the name ‘Krsna’ down there and 
circumambulate these syllables seven times. I will do the rest!” GaneSsaji did what 
Narada told him to. One by one the demigods were arriving and Brahma was going 
to announce to them who was going to be worshipped first. Meanwhile, Narada 
came before Lord Brahma and said: “O Father! You are personally speaking the 
Vedas, and you know all the scriptures! You know, therefore, that there is no 
difference between God and His name, and that all of Krsna’s prowess is present in 
His name as well! In front of you, Ganesa has circumambulated the holy name of 
Krsna seven times! Just as the particles of dust are coming in through the open 
window, so also are innumerable universes emanating from each of the Lord’s 
skinpores! The other demigods have circumambulated the universe once now, but 
he (GaneSsa) has circumambulated all the innumerable universes seven times 
before everybody else!” Thus Brahma accepted that GaneSa was the first demigod 
to be worshipped. All the Lord’s prowess is so easily and naturally invested in His 
holy name that any unqualified person can take it. 

In the first verse it was already revealed that the Lord’s power of sweetness is 
revealed through His holy name. The Skanda Purana states: madhura madhuram 
etan mangala mangalanam sakala nigama valli sat phalam cit svartipam — “The name 
of Krsna is sweeter than sweet and more auspicious than auspicious. It is the 
transcendental fruit falling from the vines of the Vedas.” Sri Jiva Gosvami writes: 
ekam eva saccid ananda rasddi rupam tattvam dvidhavirbhitam — “Although Krsna is 
One, He appears in two delicious transcendental ways: His form and His name.” 
Srimati Radharani, in purva raga-condition (when She falls in love with Krsna) 
relishes the sweetness of Krsna’s name as much as the sweetness of His form and 
the sweetness of His flute-playing. She tells Her girlfriends: 


sajani! marana maniye bahu bhagi, 
kulavati tina purukhe bhelo arati- 
jivana kie sukha lagi 


“O friends! I would be very fortunate if I could die! What happiness can there be 
for a housewife when She loves three different other men?” 


pahile sunalu ham ‘syama dui ankhara 
toikhoni mana curi kelo 

na janie ko aiche murali alapai 
camakai sruti hari nelo 


“First I heard the two syllable ‘Sya-ma’ and they stole My mind. I don’t know who 
plays that flute! Its sound astonishes Me and steals My ears!” 


na janie ko aiche pate darasayali - 
nava jaladhara jini kanti 


cakita hoiya ham yaha yaha dhavai 
tahda taha rodhaye mati 


“I don’t know whose picture they have shown Me! His lustre shines like a fresh 
monsooncloud! I am astonished, but wherever I run that picture blocks My way!” 


govinda dasa kohe suno sundari, 
atae koroho visoydsa 

yakara nama murali-rava takara, 
pate bhelo so parakdsa 


Govinda Dasa says: “Listen, O beautiful girl! Believe me! He whose name and 
flutesong You have heard and whose picture astonished You, has appeared!” 

The holy name reveals its power to purify the sinners. When the great sinner 
Ajamila died, he saw the messengers of death coming to arrest him and he cried 
out to his son in great fear: “Narayana! Come!” He did not cry out to God, but to 
his son Narayana. The Lord, who sits in everyone’s heart as the witness, surely 
knew that he was calling his son, but still, because the syllables of the name were 
the same, He sent His messengers, the Visnuditas, and saved the great sinner 
Ajamila from the ropes of the messengers of death. In this way, no other form of 
God clearly saves the sinners as His name-form. The holy name did not only 
redeem him from bondage, it even sent the Visnuditas, telling them: “Don’t bring 
Ajamila to Vaikuntha yet! After he has heard the glorification of the holy name, he 
will chant that name with love. He will, then, quickly attain prema, and then you 
may take him to Vaikuntha, because without prema My service is unattainable!” 
Blessed is the mercy of the holy name, the redeemer of the fallen! 

Similarly, the holy name also shows how merciful it is to the devotees. King 
Bharata had to take birth as a deer after meditating on a deer while leaving his 
body, but by the grace of the holy name he remembered his previous birth and he 
was overcome by repentance. He decided to not mix with any other deer, and 
when he gave up his deer-body the merciful holy name automatically came to his 
tongue. Normally the holy name can only come to a human tongue, not to an 
animal’s tongue, but this time the holy name mercifully revealed itself. Bharata 
gave up his deer-body and took birth as a brahmana-saint. All this is written in 
Srimad Bhagavata. 

Sriman Mahaprabhu said: niyamita smarane na kalah — “O Lord! You have not 
set any strict rules about when to hear, chant, or remember Your holy name. Any 
person can, at any time and in any circumstance, sing Your name!” In his Hari 
Bhakti Vilasa, Srila Sanatana Gosvami quotes verses from the Visnu Dharmottara 
and the Skanda Purana to prove that there are no hard and fast rules as to when 
and where to chant the holy name: 


na desa niyamas tasmin na kala niyamas tatha 
nocchistddau nisedho’sti sri harer namni lubdhaka 
na desa kalavasthdsu suddhyddikam apeksate 


kintu svatantram evaitan nama kamita kamadam 


“There are no fast rules as to when and where the name is to be chanted. It can be 
chanted in any contaminated place by any contaminated person. There is no 
restriction in time, place, circumstance or purity. In all circumstances the holy 
name fulfills all desires!” 

It is also said: 


svapan bhunjan vrajams tisthannutisthams ca vadams tatha 
ye vadanti harer nama tebhyo nityam namo namah 


“I offer my obeisances again and again to those who chant the holy name, even 
while speaking, eating, sleeping, walking and rising up.” 

The revealed scriptures and the saints have set rules for such devotional items as 
mantra-japa (meditating on one’s initiation-mantra), seva (deity-worship) etc. One 
must take a bath and put on clean clothes for that for instance, but the chanting of 
the holy name is not dependent on such considerations of purity and impurity. 

Sriman Mahaprabhu said: etadrsi tava krpa bhagavan mamapi durdaivam idrsam 
ihajani nanuragah — “O Lord! Your holy name is so extraordinarily merciful, but 
my misfortune is so great that I have no attachment for it!” The scriptures and the 
saints say that only offenses committed to the holy name can dim its greatness. 
There is no greater misfortune in the world for a practising devotee than this! 


eka krsna name kore sarva papa nasa 
premera karana bhakti korena prakasa 
premera udaye hoy premera vikdra 
sveda kampa pulakddi gadgadasru dhara 
andayase bhava ksaya krsnera sevana 

eka krsna namera phale pai eto dhana 
heno krsna nama yadi loy bahubdara 
tabu yadi prema nahe, nahe asrudhara 
tabe jani aparadha tahate pracura 

krsna nama bija tahe na hoy ankura 
(Caitanya Caritamrta, Adi-lila, chapter 8) 


“One utterance of Krsna’s name destroys all sins and causes devotion and love of 
God to appear. When prema arises, the devotee shows all its symptoms, such as 
sweating, shivering, horripilating, a faltering voice and crying streams of tears. 
Liberation from the material world, which is attained by serving Krsna, is easily 
attained by simply once uttering the name of Krsna. When you chant this name of 
Krsna many times, but still you don’t feel love and there are no tears of love 
streaming from your eyes, then I know that there must be many offenses 
committed, so that the seed of Krsna’s name cannot sprout.” 

One may ask here: If the glories of the holy name are so unhindered, then why 
is there still consideration of offenses? If offenses dim the greatness of the name, 


then how can the holy name be called unrestricted? The answer is that mist cannot 
cover the sun, it can only cover the sun from our eyes. Because mist may cover the 
sun, the sunrays cannot fall on us. Similarly, nothing can actually cover the self- 
manifest greatness of the holy name, but offenses cover our hearts in such a way 
that its powers cannot fall into our hearts. But when the mist dissolves, the sunrays 
can fall on us unhindered. Similarly, when offenses disappear, the strength of the 
holy name is freely experienced in the heart. It is just like a king, who is able at any 
time to make any poor man rich. But if the king is displeased with someone, and 
he does not want to give his wealth to him, it does not mean that he is not able to 
give that wealth! In the same way, the holy name is able to give prema to the 
offensive chanter, but he will not give it because he simply does not want to give it. 
That is why the practising devotee should chant the holy name without 
committing offenses. Even if one chants for a long time, prema will not come in the 
heart as long as one commits offenses. That is why the devotional scriptures are 
always warning the practising devotees to beware of offenses. 

When we investigate the root cause of offenses, then we can see that it is an 
envious mood that stops love from entering our hearts. This envy finds its cause in 
false egotism, and as a result a low person may consider himself to be the greatest, 
the ignorant may think themselves to be very learned, and one is unable to see 
one’s own fault and another person’s qualities. Thus one praises oneself and 
criticises others. In this way offensive persons are envious of another person’s 
success and cannot tolerate the greatness of another Vaisnava, although he can 
clearly recognise that greatness. They may even consider the guru, who is the very 
form of God’s great mercy (kdrunya ghana vigraha) to be an ordinary human being 
and they cannot have faith in the glorification of the holy name, even if they have 
clearly heard it. False words, violent behaviour and sinful acts like theft and so will 
create great offenses in the heart of such an envious and deceitful person. In the 
Padma Purana ten offenses to the holy name are written down and we will briefly 
describe them below: 

1) sadhu ninda (blaspheming the saint): Blaspheming the saint is a grave 
offense, and is called mahad aparadha. A sddhu is a devotee of God through whose 
preaching the holy name has become world famous. How can the holy name 
tolerate blasphemy of such a person? Many people think that there is no harm in 
discussing the fault of some devotee who is engaged in some wicked activities, 
because that criticism is true and justified, but Sripada Sridhara Svami writes in his 
commentary on Srimad Bhdgavata: nindanam dosa kirtanam — “There is no question 
whether the devotee who is under discussion is at fault or not, speaking bad about 
such a person is called blasphemy.” It is natural that we wonder: “Who are these 
devotees, offending whom we commit an offense to the holy name?” In his book 
Madhurya Kadambini, Srila Visvanatha Cakravarti gives the answer: “It is not 
proper to think that only those devotees who are merciful, nonviolent, tolerant etc. 
are to be considered saints, and that those who are not endowed with such 
qualities are not saints, and that one can thus blaspheme them without committing 


an offense to the holy name. Actually, anyone who worships God, be he deceitful, 
ill-behaved, hypocritical and unclean, is a saint, and to blaspheme or criticise such 
a person is an offense to the holy name. Sri Krsna Himself says in Bhagavad Gita 
(9.30): 


api cet suduracaro bhajate mam ananya bhak 
sddhur eva sa mantavyah samyag vyavasito hi sah 


“Even if one commits the most abominable activities, he is to be considered a saint 
when he exclusively worships Me, for he is on the right path.” Those who have 
fixed the thought in their mind, “I will be blessed by worshipping the Supreme 
Lord”, and who do not worship demigods, but only the Supreme Lord, are saints, 
even if they misbehave, and to criticise even them is an offense to the holy name. 

2) to think that sri visnu and Sri Siva are independent truths: Those who think 
that the qualities and names and so of Sri Visnu are separate from those of Sri Siva 
are offenders to the holy name (Sri visnoh sivasya tad guna namadi sakala dhiyah 
bhinnam pasyet sa khalu hari namahitakarah). In other words, to become a 
bahvisvara vadi, one who thinks that there are many Gods, that Lord Siva has 
separate powers from Lord Visnu, and vice versa, is an offense to the holy name. 
The Vaisnavas think of Lord Siva as the servant of Sri Krsna and of Sri Krsna as the 
Supreme Controller. 

3) to disrespect the guru: To consider Sri Guru to be an ordinary human being 
is an offense, for he is the Lord’s karunya ghana vigraha, the personification of His 
great mercy. Just as ice is the result of cooling off liquid water, so the Lord’s mercy 
becomes substantial and descends to earth in the form of the guru to redeem the 
fallen souls. This is how the proper disciple looks at his guru. The disciple always 
thinks of the transcendental attributes of his guru, he never looks at the external or 
titular shortcomings in his divine form, for that would make him seem human and 
then the holy name will not be pleased with such a chanter. 

4) to blaspheme the sruti-scriptures: The sruti-scriptures are super-human. It is 
said vedayatiti vedah: The Vedas explain themselves. Vedic scriptures like Srimad 
Bhagavata are also self-manifest. The Puranas and history-books are full with clear 
explanations of the Vedas, so they are also on Vedic level. It is an offense to the 
holy name to blaspheme such scriptures. Those scriptures which preach jnana 
(intellectual spiritual realisation) and karma (work) are also most merciful, for 
they engage those people who are not ready yet for the path of devotion, being still 
too attached to jidna and karma. These scriptures gradually bring such souls into 
the temple of devotion, so one certainly commits an offense to the holy name by 
blaspheming such scriptures. 

5) to consider the glorification of the holy name to be exaggerated: This 
glorification is done by the revealed scriptures and self-realized souls and one 
should not think that their statements are exaggerated. As a matter of fact, their 
glorifications are only a drop of the shoreless ocean of the holy name’s glories! 
Even the thousand-headed Lord Ananta can never find the end to its glories, so 


one should never think: “Those glorifications are only made to create faith in the 
minds of the practising devotees.” The holy name is self-manifest and self-perfect 
and is not dependent on any ritual or glorification. Therefore there is no question 
of any exaggeration in the glorification of the holy name. 

6) to consider the glories of the holy name to be imaginary: To minimize the 
glorifications of the holy name in scriptures such as Srimad Bhagavata is another 
great offense to Vaisnavism. It is not good to be an unbeliever or atheist, by 
arguing and counter-arguing, thinking: “I don’t accept the existence of what I 
cannot understand.” Our brains are never able to grasp the truth about 
transcendental matters, therefore it is not good to argue about them or to 
disbelieve them. When our intelligence becomes spiritualised beyond the three 
modes of the material psyche, then one will be able to grasp transcendental truth. 
In this material world we can experience the wonderful powers of mantras, herbs, 
stones and so on, and we can also not ascertain these powers simply by arguing 
about them. If we cannot even argue about material powers, what then to speak of 
spiritual powers? Therefore, one should not argue about spiritual things, as they 
are inconceivable to material brains: 


acintyah khalu ye bhava na tams tarkena yojayet 
prakrtibhyah param yac ca tad acintyasya laksanam 

7) to commit sinful activities on the strength of chanting the holy name — In the 
scriptures we can read that all sins are destroyed by chanting the holy name. Even 
the greatest sins are burned by the holy name as a heap of cotton is burned to ashes 
by fire. But if one willingly sins, thinking that these sins will be destroyed on the 
strength of the holy name, one commits a terrible offense to the holy name. It is 
only the greatest rascal who would commit disgusting sins on the strength of that 
holy name, which can easily give us the greatest blessings of human life, love of 
God and ecstatic devotional service. The reactions to sins committed in that 
consciousness will count millions of times heavier than normal. Even many rituals 
of atonement or a long term punishment by Yamaraja, the god of death and 
punishment after death, cannot purify one from such sins. 

8) to consider the holy name to be equal to other auspicious activities — It is a 
terrible offense to the holy name to consider it to be equal to pious acts such as 
dharma (following religious principles), vrata (keeping vows), tyaga (renunciation) 
homa (fire sacrifices) and so on. Thus one tries to limit the glories of the holy name 
and this is counted as an offense. 

9) to advise a faithless person to chant the holy name — It is an offense to 
instruct an unwilling person, for that person will react in a disrespectful way and 
that is an offense on the part of the preacher. 

10) not to love the holy name, even after hearing its glorification — A practising 
devotee who gives no attention to the holy name, who is intoxicated by sense- 
enjoyment and is filled with bodily feelings of “I” and “mine”, is an offender to the 
holy name. 


The primary result of the chanting of the holy name is love for the Lord’s lotus 
feet. Destruction of sinful reactions and liberation from material existence are 
secondary results. The only reservation is offense. If one avoids the aforementioned 
offenses one can become freed from the “bad luck” of having no taste and be 
blessed with prema, love of God. In this connection the Padma Purana says: 


namaparadha yuktanam namany eva haranty agham 
avisranta prayuktani tany evartha karani hi 


“One who untiringly chants the holy name can become freed from all the offenses 
to the chanting.” 

When one has consciously offended a great soul, one can be forgiven by falling 
at his feet and begging forgiveness. But the results of the offense will not leave the 
person who thinks: “Why should I apologise personally? Let me just constantly 
chant to become free from my offenses!” Then that offense to the saint will not be 
forgiven by the Lord. Rather, the offense will weigh even heavier on the offender! 
Also, when one commits sevd-aparadha unknowingly, these offenses can be 
eradicated by chanting ndma-sankirtana. But when one purposefully commits such 
offenses, thinking they will be forgiven by chanting the holy name, that is another 
terrible offense to the holy name. Other than that, all offenses, committed 
knowingly or unknowingly, are forgiven if one constantly chants ndma-sankirtana 
with repentance. 

One should chant harinama with love and repentance, having firm faith that “If 
take shelter of Bhakti-devi, my offenses will certainly cease and as a result of my 
sankirtana I will surely attain devotion!” Faith is absolutely required if one wants 
to give up committing offenses, and that faith can be attained by those in whose 
heart repentance and eagerness arises. How can a person become freed from 
offenses if he is not repenting from the beginning? For the sake of destroying 
offenses one repents, and if the offenses do not cease, then one anxiously takes 
shelter of the holy name. Certainly the holy name will become pleased with such a 
chanter and bless him with the treasure of prema. 

Sriman Mahaprabhu teaches all the practising devotees of the world how to 
chant the holy name with attachment by pretending that He Himself has no 
attachment to it, although He is love of the holy name personified. The chanting of 
the practising devotee should be full of such attachment. The holy name contains 
the full savour of Sri Krsna’s form, qualities and sweetness, but an offender cannot 
experience any of it, therefore he can also not chant with eagerness and 
attachment. The name is coming out of his mouth mechanically while his 
contaminated mind freely wanders through the forest of the sense-objects. So, 
while he has a beadbag in his hand and he is chanting his prescribed number of 
rounds, he speaks on different local and foreign subjects, about sense-objects, and 
even about other devotees’ faults and shortcomings. Actually “bhaktipathe podoye 


vigati”, “a disaster happens on the path of devotion”. If sugati (auspiciousness) is 


not there, there will be vigati (calamity) and durdaiva (bad luck). But a person who 


offenselessly chants the holy name in the company of saints, aiming at the savour 
of the nectar of the holy name, will easily be blessed with loving attachment to the 
life of bhajana. Sriman Mahaprabhu personally gave the following summary of this 
verse: 


aneka lokera vancha aneka prakara 
krpate korilo aneka namera pracara. 
khdite suite yatha tatha nama loy 

desa kala niyama nahi, sarva siddhi hoy 
sarva Sakti name dila koriya vibhaga 
amara durdaiva name nahi anuraga 


“Many people have many different desires and You are so kind that You have 
revealed many different names. One can chant the holy name while eating or while 
lying down, there is no restriction in time and place. It always grants perfection. 
You have invested all Your powers in Your holy names, but I am so unfortunate 
that I have no attachment to them.” 


verse 3 


trndd api sunicena taror iva sahisnuna 
amanina manadena kirtaniyah sada harih 


trnad - than a blade of grass; api - even; sunicena - being low; taroh - as a tree; iva - 
just as; sahisnuna - being tolerant; amanind - not being proud; manadena - by giving 
honour; kirtaniyah - to be chanted; sada - always; harih - Hari. 


The holy name of Lord Hari should always be chanted in great humility. One 
should think oneself to be lower than a blade of grass, one should be as tolerant as 
a tree, one must offer all honour to others and one should never expect any honour 
for oneself. 


Before revealing this third verse of the Siksastakam, Sriman Mahaprabhu, the 
descension who purifies the age of quarrel (kaliyuga pavanavatara), told Sri 
Svarupa Damodara and Rama-nanda Raya: 


ye rupe loile nama prema upajaya 
tahara laksana suno svariipa rama raya 


“O Svartipa and Rama Raya! Listen to the means by which the holy name can 
awaken prema!” 

The holy name of Lord Hari should always be chanted in great humility. One 
should think oneself to be lower than a blade of grass, one should be as tolerant as 


a tree, one must offer all honour to others and one should never expect any honour 
for oneself. At the end of the Adi-lila of Sri Caitanya Caritamrta, Srila Krsna Dasa 
Kaviraja Gosvami writes the following verse: 


urdhva bahu kori suno sarva loka 
nama sitre ganthi poro kanthe ei sloka 


“Raise your arms, all you people, and listen: string this verse on a thread and wear 
it around your neck!” 

When a speaker wants to reach people who are far away from him he speaks out 
loud with raised hands, so that everyone will notice him and pay attention. In this 
way Srila Kaviraja Gosvami says to all chanters that they should wear this verse 
around a neck just like one’s neckbeads. If one does not follow this formula, it will 
be difficult to attain the results of nama-sankirtana. 

In the previous verse it was discussed that there is nothing else but offenses that 
prevents the full power of the holy name to manifest itself. Here Sriman 
Mahaprabhu teaches all the people of the world that the only way to protect 
oneself from offenses is to chant the holy name with great humility. When He 
instructed Srila Rupa Gosvami, Sriman Mahaprabhu compared offenses committed 
against the devotees to a mad elephant which uproots the tender vine of one’s 
devotion from the heart. There is no other way than to fence off one’s vine-of- 
devotion with the shield of humility: 


yadi vaisnava aparadha uthe hathi mata 
updde va chinde tara suki yay pata 

tate mali yatna kori kore dvarana 
aparadha hasti yaiche na hoy udgama 
(Sri Caitanya Caritamrta) 


It is also said: 


dinata mana dattadi sila klpta mahavrtih 
bhakti kalpa nrbhih palya sravanddyambu secanaih 


“One should build a strong wall of humility and protect one’s vine of devotion by 
giving honour to others around it, sprinkling the vine with the water of hearing 
and chanting.” 

“Humility” means to naturally always consider oneself to be very unqualified. 
Srimat Sanatana Gosvami defined humility as follows in his Brhad Bhagavatamrta: 


yenasddharandsaktadhama buddhih sadatmani 
sarvotkarsdanvite’pi syad budhais tad dainyam isyate 
yaya vacehayd dainyam matyd ca sthairyam eti tat 
tam yatnena bhajed vidvams tad viruddhani varjayet 


“The wise men call humility that feeling which makes the most qualified person 
consider oneself to be low and unqualified. Intelligent practising devotees should 


follow with their words, activities and intelligence in the footsteps of those in 
whose hearts this humility is fixed, and they should never act contrary to this.” 

The abovementioned humility, which makes the most qualified person consider 
oneself to be low and unworthy, is not ordinary humility. It is the natural 
condition of a surrendered soul who has illuminated his spiritual self by returning 
to his constitutional position. When a fortunate person, who has surrendered to 
the Lord’s lotus feet by the mercy of a bonafide teacher, advances on the path of 
devotion, he will experience the authority of God more and more as the dense 
darkness of his false bodily consciousness vanishes and his real identification as 
God’s servant awakens. The practising devotee will ultimately give up all his own 
false authority, throwing it into the ocean of God’s authority by means of full 
surrender to the Lord’s feet, and thus becoming a liberated soul. As long as he is in 
his material body he will have to deal and speak with people of the world, but as 
soon as he senses even the slightest feeling of personal authority coming up in him, 
he feels greatly upset. An urge of humility will arise in his heart and he will at once 
give up his false feeling of authority. That is the natural humility of a devotee, and 
the valuable treasure of a devotee’s sadhana (spiritual practice). Srimat Sanatana 
Gosvami says that there is not much difference between humility and devotion. 
Both are impetuses for each other. 

The holy name will be pleased with such humility of the devotee and in this way 
all offenses to the Vaisnavas will vanish. Thus humility attracts the mercy of the 
holy name. Our eyes are very tender, yet they are the most important of the 
knowledge-aquiring senses, and because even the slightest thing can cause great 
damage to them, the Lord has created our eyelids to always protect them. If, by 
chance, a speck of dust falls on the eye, the fine nerves in the eye immediately 
produce water to drive the dust out of the eye’s realm. In the same way, humility 
drives out the offenses that hamper our devotion and make our hearts free from 
them. With this verse trnad api sunicena, Sriman Mahaprabhu teaches the 
practising devotees how to observe the limit of humility. Humility is the very life- 
force of the chanting of the holy name. Chanting without humility is lifeless, 
therefore the chanter must become specifically acquainted with these great words 
of Sriman Mahaprabhu. 

The Lord said: trnad api sunicena — “The practising devotee should feel as 
humble as a blade of grass.” A blade of grass is a very insignificant thing, but it is 
still very important since it serves the cows as foodstuff and through that the cows 
give milk with which the Lord can be served. Roofs of houses and temples can also 
be made with grass. “But”, the devotee should think, “no service has ever been 
done through me.” In this way he considers himself to be even lower than a blade 
of grass. The devotee should humbly think: “When someone steps on a blade of 
grass, the grass will rise again after the foot has gone off him, but I never get up so 
unharmed and unoffended if someone kicks me with the foot.” Certainly these 
feelings of humility must be developed by the practising devotee. As long as one 
does not realize one’s lowness with one’s heart and mind, and only feigns humility 


on the outside, verbally for instance, the perfection of this trndd api sunicena-mood 
is not attained. Real humility is mental humility. There is no greater deceit than to 
feign humility through one’s gestures and words and being actually filled with false 
pride within one’s mind. Such false humility will never purify anyone’s heart. 

Then taror iva sahisnuna — The devotee should be as tolerant as a tree. Even 
when the tree is cut down, he will not say anything, but will silently tolerate it. He 
will not consider the cutter to be his enemy, but will even serve him by shading 
him and offering him his fruits. Chettuh parsvagatam chayam nopasamharate 
drumah. That is an example of the limit of humility. Srimad Bhagavata mentions 
the story of the brahmana-mendicant from Avantipura, and in Caitanya Bhagavata 
it is described how Srila Haridasa Thakura tolerated the beatings of the Muslims in 
twenty-two market places. When the Muslims tried to beat him to death, Srila 
Haridasa Thakura prayed to the Lord for their welfare: 


e sab jivere krsna koroho prasada 
mora drohe nahu e sabhara aparadha 


“O Krsna! Be merciful upon all these people, so that they will not offend You by 
torturing me like this!” 

Even if a tree dries up and dies because nobody sprinkles him with water, he 
will not ask anyone for water. Rather, he will serve everyone with his fruits, wood, 
leaves and resin. The tree patiently tolerates the scorching sunrays in the summer, 
the pouring rain in the monsoon-time and the freezing cold in the winter. In the 
same way, the devotees should practise tolerance similar to that of the tree, serving 
even those who harrass, hurt and insult them without being angry with anyone. 
The devotee never asks anything from anyone, but rather donates whatever he can 
give to others, patiently tolerating all the pain they may give to him. 

Amanina manadena — The devotee never expects any honour from anyone but 
he honours all other living entities at all times, knowing that his beloved Lord 
dwells in all of them. There is no-one in the world that he should disrespect. 
Srimad Bhagavata states: 


antar dehesu bhitanam datmas te harir isvarah 
sarvam taddhisnyam iksadhvam eva vas tosito hy asau 


“Lord Hari dwells in the hearts of all living beings as their Supreme Self, and as 
they are His dwelling place, they should also be satisfied.” 

Each body is the temple of Hari, because He dwells in everyone, therefore 
everyone is respectable for a devotee. The temple may be broken, misformed, 
uncultured or dirty, but it is still worshipable for the devotee. In the same way, 
according to worldy view some people are low or unimportant, but they are still 
respectable for the devotee. Therefore Srimad Bhagavata (11.29.16) states: 
pranamed dandavad bhiimav asva candala go kharam — “One should offer prostrated 
obeisances even to the horses, the outcastes, the cows and the donkeys, knowing 
that the Supreme Self dwells in them.” Brahmanddi candala kukkura anta kori, 


dandavat koribek bahu manya dhari (Caitanya Bhadgavata) — “One should offer 
prostrated obeisances to the brahmanas, the outcastes and the dogs, giving them 
great honour.” In such a humble state a devotee should always do hari kirtana. 
Such chanting will destroy all offenses committed in this life and in previous lives 
and will swiftly bless the devotee with the treasure of prema. kirtaniyah sada harih. 

One may ask here: “Is it possible for any neophyte to be lower than a blade of 
grass and more tolerant as a tree? Why did Mahaprabhu mention such a difficult 
condition, whereas His path of devotion is supposed to be so easily practised?” 
Certainly such a critical question may be asked, but we must consider that the goal 
of the path of devotion is only attainable by mercy. When the neophyte anxiously 
takes shelter of the holy name, in order to chant without offenses, then he will 
become qualified in all respects, simply by the grace of the holy name. 

In this regard we have heard a true story from our most worshipable Sri 
Gurudeva, which occurred in Vraja. We could not control the desire to write that 
story down here on this occasion. Long ago one highly educated person came from 
Bengal to Vrndavana, desiring to live in Vraja and to receive instructions and 
initiation from a genuine Guru. He used to come regularly to a famous 
bhajananandi mahatma, (a great saint who loves to worship God) who understood 
from speaking with him that the aspirant was inwardly proud of his learning. 
Although the aspirant had asked him for initiation and instruction, the mahdtma 
did not lend an ear to the request. One day, when the aspirant came to him 
blubbering about initiation, the mahatma told him that he could get initiated if he 
brought him within seven days a person or an object that was in all respects 
inferior to him (the aspirant). 

At first the aspirant thought: “O, what’s so difficult about that? Almost everyone 
in this world is inferior to me! I can bring anyone along with me to my guru!” But 
by the grace of that mahatma the aspirant became more and more aware of his own 
faults and others’ qualities. After all, all of Lord Brahma’s creatures are a mixture of 
qualities and faults! Thinking like this, the aspirant could not find any human 
being inferior to himself. Then he began to look for an inferior being within the 
animal- and bird-world, but there also he was unsuccessful, because each animal 
and bird has some qualities which even human beings don’t have! Finally he 
searched amongst the trees and vines, but there he was also unsuccessful, because 
Mahaprabhu had instructed the Vaisnavas to be as tolerant as a tree (so trees were 
definitely superior to him). In this way he spent six days searching. There was only 
one day left, and if he could not find anyone inferior to him today, then he would 
not get initiated. In the morning of the seventh day, the aspirant went out into the 
field to pass stool with a very agitated mind. It was, after all, his initiation-day. 
While he was passing stool, he thought: “Aw, this stool is inferior to me in all 
respects! Let me tell that to my Guru!” But by the grace of his teacher his 
intelligence had become so much trained in seeing others’ qualities and his own 
faults that he began to think: “Brother, just see! You say that this stool is inferior to 
you, but before this substance came in contact with you, it was divine prasada 


offered to the deity. Now, because you wanted to stay alive and you wanted to feed 
your body, it has become such a disgusting substance! Is there anybody lower than 
he who gives himself such a nice substance for feeding his own body and turns it 
into something so bad?” Thinking like this, the aspirant became startled and 
thought to himself: “No, no! This substance is also much better than me!” 
Meanwhile a worm crawled into the stool and the aspirant thought: “Now I have 
it! This worm in the stool is inferior to me in every respect!” But then he began to 
think about the worm, saying to himself: “Brother! You have turned the Lord’s 
prasdda into this stool and you cannot make it pure anymore, but this worm will 
ultimately make this stool merge with the earth again, and even that you cannot 
do! In that respect you are inferior!” 

Although Srila Krsna Dasa Kaviraja Gosvami is praiseworthy by the whole 
world, when he described the mercy of Srila Nityananda Prabhu in Caitanya 
Caritamrta, he said: 


jagai madhai hoite mui se papistha 
purisera kita hoite mui se laghistha 
mora nama Sune yei, tara punya-ksaya 
mora nama loy yei, tara papa hoy 
emon nirghrna more keba krpa kore 
eka nityananda vinu jagata bhitore? 


“Tam more sinful than Jagai and Madhai and i am lower than a worm in stool. 
Anyone who hears my name loses his pious merit and anyone who pronounces my 
name commits a sin. Which non-envious person in the world other than Lord 
Nityananda would bestow mercy on such a disgusting person?” 

How can such a person, who is praised by the whole world, experience that he 
is inferior to a worm in stool? And if he only spoke humble words, and was not 
really humble within his heart, wouldn't that be the greatest deceit? Therefore, this 
experience can only come to a great saint or to a fortunate soul who has received 
the mercy of a great soul. This can never be experienced by anyone else. 

Anyway, the aspirant finished his bath and went to his master. The master asked 
him: “And, did you bring that which is inferior to you in all respects?” The 
aspirant offered his prostrated obeisances and said: “O master! By your mercy I 
have seen within these seven days that if there is any thoroughly low creature or 
substance in this world, then it is me! There is no lower creature in the whole 
world than me!” The mahatma laughed and embraced the candidate, saying: “You 
have brought yourself here after giving up your pride and accepting a humble 
mood. Now there is no more obstacle to your initiation!” By the mercy of that 
saint, the aspirant was then blessed with a life full of tasteful bhajana. Sriman 
Mahaprabhu Himself explained this verse as follows: 


uttama hoiya apandke mane trnaddhama 
dui prakdre sahisnuta kore vrksa sama 


vrksa yeno kat-leo kichu na boloy 
sukhdiya moile kare pani na magoy 

yei ye mdgoye tare deya apana dhana 
gharma vrsti sohe, dnere koroye raksana 
uttama hoiya vaisnava hobe nirabhimana 
jive sammana dibe jani krsna adhisthana 
ei mata hoiyda yei krsna nama loy 

sri krsna carane tara prema upajoy 


“Although the devotee is the most elevated person, he considers himself to be 
lower than a blade of grass, and he tolerates everything in two ways, just like a 
tree. Even when a tree is cut, he does not say anything, and even when he dries up 
and dies, he does not ask anyone for water. Nevertheless, he gives his own wealth 
for free to anyone who may ask for it, protecting others while tolerating heat and 
rain. Although the Vaisnava is the greatest personality, he is devoid of pride and he 
honours all living beings, knowing that Krsna dwells in them. Whoever chants the 
name of Krsna in this way will attain love for Sri Krsna’s lotus feet.” 


verse 4 


na dhanam na janam na sundarim 
kavitam va jagadisa kamaye 
mama janmani janmanisvare 
bhavatad bhaktir ahaituki tvayi 


na - no; dhanam - wealth; na - no; janam - followers, or company; na - no; sundarim 
- beautiful woman; kavitam - poetry; va - or; jagadisa - Lord of the universe; 
kamaye - desire; mama - my; janmani - birth; janmani - birth; isvare - in the Lord; 
bhavatad - Your; bhaktih - devotion; ahaituki - causeless; tvayi - in You. 


O Lord of the universe! I do not want wealth, followers or vain companions, a 
beautiful woman or the enjoyment of beautiful poetry! All I want is causeless 
devotion unto You, birth after birth! 


Srila Krsna Dasa Kaviraja describes how the Lord spoke this fourth verse: 


kohite kohite prabhura dainya badhila 
suddha bhakti krsna thai magite lagila 
premera svabhava - yaha premera sambandha 
se-i mane krsne mora nahi prema gandha 


“While the Lord spoke, His humility increased and He began to pray to Krsna for 
pure devotion. It is the nature of prema that whoever has a loving relationship with 
Krsna thinks: ‘I don’t have even a whiff of love for Krsna!” 

When the Lord spoke the verse “trndd api sunicena” the ocean of His humility 
swelled. Because He is the ocean of love He is also the ocean of humility. It is said 


that there is no difference between humility and love: 


dainyas tu paramam premnah paripakena janyate 
tasam gokula narinam iva krsna viyogatah 
(Brhad Bhagavatamrta) 


“When prema ripens, humility appears along with it. When the girls of Gokula 
were separated from Krsna (after He left Vrndavana for Mathura), they showed the 
limit of humility.” 

The topmost humility dwells in the crownjewel of all the Vraja-gopis, Sri 
Radharani. In His final twelve years at Puri, Sriman Mahaprabhu relished the 
humility and the divine madness of Sri Radha. During that time He revealed the 
Siksastakam. There is no limit to the hundreds of waves of humility in the ocean of 
Radha-prema that the Lord experienced. When the waves of humility came up in 
His heart, He asked the Lord for pure devotion. 

One may ask here: If Mahaprabhu is the ocean of divine love, then why does He 
still pray for pure devotion? The answer is given here: premera svabhdava — yaha 
premera sambandha, se-i mane krsne mora nahi prema gandha — “It is the nature of 
prema that the lover thinks: I don’t have even a whiff of love for Krsna!” Real 
devotion means that one is never satiated. One can measure one’s thirst from one’s 
relish for the rasa of bhajana. Prema always keeps the heart of the lover (premika) 
agitated with a deep thirst for prema. The more one tastes, the more one thirsts and 
the more one thirsts, the more one tastes. In this world hunger and food diminish 
each other, but in the kingdom of love of God it is exactly the opposite. There the 
taste of Krsna’s sweetness increases the thirst for prema and vice versa. 

ksudha ara khddyavastu ubhaye yemon 
ubhaye ubhayera hoy vindsa karana 
prema rajye ei riti ati vilaksana 

ubhaye ubhayera hoy vardhana kdrana 


In Brhad Bhaégavatamrta (1.7.135) Narada Muni prays for this boon from Sri Krsna: 


sri krsnacandra kasyapi trptir astu kadapi na 
bhavato’nugraho bhaktau premni cananda bhdjane 


“O Krsnacandra! You are transcendental bliss personified! May no one ever be 
satiated with love and devotion for You. This is the boon I pray for!” 
Hearing this, Sri Krsna said: 


vidagdha nikaracarya ko namadyam varo matah 
svabhavo mat krpa bhakti premnam vyakto’yam eva yat 


“O teacher of all clever arts! What kind of a boon is it that you want? Everyone 
knows that My mercy, devotion and love are inexhaustible!” 

The more the devotee advances in his love, the more he laments out of thirst for 
more. Although Mahaprabhu is the ocean of love, He told Svarupa Damodara and 
Ramananda Raya: suno mora pranera bandhava! nahi krsna prema dhana, daridra 
mora jivana, dehendriya vrtha mora sab — “Listen, O My heart’s friends! I don’t have 
the treasure of love of Krsna, so My life is poverty-stricken and My body and 
senses are all useless!” 

When someone says: “O Lord! You are the incarnation of love, and Your divine 
body is full of ecstatic symptoms like goosepimples and tears of love! How can I 
believe You when You say that You have no prema?” Then the answer is: tabe ye 
kori krandana, sva saubhagya prakhyapana, kori iha janiho niscoy (Caitanya 
Caritamrta) — “Know for sure that ’m just announcing My own good fortune when 
I cry!” In other words, when I cry, that is not because of My great devotion, but it 
is only to show how fortunate I am to have so much devotion!” That is the 
wonderful nature of sacred devotional thirst, and that is why the ocean of prema is 
agitated by humility. The Lord humbly prays like an inexperienced neophyte: na 
dhanam na janam na sundarim kavitam va jagadisa kamaye — “O Lord of the 
universe! I don’t want wealth, followers or a beautiful wife, nor do I want to bea 
great poet!” 

Since beginningless time the living entities are forgetful of Sri Govinda’s lotus 
feet. Being deluded by maya, they are wandering from one species of life to the 
other, attached to selfish activities and desiring wealth, followers and so on. Even 
those who have attained the rare human body and have even attained the path of 
devotion to God by the mercy of a saint, may still beg for wealth and followers 
from the Lord. A person who nourishes such contrary desires will be deprived of 
prema, even if he is doing bhajana. 


bhukti mukti siddhi vaicha mone yadi roy 
sadhana korle-o prema utpanna na hoy 
(Caitanya Caritamrta) 


“When there are desires for enjoyment, salvation or mystic perfection in the 
devotee’s mind, he will not attain prema, even if he practises sadhana.” 

The Gopala Tapani Upanisad states: bhaktir asya bhajanam tad ihd-mutropadhi 
nairdsyena amusmin manah kalpanam etad eva hi naiskarmyam — “The path of 
devotion consists of intense meditation on God and makes the mind free from all 
personal desires for fruitive activities.” Bhajana has the same object here as 
naiskarmya (selfless action). In other words, in the mind of the devotee there will 
be no other desire but the service of the Lord. When the mind is free from the 
material modes it becomes absorbed in the taste of the Lord’s service. The Narada 
Pancaratra gives the following definition of pure devotion: 


sarvopadhi vinirmuktam tat paratvena nirmalam 
hrsikena hrsikesa sevanam bhaktir ucyate 


“Devotion means to engage one’s senses in the service of the Lord of the senses. By 
such surrender one becomes purified and free from all designations and personal 
motives.” 

Based on these statements from Sruti and smrti, Srimat Rapa Gosvami has given 
the following complete definition of pure devotion in his Bhakti-rasamrta-sindhu: 


anyabhildsita sunyam jnana karmddy andvrtam 
anukilyena krsnanusilanam bhaktir uttama 


“The highest form of devotion is devoid of all other desires (but devotion), is not 
covered by endeavours for fruitive results or empirical knowledge and is favorable 
to Krsna (or any of the other descents of the Lord).” 

In the positive sense, anusilana means serving the deity of Sri Krsna with one’s 
body, singing His names, His glories and His pastimes with one’s words and always 
lovingly thinking of Him with one’s mind. In the negative sense it means that one 
tries to avoid the offenses to His name and His deity-form. 

Anukila means that one must be favorably disposed towards Krsna. Others, like 
the kings Karhsa and Sisupala, were not favorable to Krsna, so their dealings with 
Him cannot be counted as devotion. One must deal with Krsna with the purpose of 
giving Him pleasure. The demons gave Krsna a lot of fighting-pleasure by attacking 
Him with their weapons, but this can still not be counted as devotion because they 
did not fight with Him for that purpose. They hated Him, and this is not a bhakti- 
rasa. On the other hand, when mother Yasoda left Krsna, who was sucking her 
breast, to save the milk from boiling over, it did not make Krsna happy, rather He 
got angry with her. Still this is counted as devotion because mother Yasoda’s 
attitude towards Krsna was favorable. This is called anukilyena. 

Devotion can be sopddhika, motivated, or nirupddhika, unmotivated. There are 
again two kinds of motivated devotion: devotion with ulterior motives and 
devotion mixed with other desires. Ulterior motives means desires for sense 
enjoyment and liberation, and a mixture with other desires means devotion 
covered over by endeavours for knowledge and renunciation. Pure devotion means 
engagement in hearing, chanting, and remembering the Lord’s names, qualities and 
pastimes without any ulterior motives or a mixture with other desires. This pure 
devotion also goes under the names of uttamd, nirguna, kevala, mukhyd, ananya, 
akincana and svaripa siddha. Pure devotees do not desire anything else but the 
Lord’s devotional service. When Sri Nrsitmhadeva was pleased with Prahlada’s 
prayers, He offered him a boon, but Prahlada said: 


ma mam pralobhayotpatty asaktamm kamesu tair varaih 
tat sanga bhito nirvinno mumuksus tvam upasritah 
bhrtya laksana jijnasur bhaktam kamesv acodayat 
bhavan samsara bijesu hrdaya granthisu prabho 
nanyatha te’khila guro ghateta karunatmanah 

yas tu dsisa asas te na sa bhrtyah sa vai vanik 


(Srimad Bhagavata, 7.10.2-4) 


“O Lord! O Universal teacher! I am very much afraid of attachment to material 
desires, so I took shelter of You for the sake of renouncing them. My heart is 
naturally contaminated by material desires, so please don’t make me greedy for any 
material boons. Are you offering me boons that will cause my bondage to the 
material world and that are the seed of the knot in the heart simply to show what 
are the symptoms of a devotee? Otherwise how is it possible that You, who are so 
merciful, are engaging me in such unwanted efforts? Those who serve You with the 
desire to gain something worldly are not servants, but merchants!” 

The purport of these words of Prahlada Mahasaya is that the merciful Lord can 
never offer the devotees blessings like wealth, followers and women, which create 
the knot in the heart that binds one to the material world. If He does so, then it is 
only to give an example of what is a materialistic devotee. When they see that the 
pure devotee does not ask for any other blessing than devotional service, the 
materialistic people of the world can easily understand their greatness. Those who 
do ask for material blessings in exchange of their service are simply merchants. 
Merchants try to use a cheap object to make a lot of profit and similarly a 
materialistic devotee tries to get great opulence from God by offering Him some 
cheap flowers or food. Srimat Rapa Gosvami wrote in Bhakti-rasamrta-sindhu 
(1.2.22); 


bhukti mukti sprha yavat pisdaci hrdi vartate 
tavad bhakti sukhasyatra katham abhyudayo bhavet 


“How can the bliss of devotion appear in the heart as long as the witch-like desires 
for enjoyment and liberation dwell in it?” 

Whatever a haunted person eats is consumed by the ghost. Therefore such a 
person remains always very skinny. In the same way all the endeavours in bhajana 
of the devotee who desires enjoyment or liberation is consumed by those desires, 
and in this way his devotional life remains very meagre. Therefore the merciful 
Lord has given those materialistic devotees the sweetness of His names, forms, and 
qualities to relish, to chase these witches out of the heart. In this way He 
personally cleanses their hearts. 


krsna kohe - amay bhaje, mage bisoy sukha 
amrta chadi bisa mage, ei bodo mirkha 
ami vijia - ei murkhe visoy kene dibo ? 

sva caranamrta diya bisoy bhulaibo 
(Caitanya Caritamrta, Madhya-lila) 


Krsna says: “The devotee who worships Me for the sake of sense enjoyment is a big 
fool! He gives up nectar for the sake of poison! I am wise! Why should I give this 
fool sense-enjoyment? I will make him forget about it by giving him the nectar of 
My lotus feet!” 

Srimad Bhagavata also says (5.19.26): svayam vidhatte bhajatam anicchatam 
icchapidhanam nija pada pallavam. “The Lord removes the material desires of those 


who worship Him for the sake of getting wealth and followers and gives them His 
lotus feet.” Srimat Jiva Gosvami writes in his commentary on that verse: sa tu 
parama karunikah tat pada pallava madhurya jndnena tad anicchatam api bhajatam 
icchapidhanam sarva kama samapakam nija pada pallavam eva vidhatte - tebhyo 
dadatity arthah. yatha mata carvyamanam mrttikam balaka mukhdad apasarya tatra 
khandam dadati tadvad iti bhavah. “Those who do not know how sweet the Lord’s 
lotus feet are do not desire to attain them. When they start to worship Sri Krsna, 
then the all-merciful Lord will give them His lotus feet which fulfill all desires. It is 
just as when a child eats clay. The mother will take the harmful clay out of his 
mouth and put a very sweet piece of rock candy in it.” 

In this way the Lord grants transcendental pure devotion to the aspirants, who 
are known as sakama-bhaktas (devotees who still cherish personal desires), and 
removes the desires for wealth, followers etc. from their hearts by His grace, 
blessing them with the attainment of pure transcendental devotion. 

Usually the desires for wealth and followers are removed from the neophyte 
sakama-bhakta’s heart by the grace of a great soul and he thus becomes blessed 
with pure devotion. In Srimad Bhagavata, Lord Kapiladeva describes the devotion 
performed in the mode of darkness (tamasa), passion (rdjasa) and goodness 
(sattvikah). Sattvika devotion is known as kaivalya-kamd. The devotee who desires 
oneness with God is here described as sattvika. Actually devotion is the essence of 
the Lord’s samvit (knowledge) and hlddini (bliss) potencies, and is therefore 
transcendental to the three modes of material nature. Devotion has no connection 
with the three mundane modes tamasa, rdjasa, and sattva, but Lord Kapila divides 
it as such to give examples of the different levels of materially motivated devotees. 
His definition of tamasika devotion runs as follows (Bhag. 3.29.8): 


abhisandhaya yaddhimsam dambham matsaryam eva va 
samrambhi bhinna drg bhavam mayi kurydt sa tamasah 


“A person who worships Me with violence, pride, anger and envy and who has a 
separate vision, in other words, who does not care about the happiness and distress 
of others as he is concerned about his own happiness and distress, and therefore is 
bereft of all feelings of compassion toward others, worships Me in the mode of 
darkness.” Such a tamasika devotee can become a pure devotee by associating with 
pure devotees and thus receiving their mercy. 

It is said that once upon a time a king in South India offered 108 golden lotus 
flowers to the deity of Sri Ranganatha. The golden lotus flowers were studded with 
jewels and pearls and placed in layers at the deity’s lotus feet. Afterwards one 
devoted brahmana came and offered a huge amount of Tulasi-leaves to the deity, 
covering over a couple of the golden lotus flowers with them. The king noticed it 
and began to chastise the brahmana, who was a pure devotee. The brahmana 
explained to the king that Tulasi-leaves are more dear to the Lord than golden 
lotus flowers or jewels and pearls. Hearing this, the tamasika king became blind 
with anger and swore that he would have the Lord’s audience before the brahmana 


would receive it. The king went home and commenced a great sacrifice to please 
Lord Visnu, but while the sacrifice was going on he heard from a reliable source 
that the brahmana had already attained the Lord’s audience. The envious king was 
so upset with this that he thought of killing himself by jumping into the sacrificial 
fire. Burning in the fire of envy, he circumambulated the sacrificial pit and just as 
he was about to jump in it, the Lord, who is called yajia-purusa, the Lord of 
Sacrifice, rose from the fire and said: “O King! Even if you give up your body a 
hundred times in this way, still it will not bring you closer to Me! But when I 
granted My personal audience to that pure devotee-brahmana, he prayed to Me to 
be so merciful to also give My audience to you. Therefore give up your envious 
mood and worship Me in a pure mood, then you will be blessed with prema. I can 
never be attained when you worship me in the modes of darkness or passion!” 
Saying this, the Lord disappeared and the king, hearing thus that the pure devotee- 
brahmana had prayed for his benefit, gave up his envious mood and became 
blessed with a pure devotional attitude towards the Lord. 

The Bhagavata (3.29.9) gives the following definition of rajasika (passionate) 
devotion: 


visayan abhisandhaya yasa aisvaryam eva va 
arcad dvarcayed yo mam prthag bhavah sa rajasah 


“A person who worships Me with great pomp for the attainment of sense 
enjoyment, fame or luxuries, and who has a separate (selfish or dualistic) vision 
(thinking of other things than Me), is in the mode of passion.” 

By the grace of the great devotees such a person can also give up such desires 
and be blessed with the treasure of pure devotion. The best example is that of 
Dhruva Maharaja. He was pierced by the arrow-like words of his stepmother and 
very anxiously he invoked the descent of the Lord on the order of his mother, 
praying to Him for the inheritage of his father’s throne. But when he attained the 
audience and the mercy of the great sage Narada he gave up his desire for a 
kingdom and his heart became absorbed in the pure devotional service of the Lord. 
Later, when he attained the Lord’s direct audience, Dhruva Mahasaya prayed: 


ya nirvrtis tanubhrtam tava padapadma 
dhyandad bhavaj jana katha sravanena va syat 
sa brahmani sva mahimany api natha ma bhit 
kintv antakasi lulitat patatam vimanat 
bhaktim muhuh pravahatam tvayi me prasango 
bhiuyad ananta mahatam amalasayanaém 
yenanjasolbanam uru vyasanam bhavabdhim 
nesye bhavad guna kathamrta pana mattam 
(Srimad Bhagavata, 4.9.10-11) 


“O Lord! The experience of the greatness of Your brahman-feature cannot be 
compared to the ecstasy one feels from meditating on Your lotus feet or hearing 


about You from Your devotees, what to speak of the sensual pleasures of the 
heavenly planets! Even the residents of heaven fall down from their airplanes when 
they are hit by the sword of invincible time! O Unlimited Lord! May I get the 
association of pure-hearted great souls who are fully surrendered to You! I will 
easily be able to cross the ocean of material miseries, which is full of dangers, by 
becoming intoxicated with the nectar of talks about Your glories in their 
company!” 

This is how the faith and devotion of Dhruva Mahasaya became free from 
material tinges. Srimad Bhagavata (3.29.10) defines sattvika devotion as follows: 


karma nirharam uddisya parasmin va tad arpanam 
yajed yastavyam iti va prthag bhavah sa sattvikah 


“The person who offers his activities to Me (to become liberated from the reactions 
to his karma) and who has a separatist attitude (liberation being more important to 
him than devotion) worships Me in the mode of goodness.” 

Also the devotees who desire liberation are freed from such desires by the grace 
of a pure devotee. In Caitanya Caritamrta it is described: 


mumuksu — jagate aneka samsdarika jana 
mukti lagi bhaktye kore krsnera bhajana 
sei sabhe sadhu sange guna sphuraya 
krsna bhajana koraya mumuksa chadaya 
ndaradera sange saunakadi munigana 
mumuksa chddiya koilo krsnera bhajana. 


“There are many people in the material world who desire liberation and who 
worship Krsna for that purpose. They will all become qualified devotees when they 
associate with saints; thus they will worship Krsna purely, giving up their desire 
for liberation. When the sages headed by Saunaka associated with Narada Muni, 
they began to worship Krsna, giving up their desire for liberation.” 

After that (Bhag. 3.29.11-13) Kapiladeva defines pure transcendental faith and 
devotion: 


mad guna sruti matrena mayi sarva guhdsaye 
mano gatir avichinna yatha gangambhaso’*mbudhau 
laksanam bhakti yogasya nirgunasya hy udahrtam 
ahaituky avyavahita ya bhaktih purusottame 
sdlokya sarsti saripya samipyaikatvam apy uta 
diyamanam na grhnanti vind mat sevanam janah 


“Simply by hearing about My glories, the minds of the pure devotees go directly to 
Me, who am sitting in the cave of everyone’s hearts, as the Ganga flows into the 

ocean. The definition of transcendental devotion to the Supreme Person is that it is 
causeless and uninterrupted. Even if I offer them residence on My planet, opulence 


equal to Mine, a form equal to Mine, a place close to Me, or even oneness with Me, 
My devotees will not accept it without having My devotional service.” 

Such devotees only desire pure devotional service, therefore Mahaprabhu said 
mama janmani janmanisvare bhavatad bhaktir ahaituki tvayi — “O Lord of the 
Universe! I only pray for causeless devotional service unto You, birth after birth!” 
One may ask here: will such a pure devotee have to suffer the tribulations of birth 
and death again and again? Mahaprabhu personally told Sanatana Gosvami in 
Caitanya Caritamrta: 


prabhu kohe - vaisnava deha ‘prakrta’ kabhu noy 
aprakrta deha bhaktera cid anandamoy 

diksa kale bhakta kore atma samarpana 

sei kale krsna tare kore atma sama 

sei deha tara kore cid dnandamoy 

aprakrta dehe tara carana bhajoy 


“The body of a Vaisnava is never material. The devotee’s body consists of pure 
transcendental bliss. At the time of initiation the devotee surrenders himself, and at 
that time Krsna considers him to be equal to Himself. Krsna then makes his body 
full of trancendental bliss, and in this spiritual body the devotee serves His lotus 
feet.” 

This automatically means that the devotee is already freed from all karmic 
reactions which cause ordinary persons to take one birth after the other in the 
material world. The devotee takes birth in the material world simply according to 
the Lord’s wish, and not because of his previous birth’s karma. This is the 
Vaisnava-philosophy. He must take birth until he has attained the perfection of 
prema (which is beyond liberation) and that perfection cannot be attained without 
accepting a material body. Even after attaining prema, a devotee may still take birth 
again in this world, simply to be able to relish the sweetness of sadhana bhakti, 
devotion in practice. Therefore, the repeated birth and death of the Vaisnava is not 
a miserable affair, as is the case with the conditioned souls who suffer 
tremendously while accepting and giving up their material bodies. In the Uttara 
khanda of the Padma Purana it is written: na karma bandhanam janma vaisnavanam 
ca vidyate — “The Vaisnavas do not take birth because of their bondage to karma.” 
The secret is that the Lord does not let the devotee know this fact, otherwise his 
humility could be lost, and when humility is lost, there will surely be loss in 
devotion. That is why the devotees also think that they have to accept birth and 
death because of their bondage to karma, and this is why Prahlada prays to Lord 
Nrsimmha-deva: natha! janma sahasresu yesu yesu bhavamy aham tesu tesv acyuta 
bhakti acyutdasti sada tvayi — “O Lord! I may have to take thousands of births 
according to my karma, but in whatever species I may take birth, O Acyuta, may I 
have unflinching devotion for You!” (Visnu Purana) Sri Vidyapati Thakura 
similarly prays: 


kiye manusa pasu, pakhi bhae janamiye, 
athava kita patango 

karama vipake, gatagati punah punah, 
mati rahu tuya parasanga 


“According to my karma I may take birth again and again as a human being, an 
animal, a bird, a worm or an insect, but may my mind always be attached to You!” 
Sriman Mahaprabhu said: “O Lord! Let me have causeless devotion for You, 
birth after birth!” In the beginning of Srimad Bhagavata, Sri Stita Muni gave 

Saunaka and the sages the definition of the supreme religious principle: 


sa vai pumsdam paro dharmo yato bhaktir adhoksaje 
ahaituky apratihata yayatma suprasidati 


“The supreme religion for mankind is devotion unto the Supreme Lord, who is not 
perceived by the material senses. Such devotion is causeless and unhampered and 
fully satisfies the self.” 

Sridhara Svami explains the word ahaituki as follows: hetuh phalabhisandhanam 
tad rahitah — “There is no desire for any fruitive result.” The service of the Lord’s 
lotus feet is free from desires for any material or spiritual benefit. Sri Jiva Gosvami 
writes: tasyah bhakteh svaripa gunam aha — svata eva sukha-ripatvad ahaituki 
phalantaranusandhana rahita — “The word ahaituki stands for the constitutional 
position of pure devotion. Devotion is blissful in itself, so ahaituki means with no 
other purpose but to please Lord Hari.” This devotion is the essence of the Lord’s 
knowledge-potency (samvit-sakti) linked to His bliss-potency (hladini-sakti). 
“Essence” means here desires that are favorable to God, and there are no other 
desires but these in the hearts and the minds of the pure devotees. Pure devotees 
keep other desires far away. A beautiful example is given in Srimad Bhdgavata 
(6.11.24-26), where the pure devotee Vrtrasura prays to the Lord as follows: 


aham hare tava padaika mila 
dasdnudaso bhavitasmi bhityah 
manah smaretasu pater gundnam 
grnita vak karma karotu kayah 

na nadkaprstham na ca paramesthyam 
na sarvabhaumam na rasddhipatyam 
na yogasiddhir apunarbhavam va 
samanjasa tvavirahayya kankse 
ajata paksd iva mataram khagah 
stanyam yatha vatsatarah ksudhartah 
priyam priyeva vyusitam visanna 
mano’ravindaksa didrksate tvam 


“O Lord Hari! I am the servant of the servant of those devotees who are fully 
surrendered to Your lotus feet, and I will remain so! O Lord of my life! May my 


mind remember Your qualities, may my words glorify Your attributes and may my 
body be engaged in Your devotional service! O Ocean of all good fortune! I don’t 
desire a place in the heavenly planets, nor Lordship over the world, nor the 
position of Lord Brahma, nor the Lordship over the subterranean worlds, nor any 
mystic perfection, nor liberation, if that will separate me from You! O Lotus-eyed 
One! I desire to see You, just as a small bird that has no wings desires to see its 
mother, the calf desires the udder of the cow or the wife desires to see her husband 
who has gone abroad!” 

Srila Jiva Gosvami comments on the last verse that the baby-bird has no other 
shelter but the mother, because it doesn’t have its own wings yet and therefore 
cannot accompany its mother. It is completely helpless, incapable and dependent, 
therefore only the mother can be merciful to it. Others cannot possibly feel as 
much love and compassion for it as the mother-bird. In the same way Vrtrasura is 
completely incapable and dependent and feels pure love for the Lord. The Lord’s 
extraordinary compassion on him is suggested here. It is also described here that 
Vrtrasura was as eager and anxious to see the Lord as the baby-bird is to see its 
mother. But there is one difference. The baby-bird is mainly eager to see its mother 
because of the eatables that she will bring, not so much for the mother herself. 
Therefore Vrtrasura was not fully satisfied with the first example and continued by 
saying stanyam yathd vatsatarah ksudhartah — “1 am eager for You as the calf is 
eager for its mother’s udders.” The calf is as eager to see its mother as it is for her 
udders, for it sees no difference between the mother and her udders. Therefore this 
example is superior to the previous one. This calf is a very young one, so the 
cowherd boy is not yet able to bind it up and keep it away from the mother by 
force. Cows are naturally more affectionate to their young ones as are mothers in 
other species of life, that is also why this example is superior to the previous one. 
Still, Vrtrasura was not fully satisfied with this example either, so he prayed: 
priyam priyeva vyusitam visannda — “I desire to see You just as a sad wife desires to 
see her husband who is abroad.” It is clear that this relationship is the most intense 
one in love. The faithful wife will die if her husband dies, regardless of whether she 
is young or old, so if her husband has gone abroad, she has a strong desire to see 
him and to please him with her causeless and exclusive service, for she has given 
her life to him. Similarly, Vrtrasura has no other desire in his mind but to see and 
serve his Lord. After this, he says: 


mamottamasloka janesu sakhyam 
samsara cakre bhramatah sva karmabhih 
tvan mdyayatmatmaja dara gehesv 
asakta cittasya na natha bhiydat 

(Srimad Bhagavata, 6.11.27) 


“O Lord! Wherever I may take my birth as I revolve in the cycle of birth and death, 
let me be befriended with Your devotees there! Let my mind not be attached to the 
ropes of maya in the form of house, wife, children and body!” 


Sri Jiva Gosvami writes about this in his Priti Sandarbha (72): tad etac chuddha 
premodgaramayatvenaiva srimad vrtravadho’sau vilaksanatvac chri bhagavata 
laksanesu purdndantaresu ganyate vrtrdsuravadhopetam tad bhagavatam isyate iti — 
“One of the special characteristics of Srimad Bhagavata is that it contains the story 
of Vrtrasura because of Vrtrasura’s pure love of God which he expressed in the 
above quoted verses. This is one of the special characteristics which distinguishes 
Srimad Bhagavata from other Puranas and thus it is described in those other 
Puranas.” 

Although Sriman Mahaprabhu is Himself the highest truth, He prays here for 
pure, exclusive devotion to the Lord. Mahaprabhu explained this verse as follows: 


dhana, jana nahi mago - kavita sundari 
suddha bhakti deho more krsna! krpa kori 


“Please, O Krsna! Just give me pure devotion unto You! I don’t ask for wealth, 
followers, poetry or a beautiful woman!” 


verse 5 


ayi nanda-tanuja kinkaram 

patitam mam visame bhavambudhau 
krpaya tava pada pankaja 

sthita dhilisadrsam vicintaya 


ayi - O!; nanda-tanuja - son of Nanda; kinkaram - servant; patitarn - fallen; mar - 
me; visame - terrible; bhavambudhau - in the ocean of material existence; krpaya - 
please; tava - your; pdda - feet; pankaja - lotus; sthita - staying; dhili - dust; sadrsam 
- just like; vicintaya - think of. 


O Son of Maharaja Nanda (Krsna)! I have fallen into the terrible ocean of material 
existence. Please consider me to be a speck of dust attached to Your lotus feet! 


Srila Kaviraja Gosvami describes how the Lord recited this fifth verse: 


ati dainye puna mage dasya bhakti dana 
apandke kore samsara jiva abhimana 


“Very humbly, the Lord again prayed for the gift of devotion, considering Himself 
to be a conditioned soul.” 

The ocean of Sriman Mahaprabhuw’s humility swelled up once more, and 
considering Himself to be a soul bound up by the maya of material existence, He 


recited this fifth verse. This kind of humility is the limit of divine manifestation 
and the Lord showed it to teach all the conditioned souls as He came down the 
staircase of His compassion. The more the living entities head towards the highest 
truth and bliss through renunciation and worship, the more their existence as 
individual souls becomes magnified, and similarly the more the Supreme Lord 
descends to the platform of falsehood, bondage and misery (out of compassion for 
the fallen, conditioned souls) the more His Godhood becomes magnified. There is 
nothing in this world which can make the waves of the Lord’s transcendental 
desires rise so high as the love of His devotees, and because of this He descends 
more and more down the staircase of His compassion. 

In Srimad Bhagavata we can see that the Original Personality of Godhead, Sri 
Vrajendranandana, was stealing and eating butter and yoghurt from the houses of 
the cowherds and cowherdesses. When does a human being commit theft? As soon 
as he is very greedy after something and he cannot get that thing through the 
normal channels, his intense greed then takes his intelligence and his sense of 
discriminiation away and he steals it. Although Krsna is eternally satisfied in 
Himself, He was so much captured by the love of the people of Vraja that He came 
so far down the staircase of His compassion as to even steal butter from their 
houses. Similarly, by considering Himself to be a conditioned soul, Sriman 
Mahaprabhu has now come down the staircase of compassion, simply to teach all 
the people. 

First of all, Sriman Mahaprabhu says: “Ayi Nanda-tanuja! I have fallen in the 
terrible ocean of material existence!” Ayi is the word a female person generally 
uses upon addressing someone. When a male person addresses someone, it’s 
supposed to be “He Nanda-tanuja!” From this we can understand that Sri 
Gauranga Mahaprabhu has humbly accepted the mood of Sri Radha. The bhava of 
Sri Radha is vibhu, all-pervading and supreme, and from Her mahabhava all other 
bhavas become manifest. In the pastimes of Sri Gauranga Mahaprabhu an 
unbroken stream of His relishing of Radha-bhava is flowing. In Caitanya 
Bhagavata, for instance, it is said that He was repeatedly listening to the stories 
about Dhruva Maharaja and Prahlada Maharaja from the Bhdagavata: 


gadadhara sammukhe poden bhagavata 
suniyd prakase prabhu krsna bhava yoto. 
dhruvera caritra ara prahlada caritra 
Satavrtti koriya sunen sdvahita 


“Again and again the Lord carefully listened to the stories about Dhruva and 
Prahlada that were read to Him by Gadadhara Pandita from Srimad Bhdgavata. As 
the Lord sat before Gadadhara, He manifested so many moods of love for Krsna.” 
When Mahaprabhu heard how eagerly Dhruva was crying out to Sri Hari He 
remembered Sri Radha’s passionate love for Sri Krsna. Upon hearing how Prahlada 
became victorious over the demons who tortured him, and how the poison they 
administered to him tasted like nectar to him, Mahaprabhu, accepting the feelings 


of Sri Radha, thought: “I am also stopped from serving Krsna in so many ways — by 
My mother-in-law, by My sister-in-law, by local traditions, by family traditions, in 
the house and in the forest, and I have to conquer those obstacles. I should also 
consider the poison of the defamation of a chaste housewife to be as delicious as 
nectar!” In this way one can understand the first word of this verse. Mahaprabhu 
accepts the mood of a neophyte devotee in the mood of Sri Radha, saying: “Ayi son 
of Maharaja Nanda! I am Your fallen maidservant and I have fallen into the terrible 
prisonhouse of My household-affairs. Please consider this fallen maidservant to be 
just like a speck of dust on the soles of Your lotus-like feet!” 

There is another secret in the way Mahaprabhu addresses Krsna here as “Ayi 
Nanda-tanuja”. Tanuja means “born from the body”, a combination of the father’s 
semen and the mother’s ovum. Does God take His birth in such a way? His form is, 
after all, transcendental! How can He be called “born from Nanda’s body”? In 
Srimad Bhagavata (10.5.1) Sri Suka Muni has also said: nandas tvatmaja utpanne 
jatahlado mahamandah — “The high-souled Nanda was ecstatic because a son 
(atmaja) had been born to him.” Srila Jiva Gosvami writes in his Tosani-Tika on 
this verse: atratmajatvam utpannatvam atmajatvenotpannatvam ityartha-trayam 
pratyekanvayabhyam vyajyate nilotpalavad iti. “From the words atmaja utpanne in 
the sloka we can understand the meaning of these two particular words and their 
mutual relationship. For instance when we say nilotpala (blue lotus), we must first 
know what is a lotus and what is the colour blue and then we can picture ourselves 
a blue lotus flower. Otherwise we can not know or understand what is a blue lotus 
flower.” 

In Bhagavad Gita (4.9), Lord Krsna tells Arjuna: 


janma karma ca me divyam evam yo vetti tattvatah 
tyaktva deham punar janma naiti mam eti so’rjuna 


“O Arjuna! Anyone who knows the truth about My divine birth and activities will 
not take birth again in the material world, but he will attain Me!” 

Sripada Ramanujacarya writes in his commentary on this verse: madiya divya 
janma cestita yathartha jnanena vidhvasta samasta mat samdsrayana virodhi papma 
asminn eva janmani mam 4sritya mad eka priyo mam eva prapnoti. “When one 
knows the actual truth about My transcendental birth and activities, all sins, which 
are stopping one from surrendering unto Me, will be destroyed and one will attain 
Me even in this very lifetime through the practice of loving devotion.” 

We can easily understand that Krsna’s birth is very special, if anyone who 
knows it in truth is himself freed from further rebirth! The secret about Him being 
anyone’s born son is that only the love of His devotee can cause waves of 
transcendental desire in Him. The love of a devotee in the parental mood makes 
Him forget all His divine prowess and causes Him to take birth as that devotee’s 
son. When the Lord sees how eager such a loving devotee is to rear and to fondle 
Him as a child, He becomes eager to relish that love and He agrees to become the 
child of that devotee. Although He is unborn, He then imitates the activities of 


childbirth, although His transcendental form is actually eternally perfect and self- 
manifest. Actually His body was never made by the semen of any father and the 
ovum of any mother, nevertheless He is eternally known as the “born son” of His 
eternally liberated parents, Nanda and Yasoda. From this we come to know the 
Lord as One who always desires to relish the taste of His devotees’ love for Him. 
Therefore not only the devotee needs the Lord, the Lord also needs the devotees! 
Mahaprabhu said: “Ayi Nanda-tanuja! You are eager to taste the love of Your 
devotees, therefore not only I need You, but You also need me!” That is the 
purport of this address. 

“Ayi Nanda-tanuja! I have fallen into this terrible ocean of material existence!” 
Surely this world is miserable, hard to tolerate and burning like poison. Bhagavan 
Mahaprabhu, by the mere chanting of whose name the ocean of samsdra dries, and 
upon merely seeing whom the mankind can easily cross the ocean of samsdra and 
attain the treasure of prema, warns all the living entities to beware the ocean of 
samsara with these instructions. Srila Prabodhananda Sarasvati describes the 
terrible ocean of matter as follows: 


samsara duhkha jaladhau patitasya kama 
krodhadi nakra makaraih kavalikrtasya 
durvasana nigaditasya nirasrayasya 
caitanya candra! mama dehi padavalambam 
(Caitanya Candramrta, 54) 


“O Sri Caitanya Candra! I have fallen into the ocean of material miseries where I 
am swallowed by the crocodiles and sharks of lust and anger and bound up by the 
chains of wicked desires. Give this helpless soul shelter at Your lotus feet!” 

When a soul falls into this ocean of misery he is completely helpless. When one 
asks: “Why should you be helpless in this world? Don’t you have a mother and 
father, sons and daughters, friends and relatives? Why do you feel so helpless 
then?”, then the answer is: “My parents, brothers and children — all of them are 
similarly struggling helplessly in this terrible ocean, being attacked by their six 
enemies, namely lust, anger, greed and so, which are like sharks and crocodiles 
that are snapping and chewing on them”. Without the mercy of the devotees or 
without taking shelter of Sri Govinda’s lotus feet yogis, karmis, and jnanis cannot 
escape from these sharks and crocodiles. We will give a few examples below: 

When the demigods were suffering from the misbehaviour of a demon named 
Taraka, they came to Lord Brahma, wanting to find a solution to their problem, 
and Lord Brahma told them: “Only a son born from Lord Siva’s semen can kill the 
Taraka-demon. After Satidevi committed suicide during Daksa’s sacrifice (see 
Bhagavata, fourth canto) she took birth as the daughter of the Himalayas (Parvati) 
and pleased Mahadeva once more with her worship of Him. But until now Sriman 
Mahadeva is fully absorbed in samadhi (mystic trance) and nobody knows how 
long it will take before that trance will break! When the demigods will find some 


way to break Mahadeva’s trance and to make Him marry Parvati, then Tarakasura 
can be destroyed!” 

On Lord Brahma’s advice the demigods went to Kamadeva (Cupid) and begged 
him to help them to break Mahadeva’s samadhi. Kamadeva was too proud to admit 
to the demigods that he was unable to break Yogisvara Mahadeva’s samadhi, so he 
accepted their request. On the way, Cupid was thinking to himself: “I think it is 
inevitable that I will perish as a result of my upcoming misdeeds! Let me at least 
once make all the people of the world acquainted with my powers!” Thinking like 
that, he released his five flower-arrows on the world, causing all the people, 
including karmis, yogis and jidnis to be deluded. No one could remain protected 
except for those who surrendered unto Sri Hari. This is corroborated by the great 
poet Tulasi Dasa in his Rama Carita Manasa: 


dhara na kahu dhira, sab ke man manasija hare 
yahi rakhe raghuvira, te ubare tehi kalamahan 


“At that time nobody could remain calm, except for those who were protected by 
Raghuvira (Lord Rama)!” 

The force of anger even caused the very powerful sage Durvasa to persecute the 
great devotee-king Ambarisa, but this great devotee tolerated everything and thus 
became known for his gravity. Blinded by anger the very powerful sage Visvamitra 
killed the hundred sons of the brahmana Vasista, but because of his great devotion 
Vasista was able to tolerate it. Of course, the sages Durvasa and Visvamitra were 
not angry as ordinary people in the mode of ignorance are, but they became angry 
for a special purpose. They wanted to teach all the practising devotees of the world 
how powerful the sharks and crocodiles of lust and anger, which are swimming in 
the ocean of material misery, are. 

Without taking shelter of the devotees who have surrendered to the Lord’s lotus 
feet it is also not easy to conquer greed for wealth and so. Once upon a time, 
Laksmi and Narayana had a loving quarrel with Each other, and Laksmidevi said: 
“The people of the world desire Me (wealth) more than You (God)!” Lord 
Narayana said: “All right, let’s test it and see! Come along with Me and use all of 
Your powers, and we will see who will win!” 

Lord Narayana went to a dharmasala (nonprofit guesthouse) dressed as a sadhu, 
and began to perform a very sweet kirtana there. The owner of the dharmasala 
became attracted to the kirtana and said: “O sddhu baba! Please bless me by doing 
kirtana in my dharmasala for a few days!” The disguised Lord Narayana said: “I 
will do kirtana in this particular room, but I won’t go to any other room, even if 
you told Me to!” The owner said: “No no! Stay in that room as long as you like! No 
matter how much money other pilgrims will offer me, I will not give this room to 
anyone!” Kamala-devi (Laksmi) understood Lord Narayana’s plan and she 
disguised Herself as a princess, asking the owner for that particular room in which 
Lord Narayana was staying. The owner told Her: “One sddhu is doing kirtana there, 
please take another room!” Kamala said: “No, I like this room! If you send this 


sddhu to another room and give it to Me, then I will give you a thousand rupees a 
day!” The owner said: “One thousand rupees a day!! All right, just wait, let me 
speak with that sddhu!” The owner then went to the sddhu and told him: 
“Maharaja! For a special reason you'll have to leave this room!” Lord Narayana 
then understood that Laksmi-devi had come and said: “But you told Me that you 
wouldn’t give this room to anyone! Now why are you telling Me to leave?” The 
owner replied: “You see, Maharaja, we are worldly people! A princess offers us a 
thousand rupees a day for this room! What benefit will you have if materialistic 
people like us will suffer such a great financial loss, tell me? I will give You even a 
better room than this one! Please go to that room!” The sddhu said: “My dear 
owner, you told Me personally that you wouldn’t give this room to anyone, no 
matter how much money was offered for it! Why are you now getting enchanted 
by this financial offer and send Me away?” The owner replied: “Maharaja! How 
could I know that someone could offer me a thousand rupees a day for this room? 
We are ordinary people, we cannot give up our enchantment by this amount of 
money! What is the harm for You if You move to another room? Therefore do not 
insist and go to the room that I point out to You, otherwise I will throw Your 
belongings out and force You to vacate the room!” When they saw this, Laksmi 
and Narayana both disappeared. Laksmi-devi had won! 

Sri Narayana said: “Devi! Now let’s go to another place! If You win here again, 
then I'll be completely defeated!” Now Lord Narayana went to the house of a great 
devotee, in the same disguise. When that devotee heard the kirtana there was no 
limit to his bliss and he very respectfully prayed to the Lord to bless him by staying 
in a room in his house, so that he could hear the kirtana for a few days. The sadhu 
said: “But if anyone wants to rent this room, even for a lot of rent, you should not 
give it! 1 want to stay in this room!” The devotee-landlord said: “No, I won't give 
this room for even ten million rupees!” Then Laksmi-devi came and offered the 
devotee-landlord a huge amount of money for renting that room, but the devotee 
said: “O Queen! Keep Your money! Please go away! There is a great soul living in 
that room from whom I have gotten great transcendental opulence! What is Your 
insignificant wealth compared to that?” This time Lord Narayana was victorious. 
In this way Laksmi-Narayana showed that no one can be released from the ocean 
of material existence and its sharks and crocodiles in the shape of lust and greed 
without the grace of Bhaktidevi, the goddess of devotion. 

The story of king Citraketu in Srimad Bhdagavata (sixth canto) is a good example 
of moha, or illusion. Bewildered by the desire for a son, king Citraketu married ten 
million women, but still he did not get even one son. By chance the sage Angira 
visited him once and the king immediately asked him for the boon of a son. The 
sage Angira explained to the king that a son was simply an illusory blessing that 
would bring him a lot of misery, but the king could not give up this illusion and 
again asked the sage for a son. So Angira performed a sacrifice to give the king a 
son and told the king’s chief queen, who was named Krtadyuti, to eat the remnants 
of the food offered in the sacrifice. Soon afterwards a son was born to her and the 


king, totally enchanted by the child, did not leave her room anymore to see any 
other queen. The other queens began to burn in the fire of envy and finally killed 
the baby by poisoning it. There was no limit to the king’s misery and his 
lamentations. Some time later Angira came back to the king’s palace, along with his 
friend Narada Muni. The sage Angira was so powerful that he could make the dead 
baby speak spiritual knowledge that destroyed the king’s delusion. The king thus 
gave up his enchantment with family life and became a great devotee by the mercy 
of these sages. The same thing counts for other anarthas such as mada (pride out of 
delusion). There’s no other way to become free from the crocodiles and snakes of 
lust and anger, which freely swim in the ocean of material existence, than to take 
shelter of the process of devotion, which finds its origin in the mercy of the great 
devotees. In the following song, Srila Narottama Dasa Thakura explains how we 
can make these sharks and crocodiles from enemies into great friends and 
assistents by engaging them in the Lord’s service: 


kama krodha lobha moha, mada matsarya dambha saha, 
sthane sthane niyukta koribo 

ananda kori hrdoy, ripu kori parajoy, 

andaydse govinda bhajibo 


“I will engage lust, anger, greed, illusion, envy and pride all in Krsna’s service. 
Thus I can defeat these enemies with a blissful heart and easily worship Govinda.” 


krsna seva kamarpane, krodha bhakta dvesi jane, 
lobha sddhu sange hari katha 

moha ista labha vine, mada krsna gunagane, 
niyukta koribo yatha tatha 


“I will engage my lusty desires in Krsna’s service, my anger towards those who 
envy His devotees, my greed in desiring to speak about Hari with the saints, my 
illusion when I cannot attain my beloved Lord and my intoxication by singing 
Krsna’s glories.” 


anyatha svatantra kama, anarthddi yara dhama, 
bhakti pathe sada deya bhanga 

kiba se korite pare, kama krodha sadhakere, 
yadi hoy sadhu janara sanga 


“Otherwise lust will be an independent desire that always breaks up the path of 
devotion, being an abode of sin. But what can lust and anger do to the practising 
devotee when he is in the company of saints?” 

Amongst the six aforementioned enemies Sri Narottama did not mention envy, 
for the Srimad Bhagavata opens with the words nirmatsaranam satam: the path of 
devotion is for non-envious saints only. An envious person cannot tolerate another 
person’s superiority (parotkarsdsahanam mdatsaryam). In whomever’s heart there is 


matsarya, envy, there is also his wife pratisthasd, the desire for distinction. From 
the union of this couple the twins himsa (violence) and asitya (jealousy) are born. 
The terrible dancing of this demoniac family will crush all good qualities in the 
heart, so that the light of devotion cannot shine in it anymore. 

The living beings who have fallen into the ocean of material existence are bound 
hand and foot by the chains of their sinful desires; durvasand nigaditasya. These are 
not ordinary ropes for binding, these are real, living, and terrible chains! On the 
bank of a big river was a village where almost everyone could swim because the 
village was often flooded. During a flood the people usually held on to floating 
pieces of timber to save themelves. One time when there was a flood the people 
saw something black floating downstream, which looked like a blanket. One 
person swam to it and held on to it, while his companions on the shore said: “Let 
go of this thing now, you can stand there!” That person replied: “Brother! I’ve let 
go of the blanket, but the blanket doesn’t let me go!” Actually, it was not a blanket, 
but a half-dead bear that was floating in the river in the hail and the rain. When 
people catch hold of it they may think that they’ve found some support, but 
actually the bear will catch firm hold of them instead! That bear represents the 
sounds, touches, forms, tastes and smells that are floating down the river of 
material existence. The people who are bound up by maya consider these sense- 
objects to be most desirable and enjoyable, but then they are firmly caught by these 
attractions that will bring them only sorrow, disease and the three kinds of 
material miseries. 

Sriman Mahaprabhu said: “O Nandanandana! Actually I am Your eternal 
servant, but I have forgotten Your lotus feet and I have become bound up by maya. 
What a miserable condition! 


krsna nitya dasa jiva taha bhuli gelo 
sei dose maya tara golaya bandhilo 
tate krsna bhaje, kore gurura sevana 
mayajala chute pay krsnera carana 
(Caitanya Caritamrta) 


“The living being has forgotten that it is Krsna’s eternal servant and because of that 
fault, maya has bound him around the neck. But when he worships Krsna and 
serves his guru, the net of maya will break and he will attain Krsna’s lotus feet.” 
One may ask here: “If the living beings are Krsna’s eternal servants, then why 
and when did they forget Sri Krsna? Is it possible for a Krsna-conscious person 
ever to forget Krsna?” The answer is given by Sri Jiva Gosvami in his Paramatma 
Sandarbha (44): tad evam ananta eva jivakhya tatasthah saktayah. tatra tasam varga 
dvayam. eko vargah anddita eva bhagavad unmukhah anyas tu anadita eva bhagavat 
paranmukhah svabhavatah tadiya jnana bhavat tadiya jnanabhavac ca. “There are 
innumerable spirit souls and they are the marginal potency of God. There are two 
classes of them: one class is favorable to God from beginningless time, and the 


other class is turned away from God from beginningless time. The first class is 
naturally full of knowledge and the other is without knowledge.” 

There is no other way for those souls who are conditioned by maya in this 
terrible ocean of material existence than the grace of Sri Krsna or His devotees. 
Therefore Sriman Mahaprabhu considers Himself to be an ordinary conditioned 
soul, just to teach all living beings and He prays to Krsna: krpaya tava padapankaja 
sthita dhili sadrsarh vicintaya — “Please consider Me to be a mere speck of dust at 
Your lotus feet!” The first word He uses is krpaya: there is no other recourse but 
mercy. Although sugarcane is naturally full of juice, the juice cannot come out 
without squeezing it. Similarly God is full of the juice of mercy, but without the 
devotees’ eagerness that juice will not come out. The Lord must therefore be 
worshipped with great eagerness. But success in sadhana is not only dependent on 
a great amount of effort. Only when the mercy descends the devotee can be blessed 
with the full perfection of love of God. Lord Brahma says to Sri Krsna in Srimad 
Bhagavata (10.14.8) that those who await the mercy of God will inherit His lotus 
feet: 


tat te’nukampam susamiksyamano 
bhunjana evatma-krtam vipakam 

hrd vag vapurbhir vidadhan namas te 
jiveta yo muktipade sa dayabhak 


Lord Brahma said: “O Lord! You are the ocean of all auspicious qualities! Those 
who silently tolerate all the reactions to previously performed acts with an 
unattached mind, and continue to offer their obeisances unto You with their 
bodies, minds and words, will inherit Your lotus feet, just as the son inherits the 
wealth of his father!” 

Mahaprabhu says: “O Lord! Please consider this servant to be a mere speck of 
dust at Your lotus feet and bless this fallen servant with devotional service.” The 
Lord desires this because dust always sticks at the footsoles, it never falls off. The 
devotee should also lament: “Why doesn’t my mind always stick to those 
transcendentally blissful lotus feet? Why is this wicked mind always absorbed in 
thinking of these disgusting sense objects instead? How unfortunate I am! Even in 
my dreams I’m absorbed in thinking of sense enjoyment! When will I think of 
Krsna’s lotus feet in all stages of awareness: deep sleep, dreaming state and 
wakefulness? I should cry for being in such a situation!” The Lord said: “O Krsna! 
lam Your kinkara!” The Sanskrit words kim karomi mean “what service can I 
render?” and from that the word kinkara, or servant, is derived. It indicates 
someone who is eager to serve. When such eager desires appear in the mind the 
desires for sense enjoyment will slowly be given up and the Lord will not like to let 
the devotee down anymore, just as a speck of dust always sticks on the footsoles. 
The Lord personally explained this verse as follows: 


tomara nitya dasa mui toma pasariya 
podiyadcho bhavarnave mayabaddha hoiya 


krpa kori koro more pada dhili sama 
tomara sevaka koro tomdra sevana 


“I am Your eternal servant, but I have forgotten You. Now I have fallen into the 
ocean of material existence, being bound up by mayd. Please make Me like the dust 
at Your feet and make Your servant serve You!” 


verse 6 


nayanam galad asru dharaya 
vadanam gadgada ruddhaya gira 
pulakair nicitam vapuh kada 
tava namagrahane bhavisyati 


nayanam - the eyes; galad - flow; asru - tears; dharaya - with a stream; vadanam - 
the mouth; gadgada - faltering; ruddhaya - choked; gira - voice; pulakaih - with 
goosepimples; nicitam - studded; vapuh - body; kada - when; tava - Your; nama - 
name; grahane - in taking: bhavisyati - will be. 


O Krsna! When will tears of love stream from My eyes? When will My voice choke 
up and when will My body be studded with goosepimples of ecstasy when I chant 
Your holy name? 


Srila Kaviraja Gosvami explained this verse as follows: 


punah ati utkantha dainya hoilo udgama 
krsna thai mage saprema ndma-sankirtana 


“Again great eagerness and humility appeared in the Lord’s heart as He prayed to 
Krsna: ‘Let Me sing Your name with love!” 

The force of the Lord’s humility gradually increased and caused great eagerness 
to arise in Him. This eagerness is the very life-force of devotion which helps the 
devotee to attain perfection. The eagerness that Sriman Mahaprabhu showed 
during His pastimes at Jagannatha Puri were meant to teach the practising devotees 
and is like a beacon for them. It is the best example and it is like the very life for 
the practising devotees. Eagerness is always the best means to attain what we 
desire. If there is no eagerness we cannot have anything. Without eagerness there 
is no taste in our endeavours, nor in our possible achievements. When a person 
gets a glass of cold water in the middle of the summer it will be greatly satisfying to 
him, but a person who feels no thirst does not even see the need for drinking 
water, let alone that he will relish it! The practising devotees, the perfected 
devotees and the eternally perfect devotees all thrive on eagerness. An aspirant 


cannot attain the treasure of raga-bhakti unless he has this eagerness. Without 
eagerness no one can subdue Krsna with love. 

For example, mother Yasoda, who is an eternally perfect devotee, tried to bind 
Krsna’s belly with ropes again and again, but she couldn’t. Each time the rope was 
two fingers too short. Srila Jiva Gosvami writes in his commentary on that 
particular Bhagavata-verse (10.9.15): sthite’pi premni vaiyagrya visesa taj jata tat 
krpa visesabhyam dvabhyam inatvena tad vasikaranam na sydt. ataeva drstva 
parisramam krsnah krpaydsit svabandhane iti vaksyate. When there is not sufficient 
eagerness to fully subdue God with one’s love and if the Lord’s mercy does not 
become fully manifest because there is a lack of such eagerness, then even the 
devotee who has pure love of God cannot fully subdue Him. The more eagerness 
the devotee shows to subdue the Lord with his love, the more the Lord shows His 
mercy by allowing Himself to be subdued accordingly by the devotee. If a devotee 
does not show his eagerness then the Lord will not bestow His mercy, therefore 
although it seems as if they are subduing the Lord on account of their pure love, 
they cannot completely subdue Him. Without the Lord’s mercy and the devotees’ 
eagerness nothing can fill up that deficiency. Therefore it is said here: “When 
Krsna saw her (Yasoda’s) endeavours, He became merciful to her and allowed 
Himself to be bound by her.” 

The Lord will allow the devotee to bind Him up with love in accordance with 
the amount of eagerness he shows. As soon as Yasomati showed the right amount 
of eagerness, the Lord also showed His mercy and had Himself bound up by her. In 
the Bhavisya Purana, Uttara Khanda, it is said that Sri Radharani also bound Krsna 
up with ropes. Therefore we speak of Sri Radha-Damodara: 


sanketavasare cyute pranayatah samrabdhaya radhaya 

prarabhya bhrikutim hiranya rasané damna nibaddhodaram 
kartikyam janani krtotsava vare prastavana purvakam 
catuni prathayantam atta pulakam dhyayema damodaram 


“Once, in the auspicious month of Kartika, Krsna could not meet His beloved 
Radharani in the kufja on time, so Srimati frowned Her eyebrows out of loving 
anger and bound Krsna around the belly with a golden rope. Sri Krsna then 
explained to Her that He was too late for His appointment because He had been 
held up in Ma Yasomatt’s festival, so Srimati released Him again. We meditate on 
this Damodara, who is studded with goosepimples of loving ecstasy!” 

Srimati Radharani's love is always so full of great eagerness that there is never 
any lack of mercy from Krsna’s side. Sriman Mahaprabhu is always floating in a 
great ocean of eagerness because He has accepted the mood of this Sri Radha. 
Therefore, although He always fully relished Sri Krsna’s sweetness, He came down 
to the level of the practising devotee because of His natural eagerness and desired 
to be blessed with loving nama-sankirtana. Thus He taught the aspirants that those 
who have attained a life full of loving nama-bhajana have become blessed with the 
best means of attaining God. 


The Lord said: “O Lord! When will I be so fortunate that tears will stream from 
My eyes, My voice will choke and My body will be studded with goosepimples of 
loving ecstasy when I take part in the nama-sankirtana?” Thus the Lord expresses 
His desire for loving ndma-sankirtana, blessing the people of the present age of Kali 
by preaching the yuga-dharma, the spiritual practice for this age. In all yugas 
(cosmic ages) the chanting of the holy name has the same power and the same 
incomparable glory, but in the other yugas (other than the Kali-yuga, like the Satya 
yuga and so on) the people, although they were living for thousands of years, could 
simply not gain unshakable faith in the fact that by simply by making one’s tongue 
vibrate the two syllables “Krsna” one could easily attain a result millions of times 
greater than what they could attain by all their penances and meditation. The 
people of the age of Kali are unfortunate in all respects, and they don’t have the 
strength to perform all these disciplines, but they can easily place their faith in the 
glories of the holy name, and that’s why the holy name revealed its glories in the 
age of Kali and became its yuga-dharma, the prescribed method of achieving 
transcendental perfection. The devotees in the age of Kali gain perfection in the 
topmost surrender to God by preaching this nama-sankirtana. This is confirmed by 
Sri Jiva Gosvami: tad evam kalau nama kirtana pracara prabhavenaiva parama 
bhagavat parayanatva siddhir darsita (Bhakti Sandarbha, 244). We have said that 
one cannot taste the limitless sweetness of Krsna’s name when the tongue is 
contaminated by aparadha, offenses. Srimad Bhagavata says that those whose 
hearts do not melt, whose eyes are not filled with tears and whose bodies do not 
erupt with goosepimples of ecstasy when they chant the holy name, alas! They 
have hearts that are harder than steel! 


tad asma sdram hrdayam batedam 
yad grhyamanair hari nama dheyaih 
na vikriyetatha yada vikaro 

netre jalam gatra-ruhesu harsah 
(Srimad Bhagavata, 2.3.24) 


In this verse (nayanam galad asru) Mahaprabhu prays to the Lord for three sattvika 
ecstasies, namely asru (tears), pulaka (goosepimples) and svara-bheda (changing of 
the voice). Srila Rapa Gosvami writes in his Bhakti-rasamrta-sindhu (2.3.1-2) : 


krsna sambandibhih saksat kittcid va vyadhanatah 
bhavais cittam ihakrantam sattvam ity ucyate budhaih 
sattvad asmat samutpanna ye ye bhavas tu sattvikah 


“When the heart is touched by moods directly (in the form of the five basic 
relationships with Krsna, like neutrality, servanthood, friendship etc.) or indirectly 
(in the form of the seven secondary moods like laughter, chivalry etc.) connected 
with Krsna, the wise call this sattva, and the moods coming from that sdattvika- 
bhavas.” There are eight such sattvika moods: 


te stambha sveda romancah svarabhedo’tha vepathuh 
vaivarnyam asru pralaya istesto sattvikah smrtah 
(Bhakti-rasamrta-sindhu, 2.3.16) 


“These eight transformations are 1) being stunned, 2) sweating, 3) horripilating, 4) 
changing of the voice, 5) shivering, 6) becoming pale, 7) fainting and 8) shedding 
tears.” Of these, Mahaprabhu prays for three, namely romafica, svarabheda and 
asru, while He performs nama-sankirtana. Actually, without rati none of these 
ecstasies can be called sdattvika, even though they may appear on the body, because 
rati is the cause of the greatest ecstasy and astonishment. Without rati these 
sattvikas do not cause astonishment, therefore rati is the greatest emotion. This is 
also confirmed by Srila Rapa Gosvami: 


sarvananda camatkara hetur bhavo varo ratih 
ete hi tad vind bhavan na camatkaritasrayah 
(Bhakti-rasamrta-sindhu, 2.3.70) 


These symptoms can be seen in all kinds of feeble creatures, like those who desire 
liberation or sense enjoyment, while they sing or hear the ndma-sankirtana, but 
then it cannot really be called sattvika-bhava, but a sattvikabhdsa, a semblance of 
sattvika-bhava. This kind of semblance is not so ecstatic or astonishing. The 
Gosvamis say that these are the eight external symptoms of a devotee who has 
attained rati. Next to that there are also nine internal symptoms. When these 
symptoms are seen in the heart or in the mind of the devotee, then he has attained 
rati or bhava: 


ksantir avyartha kalatvam viraktir mana sunyata 
asabandhah samutkantha nama gane sada rucih 
dsakti tad gunakhyane pritis tad vasati sthale 
ityadayo’nubhavah syur jata bhavankure jane 


“Those in whom bhava or rati has merely sprouted, are showing the following nine 
symptoms: 1) They are tolerant, 2) They don’t waste their time, 3) They are 
renounced, 4) They are devoid of pride, 5) They are bound by firm hopes, 6) They 
are very eager, 7) They always have taste for chanting the holy name, 8) They are 
very attached to speaking about God, and 9) They love to live in His abode 
(Vrndavana or Navadvipa). 

1) ksanti — ksobha hetavapi prapte ksantir aksubhitatma (Bhakti -rasamrta-sindhu, 
1.3.27) — “Ksdanti means that one is undisturbed although there may be ample 
reason to be disturbed.” It is natural that a devotee laments when he loses a son or 
when he gets physically injured, but a devotee who has rati knows that the body 
and everything related to it is anyway perishable and he patiently tolerates 
everything, remembering Lord Hari and knowing it all to be His wish. Srila Rupa 
Gosvami cites Emperor Pariksit as an example (Srimad Bhagavata, 1.19.15): 


tam mopayatam pratiyantu vipra 


ganga ca devi dhrta cittam ise 
dvijopasrstah kuhakas taksako va 
dasatv alam gayata visnu gathah 


When Maharaja Pariksit was cursed by a brahmana-boy, he said: “O brahmanas! 
You and the goddess Ganga should know that I have given my heart to God, and 
that I surrendered myself to Him. May the magical trick or the snakebird of the 
brahmana-boy bite me as he likes, I do not mind! Just sing the glories of Lord 
Visnu!” Caitanya Caritamrta says: ei nava prity ankura yara citte hoy, prakrta ksobhe 
tara ksobha nahi hoy — “Those who have the fresh sprout of priti (love of God) in 
their hearts are not agitated by material miseries.” 

2) avyartha kalatva — The devotee does not waste his time. The devotee who has 
rati is always doing bhajana. He does not spend any time doing anything else but 
hearing, chanting and remembering the glories of God. Krsna sambandha vina 
vyartha kala nahi yaya (Caitanya Caritamrta). Srila Rapa Gosvami quotes the Hari 
Bhakti Sudhodaya: 


vagbhih stuvanto manasa smarantas 
tanva namanto’py anisam na trptah 
bhaktah sravan netrajalah samagram 
ayur harer eva samarpayanti 


“The devotees always praise Lord Hari with their words, remember Him with their 
minds and offer Him obeisances with their bodies without ever being satiated. 
With tears in their eyes they offer their whole lifetime to Him.” 

3) virakti - This means that the devotees’ eyes are naturally disinterested in the 
dead forms of the material world, that their tongues are naturally disinterested in 
its flavours, etc. Viraktir indriyarthanam sydd arocakata svayam (Bhakti Rasamrta 
Sindhu). The devotee who is attached to the transcendental forms, flavours and 
smells of God considers the dead enjoyable object of the material world to be as 
disgusting as stool. Bhukti mukti indriyartha tare nahi bhaya (Caitanya Caritamrta). 
The Bhdgavata (5.14.43) says: 


yo dustyajan dara sutdn suhrd rajyam hrdi sprsah 
jahau yuvaiva malavad uttamasloka lalasah 


“The saintly king Bharata was so eager to obtain the lotus feet of Sri Hari that he 
gave up his wife, his son, his friends and his kingdom as if they were stool, 
although these things are generally hard to give up and although he was still 
young.” 

4) mana Sunyata — Utkrstatve’py amanitvam kathita mana sinyata (Bhakti- 
rasadmrta-sindhu, 1.3.32). This means that the devotee considers himself to be very 
low, although he is the greatest person. The Padma Purana states: 


harau ratim vahann esa narendranam sikhamanih 
bhiksam atann aripure svapakam api vandate 


“Although King Bhagiratha was the crownjewel of kings, he was so attached to 
Lord Hari that he even begged in the cities of his enemies and offered obeisances 
even to the outcastes.” 

5) asabandha — Asabandho bhagavatah prapti sambhavana drdha — “This means 
that one has firm hopes for attaining Sri Krsna.” Krsna krpa koriben drdha kori jane 
(Caitanya Caritamrta). Srila Sanatana Gosvami prays as follows: 


na prema sravanadi bhaktir api va yogo’thava vaisnavo 
jnanam va subha karma va kiyad aho sajjatir apy asti va 
hinarthadhika sadhaka tvayi tathapy acchedya mila sati 
he gopijana vallabha vyathayate ha ha mad asaiva mam 


“O Lover of the gopis (Krsna)! I don’t have any love for You, nor do I hear and 
chant or meditate onYou. I do not serve the Vaisnavas, nor am I fixed in divine 
knowledge, nor do I engage in auspicious activities, nor do I belong to the caste 
which is qualified to worship the deity! Still I know that You are more merciful to 
the fallen souls, and therefore the root of my hope for attaining You cannot be cut! 
I cannot give up my hope for attaining You! Alas, alas! What shall I do now?” 


apana ayogya dekhi mone hoy ksobha 
tathapi tomara gune upajaya lobha 
(Caitanya Caritamrta) 


“I become disturbed when I see how unqualified I am, but still 1 am eager to 
experience Your attributes.” 

6) samutkantha — Samutkantha hoy sada lalasa pradhana (Caitanya Caritamrta). 
This means that one has a firm over-all desire for attaining one’s beloved deity. 
Samutkantha nijabhista labhaya guru lubdhata. (Bhakti-rasamrta-sindhu, 1.3.36) Sri 
Lilasuka prays in his Krsna Karnamrta (32): 


tacchaisavam tribhuvanadbhutam ity avehi 
maccdadpalam ca tava va mama vadhigamyam 

tat kim karomi viralam murali vildsi 

mugdham mukhambujam udiksitam iksanabhyam 


“O Krsna! The sweetness of Your adolescence and Your naughtiness are 
astonishing all the three worlds! Only You and I know this. Tell me how can I see 
Your enchanting lotuslike face that is playing the flute in a lonely place?” 

7) nama gane sada rucih — Nama gane sada ruci loy krsna nama (Caitanya 
Caritamrta). This means that one always has great taste for chanting the name of 
Krsna. Srila Rapa Gosvami gives the following example: 


rodana bindu maranda syandi drg indivarddya govinda 
tava madhura svara kanthi gayati namavalim balam 


“O Govinda! This young girl (Sri Radhika) sheds tears from Her blue lotuslike eyes 
and sings Your name with a sweet voice!” 

8) asakti tad gunakhyane — The devotee is always very attached to describing the 
Lord’s attributes. Sri Bilvamangala Thakura sings: 


madhuram madhuram vapur asya vibhor 
madhuram madhuram vadanam madhuram 
madhu gandhi mrdu smitam etad aho 
madhuram madhuram madhuram madhuram 
(Sri Krsna Karnamrtam, 92) 


“Krsna’s body is sweeter than sweet, His face is ever-so-sweet and His honeylike 
fragrance and His soft smile are sweet, sweet, sweeter than sweet!” 

Because Bilvamangala Thakura could not find the proper words to describe the 
qualities of Krsna’s sweet form, he simply repeated the word sweet again and again, 
and that is his sign of attachment to describing Sri Krsna’s qualities. 

9) pritis tad vasati sthale — The devotee who has rati shows love for the abode of 
Sri Krsna. Krsna lilasthane kore sarvada vasati (Caitanya Caritamrta): “He always 
lives in Krsna’s playground”. Srila Rapa Gosvami writes in Bhakti-rasamrta-sindhu 
(1.2.156): 


kadaham yamuné tire namani tava kirtayan 
udvaspah pundarikaksa racayisyami tandavam 


“O lotus-eyed One! When can I dance on the bank of the Yamuna, chanting Your 
glories with a voice choked by tears of divine love?” 

When these signs are even slightly manifest in the heart and in the mind, and if 
external signs like tears, goosepimples and so begin to appear, then they can be 
justly called sattvika-bhavas, and then the sweetness of the holy name will be felt as 
astonishing. When the devotee anxiously chants the holy name he will be blessed 
with these bhdavas by the name’s mercy. Srimat Sanatana Gosvami has written in his 
Brhad Bhagavatamrta (2.3.167): 


namnam tu sankirtanam arti bharan 
megham vind pravrsi catakanam 
ratrau viyogat svapate rathangi 
vargasya cakrosanavat pratihi 


“Just as the Cataka-birds are anxiously waiting for the clouds in the rainy season 
and the Cakravakas (red swans) and ospreys are pitifully lamenting at night out of 
separation from their husbands, in the same anxious way the devotees are chanting 
the nama-sankirtana.” 

Surely those who chant in such an anxious way, while their hearts are agitated 
by feelings of separation, will attain rati or prema. Therefore the practising 
devotees must keep on practising the nama-kirtana, because that which is the 
nature of the perfected devotee is the practice of the practitioner. Siddhasya 


laksanam yat syat sadhanam sddhakasya tat. The practising devotee should try to 
chant without committing offenses. Surely the offenseless chanter will swiftly get 
love for the holy name and will experience the aforementioned sdttvika ecstasies. 
Srila Kaviraja Gosvami has written in Caitanya Caritamrta (Adi-lila, chapter 8): 


eka krsna name kore sarva papa nasa 
premera karana bhakti korena prakasa 
premera udoye hoy premera vikara 
sveda kampa pulakddi gadgadasru dhara 
anayase bhava ksaya krsnera sevana 
eka krsna namera phale pai eto dhana 
heno krsna nama yadi loy bahubdara 
tabu yadi prema nahe nahe asrudhara 
tabe jani aparadha tahate pracura 
krsna nama bija tahe na hoy ankura 
caitanya nitydnande nahi e sab vicara 
nama loite prema den bohe asrudhara 
svatantra isvara prabhu atyanta udara 
tanre nd bhajile kabhu nd hoy nistara 


“One name of Krsna destroys all sins and is the cause for prema and devotion to 
appear. When prema arises, then its transformations like sweating, shivering, tears 
in the eyes, goosepimples and a faltering voice become visible. By serving Krsna 
one easily gets liberated from material existence, but this whole treasure is avaible 
by saying krsna’s name just once. When you chant that name of Krsna many times, 
but still you don’t get tears of love in the eyes, then I know that you commit many 
offenses, so that the seed of Krsna’s name cannot sprout. Such considerations do 
not exist in Lord Caitanya and Nityananda; when you chant Their holy names tears 
will stream from your eyes, they give you prema. The Lord is completely 
independent and extremely magnanimous. Without worshiping Him you will 
never be redeemed.” 

It should not be thought, though, that Sri Caitanya and Nityananda do not 
consider offenses; this consideration is always made everywhere when one chants 
the holy name to attain prema. Mahaprabhu did count the offense His own mother 
Sacidevi committed at the lotus feet of Sri Advaita as an act that would bar her 
from attaining prema. It is described that when Sri Gaura and Nityananda 
descended to this planet to give prema even to its most degraded creatures they 
exhibited such compassion that even those who merely saw Them were at once 
freed from all their offenses and easily attained prema. This was described as 
Gaura-Nitai’s prakata-lila (Their manifest, terrestrial pastimes) by Srila Krsna dasa 
Kaviraja Gosvami. Therefore, when we chant the holy names of Gaura-Nityananda 
and remember Their splendid example we can lessen our offenses and swiftly be 
able to chant the holy name with love, of this there is no doubt whatsoever. We 
will speak more openly on this subject. 


Although Sriman Mahaprabhu was immersed in the great ocean of Sri Radha’s 
separation from Krsna day and night, and although He Himself is the 
personification of the rasa of love-in-separation, it is the nature of prema that the 
devotee is never satiated with it. Therefore the Lord desired to decorate His body 
with the love-ornaments of goosepimples and a stream of tears while chanting the 
nama-kirtana, just to teach all the conditioned souls of the world. It is good to give 
an example of whatever you teach to the people of the world, therefore Sriman 
Mahaprabhu gave this example to the people of the age of Kali. He was indeed the 
embodied example! Through education people attain knowledge, but this teaching 
is easier understood when one has a good example right before the eyes. Then one 
has gotten some direct experience. 

For example, there was a young fruitseller who learned yoga-meditation from 
his guru. He was selling fruits the whole day and in the evening he would meditate 
on the Supreme Self in his heart under the guidance of his guru. But when he sat 
down in his meditation-room he would only see pictures of apples, bananas, 
lemons and grapes on the screen of his eyes. The minds of the conditioned souls 
are hard, dry and devoid of sweetness just like hard lac. Although lac is initially 
hard it will melt when kept above the fire, otherwise a stamped seal cannot be 
made with it. Similarly, when the mind of a conditioned soul melts because of its 
contact with the sense objects, these sense-objects will leave their stamped seal on 
it, and even when one does not see the sense-objects anymore, they are still playing 
before the mind’s eyes. 

The young man told his guru about his problem, and the guru said that he 
should hang some apples and bananas in the room where he was meditating. When 
the boy closed his eyes to meditate he saw the fruits and when he opened his eyes 
he saw the same fruits. He kept these fruits hanging there day after day until they 
had rotten away. On his guru’s order the boy looked at the rotten, stinking, 
disgusting fruits and thought of them. Finally he threw the rotten fruits away, 
cleaned his room up, and told his guru: “These fruits have rotten away completely! 
There is no other way but to hang up other fruits here.” The boy’s Gurudeva said: 
“There’s no need to hang up any other fruits there anymore! As soon as the fruits 
were rotten and stinky, your mind was no longer agreeing to think about them!” 
The boy easily learned the lesson and from then on his meditation became easily 
accessible. If the guru had told his disciple that these fruits will ultimately become 
disgusting, so there’s no need to think about them, then the boy would simply 
have had some jnana, or theoretical knowledge, but now that he directly 
experienced through his eyes and his nostrils how disgusting the fruits were, he 
had gotten vijnana, or realized knowledge. 

In this way the instructions of Srimad Bhagavata and other scriptures to chant 
the holy name with loving symptoms such as tearfilled eyes and goosepimples, is 
jana, and the actual display of these amazing ecstatic symptoms by Mahaprabhu 
and His associates as they performed the ndma-sankirtana, is an example directly 
seen and experienced by the practising devotees of the world, which is called 


vijnana or realized knowledge. While Mahaprabhu chanted the nama-sankirtana, 
His restless feet danced down the pathways and tears of love flowed from His eyes, 
sprinkling His whole beautiful body. The goosepimples on His skin resembled the 
blossoms of Kadamba-flowers and He relished each syllable of Krsna’s name, which 
He pronounced with a stuttering voice of ecstasy, like nectar. He lifted His arms, 
which reached down to His knees, into the air and loudly chanted “Hari! Hari!!” 
while His associates surrounded Him on all sides, sweetly singing along and 
playing mrdangas (drums) and karatalas (hand cymbals). Their bodies were 
adorned with big goosebumps of ecstasy and everyone was crying streams of loving 
tears. The Lord looked like the personification of nama sankirtana! What to speak 
of seeing this ecstatic picture directly, even when one simply remembers this scene 
one becomes eager to relish the holy name with love, that’s no wonder! How 
surprisingly sweet the dcdaryas are depicting this transcendental scene! The poet 
Raya Sekhara sings: 


madhura madhura gaura kisora madhura madhura nata 
madhura madhura sab sahacara madhura madhura hata 
madhura madhura mrdanga bajata madhura madhura tana 
madhura madhura matala bhakata gaoye madhura gana 
madhura helana madhura dolana madhura madhura gati 
madhura madhura vacana sundara madhura madhura bhati 
madhura adhara jini sasadhara madhura madhura hasa 
madhura arati madhura piriti madhura madhura bhasa 
madhura yugala nayana ratula madhura ingite cay 
madhura premera madhura vadare vancita sekhara raya 


“How sweet is Gaura Kisora! How sweetly He dances! How sweet are His 
assembled associates! How sweetly the drums are beating and how sweet is the 
rhythm! How sweetly the intoxicated devotees are singing their sweet songs! How 
sweetly they are swinging! How sweet are their steps! How sweet are their 
beautiful voices and how sweet is their lustre! How sweetly their lips smile! Smiles 
that defeat the moonlight in sweetness! How sweet is their eagerness! How sweet is 
their love and how sweet are their words! How sweet are their reddish eyes with 
which they look so sweetly! How sweet is their love! Alas! Raya Sekhara is 
deprived of all this!” 

The sweet nectarean rasa from the wonderful cloud of sankirtana prema always 
sprinkles the hearts of the practising devotees of this world and will always 
continue to do so. Therefore the Mahajanas say: 


sri caitanya mukhodgirnah hare krsneti varnakah 
majjayanto jagat premni vijayante tad ahvaya 


“The sacred syllables hare krsna that emanated from Sri Caitanya’s mouth 
immersed the whole universe in love of God.” The Lord personally relished the 
sweetness of this sixth verse in the following way: 


prema dhana vinu vyartha daridra jivana 
dasa kori vetana more deho prema dhana 


“Without the treasure of prema, my life is poverty-stricken. Please make Me Your 
servant and give Me that wealth of prema as My salary!” 

Without prema it is not possible to perform the naéma-sankirtana with these 
ornaments of sattvika transformations on the body. Although He is the ocean of 
prema Himself the Lord still prayed to Sri Krsna for the treasure of prema, because 
prema is by nature insatiable. Prema is the natural wealth of the living beings and 
without prema life is useless. Therefore every living being should endeavour to 
develop prema. That is the essence of the Lord’s teaching here. 


verse 7 


yugayitam nimesena 
caksusa pravrsayitam 
stinydyitam jagad sarvam 
govinda virahena me 


yugayitam - becoming an age; nimesena - with a second; caksusd - with the eye; 
pravrsayitam - becoming the rainy season; siinyayitam - becoming void; jagad - the 
world; sarvam - all; govinda - O Govinda!; virahena - with separation; me - my. 


O Govinda! Out of separation from You, the whole world appears to be void. Tears 
are streaming from My eyes like showers of rain and a single moment appears to 
Me like a millennium. 


The Lord now leaves His sadhaka-consciousness and shows His mahabhava- 
condition by speaking this verse. Srila Kaviraja Gosvami depicts it as follows: 


rasantaravese hoilo viyoga sphurana 
udvega visada dainye kore pralapana 


“When the Lord entered another mood (rasa) He felt separation and He uttered 
this verse in an agitated and humble state of mind.” 


The sadhaka-condition of the Lord disappeared and He entered into His usual 
mood of Srimati Radharant’s love-in-separation as He felt it while staying at Puri. 
The waves of agitation, lamentation, and humility, which are saficari-bhavas in the 
ocean of mahabhava that is in the Lord’s heart, began to come up when He spoke 
this seventh verse. 

The highest love in Vraja, epecially that of the gopis, is love in separation from 
Sri Krsna. Separation is one of the reasons why the love of the gopis is so great and 
glorious. Love has two bodies: one is called meeting and the other is called 
separation. If prema is the ingredient of separation, then everyone must accept that 
there is as much bliss and astonishment invested in it as in union. That’s why 
viraha has been called a “rasa” and the Gosvamis have said that the taste of 
separation is even more astonishing than the taste of meeting. Srimat Sanatana 
Gosvami writes in his Brhad Bhagavatamrta (1.7.125-128): 


prag yady api premakrtat priyanam viccheda davanala vegato’ntah 
santapa jatena duranta sokd-vesena gadham bhavativa duhkham 

tathapi sambhoga sukhdd api stutah sa ko’py anirvacyatamo manoramah 
pramoda rasih parinamato dhruvam tatra sphuret tad rasikaika vedyah 
tac choka duhkoparamasya pascac cittam yatah pirnataya prasannam 
samprapta sambhoga maha sukhena sampannavat tisthati sarvadaiva 
icchet punas tadrsam eva bhavam klistam kathancit tad abhavatah yat 
yesam na bhatiti mate’pi tesam gadhopakari smrtidah priyanam 


Sri Krsna told Devarsi Narada: “O Divine sage! Although separation may at first 
burn severely like a forestfire in the remembrance of the beloved and may cause 
sorrow and pain, still this misery is ultimately the topmost ecstasy, which is even 
more praiseworthy than the bliss of meeting the lover. It manifests itself as an 
indescribable abundance of joy, because it is a transformation of transcendental 
love. Only the rasikas (transcendental connoisseurs) know this. After the misery of 
separation has ceased, the heart is immersed in the exquisite ecstasy of meeting the 
beloved. In this way, the heart and mind will always be fully pleased when one is 
always conscious of the beloved. The heart that is afflicted by feelings of separation 
will always desire to be fixed in moods of great sorrow and will be very sad if there 
can be no moments in which there is no eagerness and sorrow because of 
separation. Even those who have no taste for the sorrow of separation will consider 
feelings of separation to be very helpful in giving them intense remembrance of the 
beloved.” 

Srila Sanatana Gosvami praises the ecstasy of separation from Krsna here as 
being greater than the ecstasy of meeting. He personally comments on his own 
words ko’py anirvdcatamo in verse 126 as follows: brahmanando’nirvacyas tasmad 
apy adhikyena bhajandnando ’nirvacatarah tatra ca premanando ’nirvacyatamah 
tatrapi viraharti dvara jatah san param-dantyakastha visesa praptya parama 
mahanirvacyatama ity arthah — “The bliss of brahman is called ‘indescribable’ in the 
Upanisads (with the words yato vdco nivartanta aprapya manasa saha: words return 


when they are sent there and it can also not be attained by the mind). The bliss of 
bhajana is attracting even the minds of the brahmdnandis, and is therefore called 
‘more indescribable’. When bhajandnanda becomes very intense it is called 
premananda and this is called ‘most indescribable’. This premdnanda again reaches 
its extreme limits in the ecstasy of painful separation from one’s beloved deity and 
is therefore called ‘the utmost indescribable’.” 

Although the pain of separation externally appears as misery, it is actually the 
pinnacle of transcendental bliss. Sripada Sanatana Gosvami gives another example 
of this in his commentary on the abovementioned verses: yathdgni pratiyogi ghana 
himddi sparsena padady angesu jayamana parama maha jadyasya jvalad angara 
sparsavad abhijna syat. tatra hi yathangara sparsa pratitir mithya parama maha 
jadyam eva satyam. tathatrapi duhkhasya pratiter mithyatvam eva sukhasyaiva 
satyatvam vijneyam. “A block of ice which has been in touch with fire feels hot to 
the hands and feet, although it is very cold. The touch of fire is a complete 
imagination, actually the substance is very cold. In the same way the misery the 
pure devotee feels when he is separated from God is a complete imagination, it is 
actually the pinnacle of transcendental bliss.” Srila Rapa Gosvami quotes in his 
Padyavali: 


sangama viraha vikalpe varam iha viraho na sangamas tasyah 
sange saiva tathaika tribhuvanam api tanmayam virahe 


Sri Radhika said: “When I consider the difference between union and separation, I 
think that separation is better. When I am together with Krsna I see Him only at 
one place, but when He is away from Me I see all the three worlds filled with 
Him!” 

When one is separated from someone in the material world one feels just 
misery, only separation from Krsna is the pinnacle of bliss. How can someone who 
has never cried while saying “Krsna” know how blissful that is? 


ei prema ydara mone, tara vikrama sei jane, 
yeno visamrte ekatra milana 

bahir visa jvala hoy, antara dnandamoy, 
krsna premara adbhuta carita 

(Caitanya Caritamrta, Madhya-lila, chapter 2) 


“Only a person who has this prema (in his mind) can know its power. It is like the 
meeting of poison and nectar. Externally it burns like poison, but internally it is 
full of bliss. How wonderful is the nature of love for Krsna!” 

While He was at Puri, Mahaprabhu was fixed (sthayi-bhava) in Sri Radha’s 
feelings of separation from Krsna. The Lord would show the agony that sprang 
forth from the depth of His heart only to the sensitive Svartipa Damodara and 
Ramananda Raya, holding His arms around their necks and lamenting to them 
while He stayed in the Gambhira. How many nights and days did He spend in this 
way? He thought of them as His (Her) girlfriends while He clasped their necks, and 


said: “Sakhi! Where has My Prananatha Sri Krsna gone, neglecting Me? What has 
happened? Everywhere I see only darkness, and a moment appears like hundreds 
of ages to Me! Sakhi! Tell Me how can I spend My time in this intolerable fire of 
separation?” Sometimes He would look for Krsna in the sky and sing: 


tomara darsana vine, adhanya ei ratri dine, 
ei kala na yaya katano. 

tumi anathera bandhu, apara karuna sindhu, 
krpa kori deho darasana 

(Caitanya Caritamrta) 


“Without You, these days and nights are miserable and the time simply won’t pass. 
You are the friend of the helpless, the boundless ocean of mercy! Please show 
Yourself to Me!” 

In this verse the Lord says yugayitarh nimesena: “Out of separation from 
Govinda a moment appears to be like an age to Me”. This is a sign of mahabhava. 
The definition of ridha (advanced) mahabhava is: 


nimesdsahatdsanna janata hrd vilodanam 

kalpa ksanatvam khinnatvam tat saukhye’py arti sankaya 
mohdady abhave’py atmddi sarva vismaranam sada 
ksanasya kalpatetyadya yatra yoga viyogayoh 


“Whether one is in a state of separation or union, mahabhava is intolerable for even 
a moment. It agitates the heart, it makes one experience an age to be like a moment 
(during union) and it makes the lover emaciated and worried about Krsna’s 
happiness although He is perfectly happy. The lover always forgets everything, 
although he is not under the influence of (ordinary) illusion, and he considers a 
moment to be like an age (during separation).” 

Adhiridha mahabhava is even more exalted than this. When the Lord was at 
Puri, He relished the sweetness of the highest phase of Sri Radha’s divine madness 
called adhiridha-mahabhava, so all the symptoms of this mahabhdva were manifest 
in Him to the utmost. 

Even in this material world we experience the miserable moments to last longer 
than the joyful ones. When we suffer from some very painful disease then the 
nights seem to last like ages. It seems as if we can not pass those nights. The 
burning separation from Krsna in mahabhava is so unlimited that even a split 
second seems to last like a long millennium. The unlimited happiness of meeting 
Krsna and the unlimited sorrow of being separated from Him cannot be compared 
to any worldly experience. All other comparisons — a forest fire, a slowfire or the 
burning sensation of fresh poison — are insignificant and utterly useless. Srila Rupa 
Gosvami writes in his Lalita Madhava Natakam (Act 3): 


uttapi puta pakato’pi garala gramdd api ksobhano 
dambholer api duhsahah katur alam hrn magna salydd api 
tivrah praudha visticika nicayato’py uccair mamayan bali 


marmany adya bhinatti gokulapater vislesa janma jvarah 


Sri Radharani told Lalita: “Sakhi! The burning sensation of separation from the 
Lord of Gokula is breaking My heart! It feels hotter than puta paka (a scale in 
which pigments are melted), it is more troubling than poison, more intolerable 
than Indra’s thunderbolt, more sharp than a spear plunged into the heart and more 
horrible than cholera!” 

This greatly burning condition makes the slightest moment seem to be like an 
intolerable age for the loving devotee. 


tas tah ksapah presthatamena nita 
mayaiva vrndavana gocarena 
ksanardhavat tah punar anga tasam 
hina maya kalpasama vabhivuh 
(Srimad Bhagavata, 11.12.11) 


Sri Krsna said: “O Uddhava! When I was the beloved of the gopis in Vraja, they 
thought the nights they spent with Me went by like a flash and the nights that they 
were separated from Me lasted like ages!” 

Then the Lord says caksusa pravrsayitarn — “When I am separated from You 
tears stream from My eyes like monsoon-rains!” The same thing happens with all 
the loving devotees when they feel separation from Sri Krsna. Their eyes are like 
clouds that constantly pour down torrents of rain. There is no other way for them 
but to cry like this to become free from the burden that weighs on their hearts, but 
although they constantly cry hot tears like the rains in the monsoon-season, they 
cannot reach the limits of their heartbreaking lamentations. Virahini (Radha, Who 
is separated from Govinda) embraces Her girlfriends and says: 


sunalahum mathura colobo murari 
calatahi pekhalum nayana pasari 
palati neharite ham raha heri 
stinahi mandire adyalum pheri 
dekho sakhi nilaja jivana seya 
piriti janayata aba ghana roya 

so kusumita vana kunija kutira 

so yamuna jala malaya samira 

so himakara heri lagaye canka 
kanu vine jivana kevala kalanka 
eto dine janalum vacanaka anta 
capala prema thira jivana duranta 
tahe ati durajana asa ki pasa 
samvadi na dyata govinda dasa 


“T heard that Murari is going to Mathura, I have stared at Him as He left. I stood 
there for a moment looking and then I returned to My empty home. Look, O sakhi, 
how I maintain My shameless life! Now I am loudly crying to announce My great 
love for Him! Here is the cottage in the grove in the flowergarden, here is the water 
of the Yamuna, here the southern winds are blowing, and here the sight of the 
moonlight frightens Me! Without Krsna My life is simply a stain! All these days I 
knew My words would end (my days were counted). Love is capricious and a 
steady life is unruly. In it there are the rope-like desires of the wicked. Words do 
not come to Govinda Dasa.” 

No matter how much it rains in the monsoon, new clouds are coming again and 
again to bring more rainwater. In the same way, devotees who are separated from 
Krsna simply never stop crying. The gopis feel intolerable heartaches when they see 
the natural beauty of Krsna’s sweet pastime-places in Vraja, because it reminds 
them of their bygone pastimes with Krsna. Even plans to commit suicide are 
useless, because they cannot stop hoping for another meeting with Krsna and 
another chance to serve Him. Another fresh cloud of separation appears in the sky 
of their hearts and another endless stream of tears flows from their eyes. These 
tears alone can keep their bodies and souls together and the springfountain of all 
these tears is Sri Radha, the crownjewel of gopis, whose mood was accepted by 
Mahaprabhu! 

Then the Lord says: Stinyayitarn jagad sarvamn govinda virahena me — “O 
Govinda! The whole world seems empty to Me when I am separated from You!” 
Not any material or spiritual attainment can fill up that void other than the 
attainment of Govinda Himself. Any deficiency in material life can be filled up with 
the attainment of some insignificant enjoyment, but when a person starts missing 
the Greatest Thing there is, then that Greatest Thing Itself is the only thing that 
can fill up that void. Not even the audience of any other form of God can fill up 
that void, since Govinda is the embodiment of transcendental sweetness, what to 
speak of the attainment of some insignificant material object? Srila Rupa Gosvami 
writes in his Lalita Madhava Natakam (7.6): 


yasyottamsah sphurati cikure kehi pificha pranito 
harah kanthe viluthati krtah sthila gunjavalibhih 
venur vaktre racayati rucim hanta cetas tato me 
riupam visvottaram api harer nanyad angikaroti 


Sri Radha tells Bakula in the new Vrndavana-garden: “Sakhi! My heart cannot 
accept any other form of Hari, no matter how extraordinary, than the form whose 
hair is beautified by a crown made of peacockfeathers, who wears a string of big 
guiijd-beads around the neck and who keeps a flute to His beautiful mouth!” 

Sri Caitanya Caritamrta states (Adi-lila, chapter 17): 


gopika bhavera ei sudrdha niscoy- 
vrajendra nandana vind anyatra na hoy 
syamasundara sikhipiicha guija vibhisana 


gopavesa tribhangima murali vadana 
iha chadi krsna yadi hoy anyakara 
gopibhava nahi yay nikate tahara 


“The mood of the gopis is that they are fixed in their love for the prince of Vraja 
and for no-one else. If Krsna assumes another form than His usual beautiful 
blackish form with the peacock feather-crown, the guijd-bead decorations, the 
cowherders’ dress and the threefold bending form which holds the flute to the 
mouth, the gopis will not go near Him. Such is their mood towards Him.” 

For Mahaprabhu, who accepted the feelings of Sri Radha, the crownjewel of all 
the gopis, the world is void without Krsna. Srila Vidyapati Thakura sings: 


ab mathura pura madhava gelo 
gokula manika ko hari nelo 
gokule uchalalo karunaka rol 

nayanaka jole dekho bohoye hilol 
stna bhelo mandira, Stina bhelo nagari 
stina bhelo daéa disa Stina bhelo sagari 
kaisane ydobo yamuna tira 

kaise niharabo kunja kutira 
sahacari saie korolo phulavari 

kaise jiyabo ham tahi nihari 
vidyapati kohe — koro avadhana 
kautuke chapi tahi rahu kana 

(Pada Kalpataru) 


“Now Madhava has gone to Mathura. Who has stolen the jewel of Gokula? A cry of 
pity is rising in Gokula and tears are flowing there in waves. The houses have 
become empty and the villages have become empty. The ten directions have 
become empty and everything has become empty. How can I go to the bank of the 
Yamuna now, how can I look now at the cottage in the love-grove? How can 
Krsna’s girlfriends tolerate Cupid’s arrows, and how can I survive while witnessing 
all this? Vidyapati says: “Watch out! Happiness is lost wherever Krsna stays!” 
When Krsna has gone to Mathura, Sri Radha feels separation from Him 
(mathura virahini rai) and thinks that the house, the village, the ten directions, nay 
the whole world is empty. But then again She remembers Sri Hari whenever She 
looks at anything in Vraja. The feeling of voidness becomes stronger as She 
remembers Sri Hari while looking all around Her. Each object in Vrndavana is 
studded with the remembrance of Sri Hari. Her breath is choking and it is hard for 
Her to stay alive, but still She must stay alive so that She can serve Krsna. King 
Dasaratha committed suicide when he was separated from his son Ramacandra, but 
Nanda Maharaja could not even think of such a thing. No matter how much he 
suffered of separation from Krsna, he had to stay alive. After all, how much misery 
would his Gopala have to go through otherwise as an orphan? How wonderfully 
the beautiful girls of Vraja were serving Krsna with their bodies! They thought that 


perhaps Krsna could also not stay alive if He were to be separated from them! Sri 
Krsna sings in Sri Caitanya Caritamrta (Madhya-lila, 13.152): 


priya priya sanga hind, priya priya sanga vind, 
nahi jiye e satya pramana. 

mora dasa sune yabe, tara ei dasa hobe, 

ei bhaye donhe rakhe prana 


“When the lover is separated from the beloved and the beloved is separated from 
the lover, neither of them can live, that is a fact. When She (Radha) hears that this 
is My condition (that I died out of separation from Her), She will also attain that 
condition.” With this fear both Radha and Krsna keep Themselves alive. 

Thus the heart burns in a slowfire, unable to stay alive because of separation, 
and also unable to die. In this difficult dilemma each second seems to last like an 
age, the eyes are like clouds that shower torrents of rain-like tears and the whole 
world seems to be empty. Only the devotees who actually feel this separation can 
know how this love is burning on the surface, but at the same time causes great 
ecstasy within the heart. The Lord, accepting the mood of Sri Radha, is always 
floating in the ocean of this wonderful “suffering”. 


eimata dine dine, svarupa ramdnanda sane, 
nija bhava korena vidita. 

bahye visa jvala hoy, bhitore dnandamoy, 
krsna premara adbhuta carita 


“In this way the Lord revealed His feelings to Svarapa Damodara and Ramananda 
Raya each day. Externally He was burning from the poison of separation, but 
inwardly He felt blissful. How amazing is the nature of love of Krsna!” 


ei premara dsvddana, tapta iksu carvana, 
mukha jvale, na yay tyajana. 

sei prema ydara mone, tara vikrama se-i jane, 
visamrte ekatra milana. 

(Caitanya Caritamrta, Madhya-lila, chapter 2) 


“This prema tastes just like boiling sugarcane juice: it burns the mouth, but still it 
is too sweet to resist. Anyone who has this prema in his mind (heart) knows it’s 
power. It’s like the meeting of poison and nectar in one place!” 

Apane kori asvadane, sikhailo bhaktagana (Caitanya Caritamrta). The Lord tasted 
this sweet love-in-separation of Vraja and also expertly taught it to the devotees 
who surrendered to His lotus feet, the Gaudiya Vaisnava-dcaryas. The six 
Gosvamis, headed by Srila Rapa Gosvami and Srila Raghunatha Dasa Gosvami, also 
gave perfect examples of love-in-separation. That can be clearly seen in Srila Rapa 
Gosvami’s prayer Utkalika Vallari and Srila Raghunatha Dasa Gosvami's prayer 
Vilapa Kusumanjali. Srila Rupa Gosvami opens his Utkalika Vallari with the 
following verse: 


prapadya vrndavana madhyam ekah 
krosann asav utkalikakulatma 
udghatayami jvalatah kathoram 
vdspasya mudram hrdi mudritasya 


“O merciful Radhe! O merciful Krsna! I have taken shelter of Vrndavana, and I am 
crying there anxiously. Now I will open my heart and show You the burning marks 
My tears of misery have made there! You can both see now how much the heart of 
Your Rupa is burning!” 

A person who does not have the wealth of bhajana cannot possibly understand 
these burning feelings of separation. Ever-new waves of anxious desire to see one’s 
beloved deity rise on the ocean-like heart of the devotee who suffers from this 
separation, breaking the bondage of his patience. Srila Baladeva Vidyabhisana 
comments as follows on the abovementioned verse: iyam avastha khalu 
bhaktajanasya purusartha-datri — “This condition is certainly bestowing the highest 
good of human life to the devotee (anxious love-in-separation).” These feelings of 
separation are an even greater bhava sampad (wealth of emotions) than the joy of 
meeting the Lord. Srila Raghunatha Dasa Gosvami has similarly revealed his pain 
of separation in his prayer Vilapa Kusumaiijali: 


aty utkatena nitaram virahanalena 
dandahyamana hrdaya kila kapi dasi 

ha svamini ksanam iha pranayena gadham 
akrandanena vidhura vilapami padyaih 


“O Svamini (my queen Radharani)! 1am Your miserable maidservant and | am 
burning in the severe fire of separation from You, anxiously crying. Now I have 
given up all other activities and I’m simply sitting on the bank of Sri Radhakunda, 
at the base of Govardhana Hill, lamenting out of love with these verses!” 


devi duhkha kula sagarodare 
diiyamdnam ati durgatam janam 
tvam krpa prabala naukayadbhutam 
prapaya sva pada pankajalayam 


“O Playful goddess! This miserable maidservant has fallen into an ocean of sorrow 
and feels helpless and miserable! Please take her across this ocean on the strong 
boat of Your mercy and bring her to the abode of Your lotus feet!” 


tvad alokana kalahi damsair eva mrtam janam 
tvat padabja milal laksa bhesajair devi jivaya 


“O Devi! This person has died from the bites of the black snake of separation from 
You. Please revive her with the medicine of the lac that has anointed Your lotus- 
like footsoles!” 

The depth of this ocean of misery, the terrifying severeness of the snakebites and 
the heat of the forest fire of separation are inconceivable to ordinary people. The 


renunciation of the Gosvamis is identical with this pain separation and is a natural 
manifestation of it. The poet Radha Vallabha Dasa describes Srila Raghunatha Dasa 
Gosvami's renunciation as follows: 


radha krsna viyoge, chadilo sakala bhoge, 
sukha rukha anna matra sara 
gaurangera viyoge, anna chadi dilo age, 
phala gavya korilo ahara 


“Out of separation from Radha-Krsna he gave up all enjoyment and ate only dry, 
stale food. Out of separation from Lord Gauranga, he gave up eating grains and ate 
only fruits and milkproducts.” 


sanatanera adarsane, taha chddi sei dine, 
kevala koroye jalapana 

rupera viccheda yabe, jala chadi dilo tabe, 
radha-krsna boli rakhe prana 


“When Sanatana Gosvami disappeared from earth, he gave up eating fruits and 
milk and drank only water, and when he became separated from Rapa Gosvami, he 
gave up also water and kept himself alive by saying: ‘Radha-Krsna’.” 


sri rupera adarsane, na dekhi tahara gane, 
virahe vyakula hoiya kande 

krsna katha alapana, na suniyd sravana, 
uccasvare dake artandde 


“When Sri Ripa disappeared and Raghunatha Dasa could also not see his (Rtipa’s) 
friends anymore, he anxiously cried out of separation. His ears could not hear talks 
about Krsna anymore, he was just crying out loudly.” 


ha ha radha-krsna kotha, kotha visakha lalita, 
krpa kori deho darasana 

ha caitanya mahaprabhu, ha svariupa mora prabhu, 
ha ha prabhu ripa sanatana! 

kande gosdi ratri dine, pudi jay tanu mone, 

ksane anga dhilaya dhisora 

caksu andha anahara, apanara deha bhara, 

virahe hoilo jarajara 


“Day and night Raghunatha Dasa Gosvami cried: “O Radha-Krsna! Where are You? 
O Lalita and Visakha! Where are You! Please show yourselves to me! O Caitanya 
Mahaprabhu! O my lord Svarupa Damodara! O masters Rupa and Sanatana!” His 
mind and body were burning and sometimes he greyed his body by rolling in the 
dust. He became blind from fasting and his body felt like a heavy burden because 
of the intolerable misery of separation.” 


radhakunda tate podi, saghane nihsvasa chadi, 


mukhe vakya na hoy sphurana. 
manda manda jihva node, prema asru netre pode, 
mone krsna koroye smarana. 


“He fell on the bank of Radhakunda, breathing out deeply. Words could not be 
heard from his mouth. His tongue was vibrating slowly and tears of love trickled 
from his eyes as he remembered Krsna within his mind.” 


sei raghunatha dasa, puraho monera asa, 
ei mora bodo ache sadha. 

e radha vallabha dasa, mone bodo abhilasa, 
prabhu more koro parasada 


“May that Raghunatha Dasa fulfill my desires! This Radha Vallabha dasa has one 
great desire on his mind: O Lord, be merciful unto me!” 

The essential thing that we can learn from the pastimes of Sriman Mahaprabhu 
and the Gaudiya Vaisnava-dcaryas, which were filled with the flavours of love-in- 
separation, is that some of this feeling of want, of deficiency must be awakened 
within the hearts and minds of the practising devotees for Vraja-bhava as well. 
“How much deficiency of money, friends, followers, profit, adoration and 
distinction I feel, but I never miss my beloved deity! I am living in the same Vraja- 
dhama that the dcaryas took shelter of, swimming in a terrible ocean of love-in- 
separation day and night, but I’m thinking to myself: ‘I have my food, my sleep, ’m 
having fun here, everything is all right, and in this way my hearing, chanting, 
remembering and worship of the deity continues in a mechanical way! I should be 
ashamed of myself, being in such a low condition as a sddhaka!’” The devotee 
should condemn himself in this way and repent. One should pray with an anxious 
heart and an anxious voice, mixed with anurdga for such a devotional life, feeling 
the absence of the Lord, by reciting the prayers of the dcaryas, which are most 
powerful. 


hari hari ! kobe mora hoibe sudina ? 
phala mula vrndavane, khabo diva avasane, 
bhramibo hoiya udasina 


“Hari! Hari! When will that blessed day be mine? When will I wander around in 
Vrndavana completely detached, eating only some fruits and roots at the end of the 
day?” 


sitala yamuna jole, sndna kori kutihole, 
premavese dnandita hoiya 
bahu pora bahu tuli, vrndavane kuli kuli, 
krsna boli bedabo kandiya 


“When will I eagerly bathe in the cool Yamuna-water in loving ecstasy? When will 
I wander around in Vrndavana, raising my arms and crying out ‘Krsna!’ ?” 


dekhibo sanketa sthana, judabe tapita prana, 

premavese gadagadi dibo 

kaha radha pranesvari, kaha girivaradhari, 

kaha natha boliya dakibo 

“I will soothe my heart by seeing Radha and Krsna’s trystingplace and I will roll 


around there in loving ecstasy, crying out :”O Radhe! O Queen of my heart! O 
Girivaradhari, lifter of Govardhana Hill! O Lord! Where are You?” 


madhavi kunjera’pori, sukhe bosi suka sari, 
gaibek radhd-krsna rasa. 

taru mile bosi taha, suni judaibe hiya, 
kobe sukhe goabo divasa 


“When I blissfully sit in a grove of Madhavi-trees I hear the male and female 
parrots singing romantic songs about Radha-Krsna. When will I blissfully spend 
my days sitting at the foot of a tree, soothing my heart by hearing these beautiful 
songs?” 


sri govinda sri gopinatha, srimati radhika satha, 
dekhibo ratana simhdsane. 

dina narottama dasa, koroye durlabha asa, 
emati hoibe koto dine 


“The fallen Narottama Dasa has a very ambitious desire: I like to see Sri Govinda 
Gopinatha sitting on a jewelled throne with Srimati Radhika! When will that day 
be mine?” 

This is a sweet picture of an anxious aspirant who lives in Vraja, suffering of 
separation from Radha-Krsna. By acting according to these anxious prayers of the 
dcaryas, the neophyte devotees will become purified and will gradually feel that 
God is missing in their lives. Mahaprabhu personally gave the following summary 
of this sloka: 


udvege divasa na yay, ksana hoilo yuga sama 
varsara megha praya asru varise nayana 
govinda virahe sunya hoilo tribhuvana 
tusdnale pode yeno na yay jivana 

(Caitanya Caritamrta) 


“Because of My agitation the day will not pass, a second appears to be like an age 
to Me and My eyes are like monsoonclouds that shower tears. Out of separation 
from Govinda the three worlds seem to be empty. I am burning in a slowfire and 


> 


My life will not leave Me 


verse 8 


aslisya va padaratam pinastu mam 
adarsanan marma-hatam karotu va 
yatha tatha va vidadhatu lampato 

mat prananathas tu sa eva naparah 


aslisya - embracing; va - or; padaratam - dedicated to His feet; pinastu - he may 
squeeze; mam - me; adarsandat - from not seeing; marma - heart; hatam - pain; 
karotu - he may do; va - or; yatha tathd - as he wishes; va - or; vidadhdatu - may 
arrange; lampatah - womaniser, or independent Lord; mat - my; prana nathah - 
Lord of my life; tu - but; sa - He; eva - only; na - not; aparah - other. 


(Sri Radha said:) “Krsna may embrace this girl, who is devoted to His lotus feet, or 
He may break Her heart by not showing Himself to Her. He can do whatever He 
wants. He is, after all, an independent womaniser. But still He, and no one else, is 
the Lord of My life!” 


When the Lord recited the previous verse, yugayitam nimesena, in the mood of 
virahini rai (Radha, who is separated from Krsna), He became agitated with 
sancari-bhavas (transitory moods) like envy, eagerness, humility and so on. Then, 
in the mood of Radha, He revealed His feelings to His (Her) girlfriends. Srila 
Kaviraja Gosvamipada describes how the Lord explained this verse: 


krsna udasina hoilo korite pariksana 
sakhi sob kohe - krsne koro upeksana 
eteko cintite radhara nirmala hrdoy 
svabhavika premara svabhava korilo udoy 
irsya utkantha dainya praudhi vinoy 

eto bhava eka thai korilo udoy 

eto bhave radhara mana asthira hoilo 
sakhigana age praudhi sloka ye podilo 

sei bhave prabhu sei sloka uccarilo 

sloka uccarite tadriupa apane hoilo 


“Krsna doesn’t care about Me anymore and He is testing Me. All My girlfriends are 
. When these thoughts came up in Radha’s pure heart, 


p” 


saying: ‘Just reject Krsna 
Her natural love for Krsna arose. Envy, eagerness, enthusiasm and great humility — 


all these moods then arose simultaneously. These thoughts made Radha’s mind 
unsteady, so She spoke this elevated verse to Her girlfriends. In that mood the Lord 
spoke this verse and as He did so, He felt just like Sri Radha. 

One day Krsna showed indifference towards Sri Radha just to test Her love, and 
He did not go to see Her anymore. When Radha’s girlfriends came to tell Him how 
much She was suffering because of that, He pretended not to care, although He felt 
great heartache when He heard it. Sri Radha had become very unsteady because of 
being separated from Krsna, but Her girlfriends knew very well that Krsna was 
simply pretending to be indifferent to Her. Therefore they consoled Her by saying: 
“Radhe! You are premamayi (full of love)! It is not possible for Krsna to actually 
give You up! He’s only pretending, wanting to witness Your anxiety over Him! If 
You also showed such indifference towards Him, then He wouldn't be able to stay 
calm, and He would personally come to see You!” Hearing these words of Her 
girlfriends, Radha felt Her natural desire to make Krsna happy coming up in Her 
heart. The definition of this natural love was given by Sri Rupa Gosvami in his 
Vidagdha Madhava Natakam (5.4): 


stotram yatra tatasthatam prakatayac cittasya dhatte vyatham 
nindapi pramadam prayacchati parihasa sriyam vibhrati 
dosena ksayitam gunena gurutam kenapy andtanvati 

premnah svarasikasya kasyacid iyam vikridati prakriya 


“When one hears praise from the beloved, one outwardly remains neutral but feels 
pain within the heart. When one hears the beloved criticising, one takes it to be 
jokes and feels great joy. When one finds fault in the beloved they do not diminish 
the love, nor do the beloved’s good qualities increase it. This is how spontaneous 
love acts!” 

Hearing these words of Her girlfriends, Sri Radha’s natural feelings of love 
awoke and She became simultaneously eager, enthusiastic, jealous and humble, 
and as these feelings (or safcari-bhavas) clashed within Her, She spoke this aslisya 
va padaratar-verse to Her friends. Sriman Mahaprabhu, who had accepted the 
feelings of Sri Radha, also thought that His girlfriends came to console Him with 
their advice. As the Lord perceived the feelings of Sri Radha, all these safcari 
bhavas simultaneously arose in His heart, and then He recited this verse that was 
originally spoken by Sri Radha. 

There is a very deep meaning to this aslisya va padaratarh-verse, which is the 
Lord’s final instruction, and the explanation is very extensive. Srila Kaviraja 
Gosvami has personally written: ei slokera hoy ati arthere vistara, sanksepe kohiye - 
tara nahi pai para. “The explanation of this verse is very elaborate; I will speak it in 
short, because I also cannot find the limits to it.” In some editions of Caitanya 
Caritamrta this Bengali verse cannot be found. In this case it must be understood 
that the Lord personally relished the tripadis (Bengali-song-explanations) that 
follow the Sanskrit dslisya va padaratam-verse. And in those editions in which this 
verse (ei Slokera hoy ati arthera vistara) is to be found it must be understood that 


Srila Kaviraja Gosvami revealed the feelings of the Lord. But anyway, whether the 
Lord personally relished the meanings of this verse through these tripadis or 
Kaviraja Gosvamipada revealed the Lord’s feelings, we will try to relish the 
explanation of this verse more extensively than the previous verses. It will be very 
difficult for anyone, however, to take the meaning of this verse to heart without 
first hearing something about the samartha-rati (competent love) or mahabhava of 
the gopis. 

Prema thrives on the desire to make Krsna happy and the deeper this desire is, 
the more it will make even the most subtle desire for personal happiness disappear. 
No one knows so well how to devote all of one’s desires for the purpose of making 
Krsna happy other than the gopikds. Their samarthd-rati is so intense that they 
forget everything else except the thoughts of how to make Krsna happy. Samartha 
sarva vismari gandha sandratama matah (Ujjvala Nilamani). This samartha-rati 
makes the gopis give up their homes, family-members, family-traditions, patience, 
shame and everything for the purpose of making Krsna happy. 

It is to be known here that madhura rati means nothing else but sambhogeccha, 
or the desire of a hero and heroine to meet each other. There are two kinds of 
sambhogeccha — (1) The desire to have one’s own senses pleased by the lover, and 
(2) the desire to please the lover with one’s senses. The first kind is named kama, 
or lust, and the second kind is called rati, prema, or love. Samarthd-rati has become 
totally identical with this second kind of rati, that’s why it has attained the nature 
of sri krsnanukilya tatparya (dedication to anything favorable to Sri Krsna) and sri 
krsnonmukhata (turning towards Sri Krsna). Sri Rapa Gosvami states in his Ujjvala 
Nilamani: 


sambhogeccha viseso’syah rater jatu na bhidyate 
ity asyam krsna saukhydartham eva kevalam udyamah 


“Samarthd-rati is never separate from sambhogecchd. Therefore in it there is only a 
desire to make Krsna happy.” 

When this samarthd-rati increases, it reaches the stage of mahabhava. Iyam eva 
ratih praudha mahabhava dasam vrajet (Ujjvala Nilamani). Only the beautiful girls 
of Vraja possess this opulence of mahabhava. What to speak of other consorts, even 
Rukmini, Satyabhama and the other Queens of Krsna do not have it! Such is the 
teaching of Sri Rapa Gosvami in Ujjvala Nilamani: 


mukunda mahisi-vrndair apy asav ati durlabhah 
vraja devaika samvedyo mahabhavakhyayocyate 


This mahabhava is like the greatest nectar, bringing the mind back to its 
constitutional position: varamrta svarupa srih svam svaripam mano nayet (Ujjvala 
Nilamani). Srila Visvanatha Cakravarti comments as follows on this verse in his 
Ananda Candrika-commentary: manah svarn svaripam nayet maha-bhavatmakam 
eva manah syat mahabhavat parthakyena manaso na sthitir ity arthah. tena 
indriyanam manovrtti rupatvad vrajasundarindm mana addi sarvendriyanam 


mahabhava-ripatvat tat tad vyaparaih sarvair eva sri krsnasyativasyatvam yukti 
siddham eva bhavet. “The meaning of the phrase ‘the gopis’ minds attain their 
constitutional position of mahabhava' is that their minds are composed of 
mahabhava and other than mahabhava, nothing exists in them. The senses, like the 
eyes, the ears etc., are all extensions of the mind; therefore the gopis’ ten senses are 
also composed of mahabhava. All their activities are meant to give pleasure to 
Krsna and therefore Krsna is controlled by their love the most. The duty of 
mahabhava is to make Krsna happy, therefore the object of the gopis’ minds and 
senses is nothing else but that.” 

Once upon a time Dronacarya MahaSaya tested the skill at arms of the Kaurava- 
youngsters, headed by Duryodhana, and the Pandava-youngsters, headed by 
Arjuna, ordering them to pierce the right eye of a bird that was sitting on the 
branch of a tree overhead. None of the boys were able to pierce the target, except 
Arjuna, so Dronacarya asked him: “O boy! How were you able to pierce this target, 
which was impossible to reach for the other boys, so easily?” Arjuna answered: “O 
Gurudeva! When I aimed at my target I first of all selected this particular tree from 
amongst all other trees, and after that I selected the branch where the bird was 
sitting from all other branches. But even then I did not release my arrow! Even 
when I saw only this one particular bird I did not release my arrow. Finally I aimed 
only at the right eye of the bird, nothing else. Only when I saw nothing else before 
me anymore but the bird’s eye I released my arrow! By being so fixed on my aim I 
have become so successful!” In the same way the Vraja-sundaris are exclusively 
fixed in giving pleasure to Sri Krsna. 


sei gopigana madhye uttamd — radhika 
ripe gune saubhagye preme sarvadhika 
(Caitanya Caritamrta) 


“Amongst the gopis, radhika is supreme. Her beauty, Her qualities, Her good 
fortune and Her love are the greatest of all!” 

Srila Jiva Gosvami writes in his Krsna Sandarbha (189): tad evam parama 
madhura premavrttimayisu tdsv api tat sararn-Sodrekamayi Sri radhika tasyam eva 
premotkarsa parakasthaya darsitatvat — “Sri Radhika comes forth from the essential 
part of all the sweetest and most loving gopis and She possesses the limit of the 
divine love called madana-mahabhava. The scriptures and the saints confirm this.” 
Srimat Rapa Gosvami gives the following definition of madanakhya-mahabhava in 
his Ujjvala Nilamani: 


sarva bhavodgamollasi maddano’yam paratparah 
rajate hladini saro radhayam eva yah sada 


“The essence of God’s pleasure potency is called prema, and the most blissful 
feeling of that prema is called mddana. Only in Radha this is always present.” This 
madana-bhava becomes manifest when Sri Radha-Madhava are meeting. 


When Sriman Mahaprabhu was at Puri in His room called Gambhira, He tasted 
the limit of Sri Radha’s divine madness called mohana-bhava, the feelings She had 
after Krsna had left Vrndavana to go to Mathura. This divine madness, or 
divyonmdda, is Radha’s exclusive emotional treasure and it only manifests in Her 
after Krsna has left Her to go to Mathura, as is described in the pages of Srimad 
Bhagavata. Factually Sri Gaurangadeva is the combined form of Sri-Sri Radha- 
Krsna and Radha-Krsna are therefore eternally together in Him. How is it then 
possible for Him to experience Radha’s divine madness after Krsna had gone to 
Mathura? This is a natural question to ask. The proper answer is that it became 
possible for Mahaprabhu to place the mohana-bhava on the foundation of the most 
blissful mood mddana-bhava. Sri Rapa Gosvami says in Ujjvala Nilamani: 


yoga eva bhaved esa vicitrah ko’pi madanah 
yad vilasa virdjante nitya lilah sahasradha 


“The astonishing madana-bhava is manifest when Sri Radha-Madhava are united 
and with it They play thousands of kinds of eternal pastimes.” 

Sri Vigvanatha Cakravarti writes in his Ananda Candrika-commentary on this 
verse: yada tu madanakhyah sthayi svayam udayate tat ksana eva cumbandlinganadi 
sambhoganubhava madhya eva vividham viyoganubhava ity ekasminn eva prakasa 
prakasadvaya dharmanubhavah sa ca vilaksana ripa eveti. “When the sthayi bhava 
called madana appears itself, then Sri Radha-Madhava not only experience all the 
different items of lovemaking, such as kissing and embracing, but They 
simultaneously experience the different feelings of separation. It is a special feature 
of the madana- bhava that one can experience different contradictory feelings at the 
same time.” Therefore, although the full madana-rasa is always present in 
Mahaprabhu, it is not impossible for Him to taste the nectar of Radha’s divine 
madness out of topmost feelings of separation at the same time. Mahaprabhu is 
especially capable of tasting this mohana-bhava placed on the foundation of the 
mddana-bhava than Sri Radharani is. Anyway, Sriman Mahaprabhu sings about 
these feelings of Sri Radha as follows: 


ami krsna pada dasi, tenho rasa sukha rai, 
alingiya kore atma satha 

kiba na dena daraSana, jarena Amara tanu mana, 
tabhu tenho mora prananatha! 

sakhi he! Suno mora manera niscoya! 

kiba anuraga kore, kiba duhkha diya mare 

mora pranesa krsna anya noy 


“Tam the maidservant of Krsna’s lotus feet and Krsna is an abundance of blissful 
flavours. He may take Me to Him by embracing Me, or He may corrode My body 
and mind. Nevertheless, He is the Lord of My life! O sakhi! Listen to the resolution 
of my mind! Whether He gives Me love or misery, the Lord of My life is Krsna, and 
no one else!” (Caitanya Caritamrta, Antya-lila, chapter 20) 


When Lalita, Visakha and other sakhis tell Radharani that Krsna has lost interest 
in Her, Radharani says: “Sakhi! 1 am the maidservant of krsna’s feet!” The use of 
the word pada indicates humility. It is in this mood that She speaks the entire verse 
aslisya va padaratam. The duty of a maidservant is to please the Lord of her life 
with her service. The Lord will never be pleased when a maidservant simply aims 
at her own pleasure, therefore Srimati Radhika says: “Sakhi! 1 am the maidservant 
of His lotus feet! How can I ever reject Him? I should feel happy when it pleases 
Him to reject Me! But there’s no question of Me ever rejecting Him, dear sakhi, 
because it is simply My duty to make Him happy!” 

“Moreover, O sakhi, He is an abundance of rasa and bliss (the Vedas describe 
God as raso vai sah: He is rasa, and dnandam brahma: brahman is bliss). All His 
actions cause bliss, and if anybody becomes unhappy because of Krsna’s dealings, 
then that is her/his own fault! There is no question of Him giving misery to 
anyone, because He is bliss and relish personified!” The purport of this is that 
Krsna is full transcendental bliss personified and He does not need any aid from 
outside to become happy. Only His transcendental pleasure potency (hladini Sakti) 
is able to arouse desires in His heart. It is His nature to be greedy only after the 
taste of pure love. Sri Radha is Prema Laksmi, the goddess of love Herself, so She is 
always able to arouse erotic desires in Krsna, who is Himself erotic mellows 
personified. Since He is rasika sekhara (the king of relishers), He has no other 
reason to be indifferent towards Sri Radha than His greed for rasa, or 
transcendental love-flavours. 

So Srimati says: “O sakhi! Krsna, who is an abundance of bliss and rasa, may 
embrace Me or He may burn My heart, body and mind by not showing up, but He 
is the only Lord of My life! Since I am His maidservant, I should always be happy 
with whatever pleases Him! O sakhi, listen to My firm vow: My Pranavallabha 
Krsna may show attachment to Me or He may give Me great misery by rejecting 
Me, but He is the Lord of My life and no one else!” 

“O sakhi! 1 tell you what's the resolution on My mind, listen! My Pranaballabha 
Sri Krsna may show passionate attachment to Me or He may kill Me by making Me 
unhappy — He is the Lord of My life, and no one else!” Sri Krsna may give His love 
to Sri Radharani or may give Her lethal distress, that’s why She proclaims in the 
next tripadis: 


chadi anya narigana, mora vasa tanu mana, 
mora saubhagya prakata koriya 

ta sabhare dena pida, ama sane kore krida, 
sei narigane dekhaiya 

kiba tenho lampata, satha dhrsta sakapata, 
anya narigana kori satha 

more dite manah pida, mora age kore krida, 
tabhu teho mora prananatha 


“Sometimes He will leave the other women and come under the control of My 
body and mind, showing My great fortune and hurting the other women by 
enjoying pastimes with Me in front of their eyes. But sometimes He cheats Me 
without shame and goes to enjoy with the other women right before My eyes, 
giving Me great pain. Still, He is the Lord of My life!” 

Srimati says: “O dear friends! He is the lover and the Lord of many women in 
Vraja like Me, but still He loves Me the most, that is proven by the many pastimes 
that We performed! Therefore He rejects all His other sweethearts in favor of Me, 
and becomes mentally as well as physically completely under My control. In this 
situation He reveals My good fortune by enjoying with Me in front of all the other 
gopis, and thus gives agony to their minds. But sometimes He reveals Himself as a 
conniving debauchee and a bold womanizer, and then He enjoys with other Vraja- 
gopis right in front of Me, giving Me great heartache — despite all this He is the 
Lord of My life!” Actually, Krsna’s deceitfulness with the women is full of rasa. In 
his book Prema Samputa, Sri Visvanatha Cakravarti describes that Krsna once 
disguises Himself as a demigoddess and comes before Sri Radharani to interview 
Her about Her love for Krsna. At one point Sri Radha tells Him: 


lampatyato nava navam visayam prakurvann 
dsvadayann ati madoddhuratam dadhanah 
ahladayann amrta rasmir iva trilokim 
santapayan pralaya stirya ivavabhati 

(Prema Samputa, 56) 


“Sakhi! This deceitfulness gives My beloved ever-fresh taste for love and He is 
wholly intoxicated by it. It pleases all the living beings of the three worlds with 
radiant beams of nectar just like the moon, but it also burns like the sun at the 
time of universal destruction!” This means that the hero (Krsna) blooms up when 
He has ever-fresh desires for enjoying always new women, and the heroines that 
are separated from Him always blissfully dream of their different past and future 
sports with Him when He has left them to sport elsewhere. In this way everyone is 
immersed in an ocean of rasa, thinking or dreaming of the pleasures of union. Just 
as the moon soothes the three worlds with its cool rays, so also the state of union 
gives indescribable taste to the hero and the heroine. At that time they think that 
the three worlds are full of happiness. During separation though, this prema is 
burning even more severely than a forest fire. Nevertheless, there is an 
indescribable undercurrent of transcendental bliss coming from this prema and 
that is accomplishing a great increase of ecstasy during the subsequent meeting. 
One should know how astonishing the sweet love of the beautiful gopis and Sri 
Krsna in Vraja is! Then again, Srimati sings: 


na gani apana duhkha, sabe vanichi tara sukha, 
tara sukhe amara tatparya 

more yadi dile duhkha, tara hoilo mahasukha, 
sei duhkha mora sukha varya 


“I don’t care about My own misery, I only desire His happiness! My body, mind 
and senses only desire His happiness! His happiness is My purpose! If He becomes 
very happy by giving Me misery, then that is My greatest happiness!” 

Glorifying the love of the gopis, Srila Kaviraja Gosvami has written: 


atma-sukha-duhkha gopira nahika vicara 
krsna sukha hetu cesta mano vyavahara 
krsna lagi ara sab kori parityaga 

krsna sukha hetu kore suddha anuraga 


tabe ye dekhiye gopira nija dehe prita 
seho to krsnera lagi janiho niscita 

ei deha koilu ami krsne samarpana 

tara dhana - tara iha sambhoga sadhana 
e deha darsana sparse krsna santosana 

ei lagi kore dehera marjana bhisana 

ara eka adbhuta gopi bhavera svabhava 
buddhira gocara nahe yahara prabhava 
gopigana kore yabe krsna darasana 
sukha vancha nahi sukha hoy koti guna 
gopika darsane krsnera ye ananda hoy 
taha hoite koti guna gopi asvadoy 

ta sabhara nahi nija sukha anurodha 
tathapi badaye sukha, podilo virodha 

e virodhera ei eka dekhi samadhana — 
gopikara sukha krsna sukhe paryavasana 
(Caitanya Caritamrta, Adi-lila, chapter 4) 


“The gopis don’t distinguish between their own happiness and distress, their 
mental and physical endeavours are all aimed at Krsna’s happiness. For Krsna’s 
sake they give up everything, and their pure passionate love for Krsna is only 
meant to make Him happy. So when you see that the gopis love their own bodies 
then know for sure that it is for Krsna’s sake! “I have offered this body to Krsna, it 
is the wealth of His enjoyment! When krsna touches and sees this body He feels 
satisfied, and for this purpose I massage it and ornament it! There is another 
wonderful feature of the gopis’ nature, whose prowess is inconceivable to the 
human intelligence: When the gopis go to see Krsna they do not desire their own 
happiness, but still their happiness increases millions of times. The happiness that 
Krsna relishes when He sees the gopis is relished millions of times more by the 
gopis themselves. They don’t plead for their own happiness, but nevertheless their 
happiness always increases, that’s a contradiction. I can only see one explanation 
for such a contradiction, and that is that the gopikas’ happiness becomes complete 
when Krsna is happy.” 


The gopis are happy when Krsna is happy, and they are unhappy when Krsna is 
unhappy. If you want to make the gopis happy, then you must make Krsna happy. 
They don’t have any independent feeling of happiness or distress. This feeling is 
most prominent in the crownjewel of gopikas, Sri Radha. Therefore She sings: 


ye narike vanche krsna, tara ripe satrsna 
tare na paiya kahe hoy duhki 
mui tara paye podi, loiya yao hathe dhari, 
krida koraiya koro tare sukhe 


“When I see that Krsna eagerly desires a certain woman and that He is unhappy 
because He cannot get her, I will fall down at her feet, catch her hand and bring 
her to Krsna, so that He will become happy by playing lovegames with her.” 

Even if Krsna unites with other Vraja-gopis it does not actually give Sri Radha 
distress, rather it makes Her happy; hence She says: “Sakhi! If Krsna is attracted to 
the form and qualities of another woman and He desires to unite with Her, but still 
that woman does not want to meet Him, then I will go to the house of that woman, 
fall at Her feet and convince her to go and meet Krsna! I will take her by the hand 
and personally place her in Prananatha Sri Krsna’s hand, and in this way I will 
make Him happy by convincing that girl to make love with Him! I will not let My 
Pranavallabha remain alive suffering the agony of not getting the woman He 
desires!” 

These words of Sri Radharani brilliantly show how pure and selfless Her 
absolute love for Krsna is. Krsna is firmly bound up by the bonds of this very sweet 
mahabhava-love and therefore Sri Radha is the centre of His sensual desires. The 
following song describes how Krsna fell in love with Sri Radha: 


naydna putali radha mora; mana majhe radhika ujora 
ksititale dekhi radhamoy; gaganeho radhika udoy 
radhamoy bhelo tribhuvana; tabe ami koribo kemon 
kotha sei radhika sundari; na dekhi dhairaja hoite nari 
e yadunandana mone jage; ki na kore nava anurage 


“Sri Radha is the apple of My eye and Radhika shines in My heart. On the surface 
of the earth I see nothing but Radha and in the sky also Radhika appears. The three 
worlds have become full of Radha. Now what shall I do? Where is that beautiful 
Radhika? I cannot stay calm without seeing Her! Yadunandana Thakura thinks: 
“What will He (Krsna) not do out of fresh passion?” 

Sri Krsna is not “a man addicted to women”. He is self-satisfied and eternally 
fulfilled. He is God Himself. Only pure, selfless transcendental love can arouse 
such intense desires as are described above in Him, and only for Sri Radha’s love 
He becomes maddened like this. Human thoughts, words and feelings can never 
conceive of Sri Radha’s pure sweet love. 


One may then ask: If Sri Radha is really willing to take another woman by the 
hand and bring her to Krsna to be enjoyed by Him, then why does She become 
proudly jealous whenever She finds Krsna in Her rival Candravali’s bower, as is 
described so often in the books of the acaryas? To answer this, Sri Radha sings the 
next couplet in Caitanya Caritamrta: 


kanta krsne kore rosa, krsna pay santosa, 
sukha pay tadana bhartsane 

yatha yogya kore mana, krsna tate sukha pan, 
chade mana alapa sadhane 

sei nari jiye kene, krsnera marma vyatha jane, 
tabhu krsne kore gadha rosa 

nija sukhe mane kaj, podu tara Sire baj, 
krsnera matra cahiye santosa! 


“When a certain gopi is jealously angry with Krsna and chastises Him, then Krsna 
becomes very happy and satisfied. She shows her pride suitably and that makes 
Krsna happy. Then, with some endeavour, she gives up her pique. Why does a 
woman continue to live who knows Krsna’s heartache, but who still continues her 
deep anger towards Him? She’s only interested in her own happiness! Let a 
thunderbolt fall on her head! We only want Krsna’s satisfaction!” 

When Radhika becomes jealous and angry with Krsna for going to the love- 
bower of Her rival-gopi Candravali, it is only meant to make Krsna taste the 
sweetness of that jealous mood of Hers. In Ujjvala Nilamani, Srila Rapa Gosvami 
gives the definition of mdna, or a lover’s proud huff, as follows: 


dampatyor bhava ekatra sator apy anuraktayoh 
svabhista slesa viksyddi nirodhi mana ucyate 


“When the hero and the heroine are together and they are in love with each other 
and want to embrace each other, but there is some mood which stops them from 
fulfilling these desires, that is called mana.” 

Although at first sight it seems that such an obstruction is making the hero and 
heroine unhappy, it results in an increase of their love. Not only an increase, it 
keeps their love ever-fresh. Mana becomes manifest to make the stream of love 
more pure, more powerful and more fresh. Mana is the best means to give that 
which is always relishable its ever-fresh sweetness and attractiveness. Therefore 
mana is a reviving elixir in the kingdom of love, a wonderful magic trick! When 
mana arises, the heroine’s sweetness, beauty, form and taste become fresh again for 
the hero. Like a bumblebee, the hero becomes eager to drink the honey from the 
lotuslike face of his proud and angry heroine and He prays to her to remove the 
deep darkness in His heart with the moonbeams of her teeth as she smiles at Him 
(as is depicted in the song danta ruci kaumudi in Sri Jayadeva’s Gita Govinda). 
Finally He will fall at her feet and pray dehi pada-pallavam udaram: “Give Me your 
generous lotus feet!” The nectarean angry words of the heroine give the hero even 


more pleasure than the reverential hymns offered to Him by the Vedas. Krsna 
declares that in the Adi-lila of Caitanya Caritamrta: 


priya yadi mana kori koroye bhartsana 
veda stuti hoite hare sei mora mana 


Sri Radharani says: “Sakhi! The anger of the proud consort is giving Krsna 
unlimited joy! He is very satisfied when she chastises Him! This consort should 
become pleased with Him again after He has done a little effort to pacify her, but if 
she stays angry with Him, although she knows about His heartache, then she’s only 
interested in her own happiness! Let a thunderbolt then fall on her head! In other 
words: a hundred curses on her! Krsna’s consorts should only endeavour for 
Krsna’s happiness!” Sri Radharani only desires Krsna’s happiness, nothing else. She 
explains that in more detail as follows: 


ye gopi mora kore rosa, krsnera kore santosa, 
krsna yare kore abhilasa 

mui tara ghare yaiya, tare sevo dasi hoiya, 
tabe mora sukhera ullasa. 


“When a gopi is angry with Me, but she manages to satisfy Krsna, and Krsna 
desires her, then I will go to her house and serve her like a maidservant. Then I 
will become very happy!” 


kusthi viprera ramani, pativrata siromani, 
pati lagi koilo vesyara seva. 

sthambhilo stiryera gati, jiyaile mrta pati, 
tusta koile mukhya tina deva 


“The wife of a leprotic brahmana was the crownjewel of dedicated wives. For the 
sake of her husband she served a prostitute, stopped the course of the sun, revived 
her dead husband and satisfied the three chief Gods (Brahma, Visnu and Siva).” 

How can a person, who is thus absorbed in selfless feelings of love for Krsna, 
think of anything else? “How will Krsna be made happy?” Absorption in this 
thought is named prema.When a person is absorbed, how can he experience 
(either mentally or sensually) anything else? The gopis’ bodies are made for 
fulfilling even Krsna’s most subtle desires and Sri Radharani is the greatest of them, 
therefore She manifests the mohana bhava: asahya duhkha svikarad api tat sukha 
kamata — She will even accept intolerable suffering for the sake of His happiness. 
Svabhiutair api tat sanga trsna mrtyu pratisravat etc. When Uddhava was about to 
return to Mathura after having spent a few months with the gopis and the 
Vrajavasis in Vraja, he asked Radharani: “Radhe! What message should I give from 
You to Krsna?” Radharani gave the following reply in Srila Rupa Gosvami’s Ujjvala 
Nilamani: 


syan nah saukhyam yad api balavad gostham apte mukunde 
yady alpapi ksatir udayate tasya magat kadapi 


aprapte’smin yad api nagarad artir ugra bhaven nah 
saukhyam tasya sphurati hrdi cet tatra vasam karotu 


“O Uddhava! Although we would be so happy if Krsna came back to Vraja, if He 
feels even the slightest discomfort by coming back here, then He should never 
come! Although we are suffering tremendously from His separation He should 
always live in Mathura, if that is what makes Him happy!” And also, if any of the 
five elements of Srimati’s body, like earth, water or sky, gives Krsna even the 
slightest pleasure by serving Him, then She wants to make Him happy with it, 
although She may prefer to die. 


yaha pahum aruna carane coli yato 
taha taha dharani hoiye majhu gata 
yo sarovare pahum niti niti naho 
majhu anga salila hoi tathi maho 

e sakhi viraha marana niradanda 
aiche milai yab gokulacanda 

yo darapane pahum nija mukha caho 
majhu anga jyoti hoi tathi maho 

yo vijane pahum vijai gata 

majhu anga tahi hoi mrdu bata 

yaha pahum bharamai jaladhara syama 
majhu anga gagana hoi tachu thama 
govinda dasa koho kajicana gori 

so rasamaya tanu tohe kiye chodi 
(Pada Kalpataru) 


“Wherever My Lord places His reddish footsoles My body becomes the ground, in 
whichever lake My Lord bathes I make My body the water. O sakhi! Death is the 
only pacification at times of separation! But when I meet the moon of Gokula, 
then... In whatever mirror He wants to admire His face, I make My body the 
reflecting light, with whatever wind He is fanned, I will make My body that wind, 
and whenever I mistake a blue monsooncloud to be My Lord I will make My body 
the sky that He can float in. Govinda dasa says: ‘O Kaficana Gori! Tell Me, how can 
He keep His rasa-laden body away from you?” 

Although there is no comparison in this material world to the selfless love of the 
gopis, Sri Radharani still cites the example of the leprotic brahmana’s most chaste 
wife here. This woman had dedicated her life entirely to the service of her 
husband. By chance, her husband became attached to some beautiful prostitute 
and he openly told his wife of his desires, so to fulfill her husband’s desires the 
wife went to the prostitute and pleased her by serving her in many ways before 
telling her of her husband’s desires. But the prostitute knew that the brahmana was 
suffering from leprosy, so she did not want to have intercourse with him. But when 
the devoted wife brought her husband to the prostitute’s house at night, the 


prostitute became impressed by her dedication and agreed at least to show herself 
to the brahmana. The brahmana was so attracted to the prostitute that he 
considered himself blessed simply by seeing her. The brahmana was lame, so the 
wife carried him on her shoulders to the house of the prostitute at night. On the 
way, they passed by Markanda Muni, who was performing penances by sitting on 
top of a stake, meditating. By chance they touched him and thus broke his 
meditation, so the Muni cursed the brahmana that he would die at sunrise. 

When the dedicated wife heard that her husband was going to die at sunrise, she 
was stunned at the idea that her husband would die before his desires were 
fulfilled. She thought: “This cannot be! But the curse of the Muni will surely take 
its effect in time! If I am really a dedicated wife, then the sun will not be able to 
rise!” And indeed, the sun had to stop its course on the strength of the woman’s 
dedication to her husband. The three chief deities, Brahma, Visnu and Siva, 
understood that the universe would go to ruin if the sun would stop its course, so 
they told the brahmana’s wife: “Once your husband will have to die and the Muni’s 
curse will take its effect. After your husband dies, we will revive him!” The wife 
agreed and the brahmana died at sunrise. By the mercy of the three deities, the 
brahmana came back to life and because of their nectarean glances he was also 
freed from his leprosy and his wicked desires. If such selfless service is possible in 
the material world, then what to speak of the spiritual world! After this, Srimati 
Radharani sings: 


krsna mora jivana, krsna mora prana-dhana, 
krsna mora pranera parana 

hrdoya upore dharon, seva kori sukhi koron, 
ei mora sada rahe dhyana 


“Krsna is My life! Krsna is the treasure of My life! Krsna is the life of My life! I 
keep Him upon My heart and make Him happy with My service. That is My 
constant meditation. Sakhi! Krsna is dearer to Me than millions of life-airs! I am 
happy when Krsna is happy, just as the body and the senses are pleased when the 
life-airs are pleased. There is no separate happiness for Me outside of this! I always 
meditate on His happiness, and His happiness is My only desire. The life-airs are 
existing within the heart, and I cannot possibly keep Him also within the heart, 
therefore let Me at least keep Him on top of My heart and always please Him there 
with My service — these are My constant concerns and these are My long-standing 
desires!” 

The mahdjanas sing in Radharani’s words: 


bandhu, tomdara garave, garavini ham, 
rupasi tomara rupe. 

heno mone loy, o duti carana, 

sada niye rakhi buke 


“O friend! Iam proud of Your glories and I am the form of Your form! Thinking 
like this | always keep Your lotus feet in My heart!” 


anera dchaye, aneka jana, 

amari kevala tumi 

amdaraparane hoite, sata sata gune, 
priyatama kori mani 


“Others have many to call their own, I have only You! I consider You to be 
hundreds of times dearer than even My own life-airs!” 


bandhu, sisukala hoite, mayera sohage 
sohagini bodo ami 

sakhigana mane, jivana adhika, 
parana bandhuya tumi 


“O friend! From My very childhood I loved My mother more than anyone, and My 
girlfriends are dearer to Me than My life. (But) You are the friend of My heart of 
hearts!” 


amaranayanera anjana, angera bhisana, 

tumi se kdliya canda. 

jnana dasa kohe -kdliya piriti, 

amdaraantare antare bandha 

“You are the eyeliner around My eyes and the ornaments on My body; You are that 
blue Krsna-moon! Jnana dasa sings: My heart is bound to the love of Kaliya 
(Krsna)!” 

One may ask here: “If Radharani does not meditate on anything else but Krsna’s 
service in the mood of a maidservant and is not interested in Her personal 
happiness, then how does She unite with Him as a lover, being a maidservant?” 
The answer to this is: 


mora sukha sevane, krsnera sukha sangame 
ataeva deha den dana. 

krsna more kanta kori, kohe tumi pranesvari, 
mora hoy dasi abhimana 


“My happiness lies in service and Krsna’s happiness in sexual union, therefore I 
give My body to Him. Krsna thus makes Me His lover and says: “You are the Queen 
of My life!’, but still I consider Myself to be a mere maidservant.” 

“O Sakhi! Although Krsna may call Me the queen of His life, I don’t consider 
myself as such! I always only think that | am Krsna’s maidservant!” It is the nature 
of Krsna-prema that it gives everyone the identification of a servant. Caitanya 
Caritamrta (Adi-lila, 6.53) states: 


krsna premera ei eka apurva prabhava 


guru sama laghuke koray dasya bhava 


“Love for Krsna has this wonderful power: It makes Krsna’s superiors, equals and 
inferiors all accept the mood of servants.” 

It is also so blissful that it makes the bliss of the non-personal brahman seem 
completely insignificant: 


krsna dasa abhimane ye dnanda sindhu 
koti brahma sukha nahe tara eka bindu (ibid.) 


In this age the Original Personality of Godhead Vrajendra-nandana has accepted 
the lustre and the mood of Sri Radha and is absorbed in the sweetness of the 
service-mood (as Sri Gauranga Mahaprabhu). For Krsna’s pleasure Sri Radharani 
plays and unites with Him. The service gives Her more pleasure than the union. 
She sings: 


kanta seva sukhapira, sangama hoite sumadhura, 
tate saksi laksmi thakurani 

narayanera hrde sthiti, tabu pada sevaya mati 
seva kore dasi abhimani 


“The service of My lover is the abode of happiness and it is much sweeter than 
union with Him. That is shown also by the goddess of fortune. She is residing on 
Lord Narayana’s chest, but still she likes to serve His feet as if she is His 
maidservant.” 

Actually, the gopis’ service to Krsna is much sweeter than Laksmi-devi's service 
to Lord Narayana in Vaikuntha, because in these human-like pastimes they 
consider themselves to be ordinary girls and Krsna to be an ordinary boy. With this 
the beauty of human-like pastimes is accomplished. The goddess of fortune left the 
service of Her husband Narayana’s lotus feet and went to Vrndavana to perform 
penances to attain the lotus feet of Sri Krsna, but she was not successful. After this 
Srila Kaviraja Gosvami sings: 


ei radhara vacana, visuddha prema laksana, 
dsvddaye sri gaura raya. 

bhave mana asthira, sattvike vyape sarira, 
mana deha dharana na yaya 


“Lord Gaura thus tasted the words of Radha, which showed the symptoms of pure 
love. In that mood His mind was unsteady, His body was studded with sdttvika 
ecstasies, and He could not sustain His mind and body.” 


vrajera visuddha prema, yeno jambunada hema, 
atma-sukhera yaha nahi gandha 

se prema jandite loke, prabhu koilo ei sloke, 
pade koilo arthera nirbandha. 


“The love in Vraja is as pure as gold from the Jambu-river, and there is not a whiff 
of personal happiness in it. The Lord spoke this verse (dslisya va pada) to teach 
this love to the world and explained its meaning also in this pada.” 

From the words ami krsna pada dasi until the words seva kore dasi abhimana 
the words of this tripadi are Radharani’s own words, explaining Mahaprabhu’s 
aslisya va padaratarn-verse. These words are completely free from all desires for 
personal happiness and are revealing the symptoms of pure selfless love, which 
aims only at Sri Krsna’s happiness. Lord Gauranga descended to earth in the mood 
of Sri Radha to taste and to show the pure sweet love of Radha and the people of 
Vraja, and seeing it He was stunned and speechless and became greedy after tasting 
even more. Because of this, nowadays Gaura-lila has become the relishable subject 
for the devotees. One cannot understand the weight of something unless and until 
one puts it on the shoulders. In the same way, as soon as the viewer feels the 
weight of Krsna-lila he gets the bodily symptoms of sattvika ecstasies like tears in 
the eyes, horripilations, loss of bodily colour, shiverings etc. These moods will 
strike the body and mind until one cannot keep them together anymore. Because 
Maha-prabhu was attracted to the mood of Radha, He sometimes became deformed 
like a turtle, and sometimes the joints of His bones became disconnected. 

The gold from the Jambu-river has no pit and it is valuable because it is genuine. 
In the kingdom of love personal desires can be compared to a pit. The love in Vraja 
has no such pit. Especially the love of the gopis and, most of all the love of Radha, 
is completely pure. Mahaprabhu recited this Siksastakam to teach the people of the 
world what are the symptoms of pure love and He personally explained these 
verses. Srila Kaviraja’s words at the end of the verses of instruction for the people 
of the world, se prema janaite loke, “This prema He taught to people”, mean that 
He taught vraja-prema to them. This sadhana for Vraja-prema is the unprecedented 
merciful gift of Sriman Mahaprabhu. He himself and the Gosvamis headed by Sri 
Rapa and Sanatana, who took shelter of His lotus feet, told the residents of the 
world about the raganuga-bhajana which is saturated with the following of the 
ragatmikda-bhakti of the residents of Vraja. Suddha-bhakti is of two kinds, vaidhi 
and raganuga. 


yatra raganavaptatvat pravrttir upajayate 
sdsanenaiva sastrasya sa vaidhi bhaktir ucyate 


“Normally devotion to God is either generated by sacred greed or on the order of 
the scriptures. When there is no spontaneous inclination towards God one must 
follow the orders of the revealed scriptures. This is called vaidhi-bhakti.” This kind 
of devotion is based on fear of punishment in hell or in a lower species of life for 
not serving God according to the strict rules outlined by the revealed scriptures. 


virajantim abhivyaktam vrajavasi janddisu 


ragatmikam anusrta ya sa raganugocyate 
(Bhakti Rasamrta Sindhu, 1.2.270) 


“The devotion of the eternally perfect associates of Krsna in Vraja is called 
ragatmika-bhakti and devotion that follows in its wake is called raganuga-bhakti.” 

There are two kinds of ragatmikd associates of Krsna, namely sambandhatmika 
and kamdatmikd-associates. The eternally perfect sambandhdatmikd-associates are 
Krsna’s servants like Raktaka and Patraka, His eternal friends like Sridama and 
Subala, and His eternal parents Nanda and Yasoda, and the gopis of Vraja, headed 
by Sri Radha, are the kamdtmikd associates. The devotion of the kamatmika- 
associates is considered to be most intimate, and this kamatmikda-bhakti is again 
twofold: sambhog-ecchatmika and tat bhavecchatmika. The sambhogecchatmikds are 
the Lord’s consorts and the tad bhavecchatmikas are the girlfriends of these 
consorts. In this way there are two kinds of raganuga-bhakti: sambandhanuga and 
kamdnuga. Those devotees who follow in the footsteps of the Lord’s servants, 
friends and parents are the sambandhanugd-devotees and those who follow in the 
footsteps of the gopis are kamanuga-devotees. The manfijari bhava sadhana, which 
belongs to the division of tad bhdvecchatmika kamanuga sakhi-bhava and follows in 
the wake of Sri Radharani’s eternal maidservants like Sri Rapa Manjari, Sri Rati 
Majijari etc. is the great gift of Sriman Mahaprabhu. This practice of Vraja-rasa was 
practised and preached by the Gosvamis, headed by Sri Rupa and Sanatana. This 
majijari-bhava alone is proclaimed to be the pinnacle of raganuga-bhajana. This 
manijari-bhava is the goal of the Gaudiya Vaisnavas who have taken shelter of 
Sriman Mahaprabhu’s feet. 

Sri Caitanya Caritamrta (Madhya-lila, 22.156-157) states: 


bahya antara — ihara dui to sadhana 

bahya — sadhaka dehe kore sravana kirtana 
mone — nija siddha deha koriya bhavana 
ratri dine cinte vraje krsnera sevana 


“There are two kinds of transcendental devotional practices. One is external and 
the other is internal. The external practice consists of hearing and chanting in one’s 
material body and the internal practice is a mental one, in which one thinks of 
one’s perfect spiritual body with which one serves Krsna in Vraja day and night.” 

With one’s material body the practising devotee lives in Vraja (in the district of 
Mathura in the state of Uttara PradeSa in India), or if he is unable to do that, he 
lives in Vraja mentally after at least having physically been there for some time. In 
the physical state he follows in the footsteps of the people of Vraja like Sri Rupa 
and Sanatana Gosvami by following the process of hearing, chanting, and 
remembering the pastimes of Sri-Sri Radha-Krsna and Sri Caitanya Mahaprabhu. 
Within his mind he conceives of his spiritual body or a mafijari-body, following in 
the footsteps of the people of Vraja like Srimati Rapa Mafijari and others, 
remembering Sri-Sri Radha-Madhava’s asta kdliya lila, Their eternally revolving 
eightfold daily pastimes and mentally serving the Dual Divinities as is proper for 
the particular time of day. The following divine aspirations will constantly awaken 
within the minds and hearts of such devotees: 


radha krsna prana mora! yugala kisora! 
jivane marane gati dra nahi mora 

kdlindira kule keli kadambera vana 

ratana vedira upore bosabo dujana 

syama gauri ange dibo (cuya) candanera gandha 
camara dhulabo kobe heribo mukha canda 
ganthiya malatira mala dibo donhara gale 
adhare tuliya dibo karpira tambile 

lalita visakha adi yoto sakhivrnda 

ajnaya koribo seva carandravinda 

sri krsna caitanya prabhura ddsera anudasa 
narottama dasa kore seva abhilasa 


“O Radha-Krsna! O Youthful divine Couple! You are My life! In life or in death, 
there is no one else for me but You! In a playforest of Kadamba-trees on the bank 


of the Yamuna I will seat Them on a jewelled throne. When will I anoint Their 


bluish and golden bodies with sandalwoodpulp, fan Them and behold Their 


moonlike faces? I will string garlands of Jasmine-flowers and hang them around 


Their necks and put betelleaves laced with camphor in Their mouths. I will serve 
Their lotus feet on the order of the sakhis like Lalita and Visakha. Narottama Dasa, 
who is the servant of the servants of Sri Krsna Caitanya Mahaprabhu, desires these 


services.” 


These aspirations fill the lives of the Gaudiya Vaisnavas! They spend their lives 
doing bhajana while holding these desires in their hearts and when they leave their 


material bodies they are blessed with the direct service of Sri Sri Gauracandra and 


Sri-Sri Radha-Madhava in spiritual bodies in the kingdom of Their transcendental 


pastimes. 


jaya Sri gaurahari! jaya sri radhe! 


